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PREFACE 


HIS is a study of the Transfiguration. In the face 

that was marred more than any man’s, but that 
now shines with the brightness of the sun, we behold 
the human face divine. In the sudden appearance of 
two glorified men we have a glimpse of the unfading 
youth, the energy, the knowledge, the sympathy, of the 
beatific state. 

For the most part, the world lives and moves in the 
rut of the commonplace and the temporal. Here we 
are lifted into the domain of the unseen and the eternal. 
Who will say that this is not the supreme necessity of 
the time? If we can but catch a glimpse of the eternal 
realities that are suggested or illustrated here, the effect 
will be ennobling beyond expression. 

So far as I know, this wonderful scene of the Trans- 
figuration has not received the attention which it 
deserves. This may in part be owing to the fact that 
it makes such a large demand on our spiritual vision, 
which is confessedly where we are specially weak. Be- 
sides, in dealing with such themes, I am well aware of 
the tendency to become unreal, if not fantastic. I have 
tried to avoid all such extremes. So, for the most part, 
I have appealed to plain common sense. For common 
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_sense is reason, whether it be applied in the lower plane 
of thought or the higher. At the same time, I may 
have unwittingly made mistakes, or what at the first 
blush may seem so. I plead for mature consideration ; 
that is surely in place on such themes. Even sugges- 
tions of the truth in reference to the world to come, 
though they be not strictly accurate, are wonderful 
helps to our faith in the unseen. Therefore if any per- 
son can advance more apt or nobler suggestions along 
this line, I shall hail them with the utmost pleasure. 
Certainly no man can have any monopoly of the 
Transfiguration. 

In this treatise there are a few brief passages not 
verbally identical with, but of similar tenor to, those in 
my treatise on ‘“The Spirit World.’’ My thanks are 
due to the Fleming H. Revell Company for liberty to 
insert such passages here. 


PRELUDE 


ATT. XVII. 1-8. ‘‘And after six days Jesus 
taketh Peter, James, and John his brother, and 
bringeth them up into a high mountain apart, and was 
transfigured before them: and his face did shine as 
the sun, and his raiment was white as the light. And 
behold, there appeared unto them Moses and Elias 
talking with him. Then answered Peter, and said unto 
Jesus, Lord, it is good for us to be here; if thou wilt, 
let us make here three tabernacles; one for thee, and 
one for Moses, and one for Elias. While he yet spake, 
behold, a bright cloud overshadowed them; and be- 
hold, a voice out of the cloud, which said, This is 
my beloved Son, in whom I am well pleased; hear 
ye him. And when the disciples heard it, they fell 
on their face, and were sore afraid. And Jesus came 
and touched them, and said, Arise, and be not afraid. 
And when they had lifted up their eyes, they saw no 
man, save Jesus only.”’ 


Mark IX. 2-10. ‘‘And after six days Jesus taketh 
with him Peter, and James, and John, and leadeth them 
up into a high mountain apart by themselves; and he 
was transfigured before them. And his raiment be- 
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came shining, exceeding white as snow; so as no fuller 
on earth can white them. And there appeared unto 
them Elias with Moses; and they were talking with 
Jesus. And Peter answered and said to Jesus, Master, 
it is good for us to be here; and let us make three 
tabernacles; one for thee, and one for Moses, and one 
for Elias. For he wist not what to say; for they were 
sore afraid. And there was a cloud that overshadowed 
them; and a voice came out of the cloud, saying, This 
is my beloved Son; hear him. And suddenly, when 
they had looked round about, they saw no man any 
more, save Jesus only with themselves. And as they 
came down from the mountain, he charged them that 
they should tell no man what things they had seen, till 
the Son of man were risen from the dead. And they 
kept that saying with themselves, questioning one with 
another what the rising from the dead should mean.”’ 


Luke IX. 28-36. ‘‘And it came to pass, about an 
eight days after these sayings, he took Peter and John 
and James, and went up into a mountain to pray. 
And as he prayed, the fashion of his countenance was 
altered, and his raiment was white and glistering. 
And behold, there talked with him two men, which 
were Moses and Elias, who appeared in glory, and 
spake of his decease which he should accomplish at 
Jerusalem. But Peter and they that were with him 
were heavy with sleep; and when they were awake they 
saw his glory, and the two men that stood with him. 
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And it came to pass, as they departed from him, Peter 
said unto Jesus, Master, it is good for us to be here; 
and let us make three tabernacles; one for thee, and 
one for Moses, and one for Elias; not knowing what 
he said. While he thus spake, there came a cloud and 
overshadowed them; and they feared as they entered 
into the cloud. And there came a voice out of the 
cloud, saying, This is my beloved Son; hearhim. And 
when the voice was past, Jesus was found alone. 
And they kept it close and told no man in those days 
any of those things which they had seen.”’ 


II Peter I. 16-18. ‘‘For we have not followed cun- 
ningly devised fables, when we made known unto you 
the power and coming of our Lord Jesus Christ, but 
were eye-witnesses of his majesty. For he received 
from God the Father honor and glory, when there 
came such a voice to him from the excellent glory, This 
is my beloved Son, in whom I am well pleased. And 
this voice which came from heaven we heard, when we 
were with him in the holy mount.”’ 


So also is the resurrection of the dead. It is sown 
in corruption ; it is raised in incorruption : it is sown 
in dishonor ; it is raised in glory: it is sown in weak- 
ness ; it is raised in power: it is sown a natural body ; 
it is raised a spiritual body. 

So also it is written, The first man Adam became a 
living soul. The last Adam became a life-giving spirit. 

And as we have borne the image of the earthy, we 
shall also bear the image of the heavenly. 

I Corinthians 15: 42, 43, 45, 49. 
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CHAPTER I 
THE SACRED MOUNT 


UR Lord’s Transfiguration—that great theme 
which was such an inspiration to the apostles—is 
equally well fitted to occupy the attention of the disci- 
ples of to-day. The wonderful scene, with its sur- 
roundings and suggestions, lifts us very high, and 
draws us closely into the domain of the spiritual. 
This may, perhaps, be deemed a rather impractical 
study, dealing as it does with things so intangible, 
and so far out of the beaten track; but it is espe- 
cially needed in this materialistic age. We are in 
danger of becoming materialized by the material things 
we pursue. Character is largely moulded by pursuit. 
So the material things of life that we daily handle—to 
which our attention has to be given, which we have 
to pursue as a means of living—have often a sad effect 
in deadening our sense of the unseen and eternal. Yet 
our real interest lies ten thousand times more in the 
unseen and eternal than in the visible and the present. 


Now this Transfiguration scene lies, as one may say, 
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on the borderland of the material. It may be regarded 
as a connecting link between two worlds. The natural 
and the spiritual are blended in this wonderful scene. 


Tue Hicuest BorDERLAND OF EarTH 


Surely, if we linger for a little on this high bor- 
derland, we may hope to be redeemed, in part at least, 
from the smallness and commonness of our life here, 
and be enabled to appreciate something of the large- 
ness, the power, the liberty, the perfection of the life 
to come. 

In glancing at the scene itself, little can be added to 
the sublime description given by Matthew, Mark and 
Luke. None of these three writers witnessed the event; 
doubtless they received the account from one or other 
of the three disciples who did witness it. St.John, 
one of the favored three who were present, makes no 
reference to it in either his Gospel or his Epistles, but 
Peter, another of the three, especially refers to it in 
one of his Epistles. All these accounts, varying some- 
what in detail, have to be combined in order that we 
may vividly realize the scene. 

Let the imagination dwell for a while upon the sub- 
lime event. On a mountain slope is Jesus, in company 
with three of his disciples. He is engaged in prayer. 
As he prays, his face takes on an unusual radiance. 
Then the radiance increases, and increases more, until 
his face is illuminated with superhuman, heavenly 
light. Yes, that face that was marred more than any 
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man’s now shines with the brightness of the sun, and 
even the poor raiment glistens as white as snow. 

The three disciples are smitten with a sudden fear; 
they fall to the ground, utterly overcome. But either 
before or after they have thus fallen to the earth, they 
have a glimpse of two glorified men. Then or later 
they learn that these sainted men are Moses and Elijah. 
They appear here in the glory of that world from which 
they have come. The disciples not only see them, but 
hear them talk with Jesus, and gather that they are 
speaking to him of his coming decease at Jerusalem. 
Then a bright cloud comes over the scene, and from 
the midst of the cloud the disciples hear a voice say- 
ing, ‘This is my beloved Son, in whom I am well 
pleased.’? The cloud then passes off; the disciples 
recover their self-possession; Jesus appears in his ac- 
customed form; the glory has departed; the wonderful 
scene has closed. 


Luke, in referring to the setting of this event, says 
it was upon a mountain; Matthew and Mark speak of 
a high mountain. What particular mountain is here 
referred to has long been a question of great interest. 
Travellers in earlier times, who took great pains in 
putting the topography of the country and the sacred 
history together, were generally of opinion that Mount 
Tabor was the scene of the Transfiguration. Later 
opinions incline to Mount Hermon. There is really no 
certainty as to the exact mountain or the exact spot. 
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There has been a tendency also in later years to force 
into too much prominence the exact location of places 
in sacred history. ‘Travellers in the Holy Land are 
specially liable to overestimate the mere geography of 
these various incidents. Dean Stanley, for instance, 
expatiates on the rugged and sublime grandeur of 
Mount Sinai, and points out how peculiarly fitting that 
place was for the great scenes enacted there in the 
giving of the Law; but such a deduction seems too 
artificial. When God came down on Sinai, with the 
accompaniments of the thunder and the lightning, and 
the fire, and the thick darkness, and the trumpet, and 
the earthquake, those circumstances surely supplied all 
the sublimity that the case required or could contain. 
The rugged, rocky heights of Sinai—imposing enough 
at other times—would count for nothing just then. 
Any spot of earth where God might descend in such 
awful majesty as he did on Sinai would be no less 
fitting than that sacred mount. The realized presence 
of the Most High makes any place sublime. 


**NeiTrHER GivE Heep To Far.es’’ 


Other writers have followed in a similar strain, and 
discovered harmonies where it is doubtful if any such 
harmonies really exist. Some have even found out how 
fitting it was geographically that our-Lerd should be 
brought up in Nazareth, and they point out how the 
surrounding scenery there influenced his character and 
life. As if he were not in himself infinitely superior 
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to his surroundings! And so Mount Hermon, we are 
told, was of all places peculiarly fitted to be the scene 
of our Lord’s Transfiguration. As if mere locality 
could have any appreciable effect in a scene of such 
superhuman glory! 


IMAGERY, NoT GEOGRAPHY 


No; we must not make too much of these small 
geographical points. We cannot identify the exact 
location of this Transfiguration scene; and even if we 
could, that circumstance might aid us but very slightly 
in realizing it. A devout imagination is of far higher 
service in a case like this. As in reading a story the 
imagination will summon all the scenery needful to 
give color and life and movement to the tale, so the 
grand movement of the Transfiguration will be suffi- 
cient in itself to summon up the supposed surroundings. 
To be sure, the scene thus called up may not be geo- 
graphically correct, but it suits the purpose; yes, it 
suits the purpose for us better, perhaps, than the most 
exact geographical knowledge. This is one of the high 
and sacred functions of the imagination; Ruskin is not 
far wrong when he claims that the imagination is the 
highest power of the soul. 

For a vivid conception of great spiritual facts, im- 
agery is better for most of us than geography. A little 
geography may help us in certain cases; too much of 
it may materialize rather than spiritualize our concep- 
tions. For if geography were essential to a spiritual 
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understanding of spiritual truths, God would surely have 
made it possible for us all to visit those sacred spots. 
This is not possible for many of us, but we can devoutly 
and reverently picture to ourselves all that is necessary 
to bring the essential spiritual facts into view. While 
all cannot visit the Holy Land in person, each may 
visit it in imagination, for that ‘‘highest power of the 
soul’’ is at the command of all. It would be interest- 
ing, however, if we could fix the scene of the Transfig- 
uration. Though we might never see the sacred spot, 
we hold the names of Tabor and Hermon in high re- 
gard, as one or other of these places probably witnessed 
the event. We can sympathize with what seems to be 
a prophetic forecast of the Psalmist when he says, 
‘*Tabor and Hermon shall rejoice in Thy name.’’ 


A ‘* SraTion oF THE Cross ”’ 


The event took place during the last year of our 
Lord’s ministry. Whether there was any special sig- 
nificance in its occurrence at that time I hesitate to 
say. The development of the Saviour’s consciousness 
of his own personality and mission is a great mystery, 
and ought to be touched with special delicacy and rev- 
erence. ‘That there was such a growing consciousness 
on his part there can be no doubt; but I would be 
cautious in tracing it in detail. 

Possibly this Transfiguration experience marked an 
epoch in that mysterious development. It may be that 
he came out of that experience with a clearer view of 
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the cross as his ultimate goal; and it may be that from 
those heavenly visitors he received such sympathy as 
would help to sustain him in view of the suffering 
through which he had to pass. 

In what other respects, and to what extent, this 
Transfiguration experience contributed to our Lord’s 
unfolding consciousness, I reverently hesitate to say. 
At this and many other points in the Saviour’s life the 
human is so blended in the divine, that nothing so 
befits us as humble, adoring silence. 

Some have supposed that this event occurred in the 
night season. There is ground for that view in the 
intimation that they came ‘‘down from the hill on 
the next day.’’ ‘The fact that the disciples slept for a 
time is but a slight corroboration of that idea. Later, 
when the same three disciples were with our Lord in 
the Garden, they slept, when he wished very much for 
them to keep awake. On that occasion, however, we 
are told that they slept for sorrow. We do not think 
that could be the case here. We believe there was a 
far more efficient cause, to be touched on later, for 
their sleeping than the mere fact that it was night. 


A Prayer upon THE MowunTAIN 


However, the event may have occurred in the night. 
We know that our Lord went up into this mountain to 
pray, and we know that he spent whole nights in prayer. 
This may have been one of those nights, and he may 
have taken the disciples to join in prayer along with 
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him. If the glorious scene was enacted in the night, 
that circumstance would certainly give it the most 
striking effect. 

Three only of the disciples were present: Peter, 
James and John. These were the three special, inner 
friends of Christ. There were scenes in his life to 
which these three alone were admitted. Besides the 
Transfiguration, we recall especially the scene of the 
agony in the Garden. Jesus, being human, had _ his 
personal friends whom he could receive into closer 
fellowship than all others. But besides this, these three 
were more receptive and more spiritual than the other 
disciples ;and so they could profit by these close, inner 
seasons of fellowship and revelation, as the others could 
not. Hence the three were taken up the sacred mount, 
while the nine remained below. 


Five Men PRESENT 


But most notable, here was the presence of two other 
men; two glorified men, yet as truly men as Peter, 
James and John. Moses and Elijah appear in this 
scene. We shall not now stop to discuss the object of 
their coming. Enough to say now that we know these 
men. Yes, we know them better than we know some of 
our own kith and kin. We meet these men in history. 
They have impressed us as amongst the foremost men 
of our race. They lived a long time ago. In due time 
they passed from this earthly scene. Moses died, and 
was buried on Mount Nebo. Elijah did not die, but 
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was translated. They have been in heaven during all 
these ages since the time they disappeared from the 
world’s history. 

But now these eminent men leave their seats of bliss 
for atime. They are sent on an errand to this world. 
They appear here in the scene of the Transfiguration as 
glorified. They do not appear as moving ghosts, such 
as we see in dreams. Though they are resplendent in 
their glory, we can identify them. Not only so, but 
we hear them speak. They are communing with Christ 
and talking with him of the redemptive work which he 
is to accomplish at Jerusalem. 

To these five men,;-then, was given this amazing 
honor of beholding the glorified Saviour, when for a 
brief space his face shone like the sun, and even his 
raiment glistened like the snow. These five men—three 
disciples and two glorified saints—were ‘‘eye-witnesses 


of his majesty.”’ 
Wao Saw His Gtory 


In the Saviour’s ordinary appearance while on earth 
there was no unusual or superhuman beauty. To be 
sure, the grace within would shine out at times and 
irradiate his face. To those who had spiritual eyes to 
see, he would be the ‘‘chief among ten thousand.”’ 
But the unspiritual world saw nothing in him divine. 
There was no halo about his head such as painters in- 
vest him with. It was predicted of him, and it came 
true, that ‘‘his visage was so marred more than any 
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man’s, and his form more than the sonsof men.”’ He 
was to be ‘‘a root out of a dry ground,’’ having “‘no 
beauty that we should desire him.” 

But what a change we have here! Whence this 
celestial radiance that glorified him on the mount? 
How did the face that was so marred take on a bright- 
ness equal to that of the sun? How came it that the 
poor raiment glistened as white as snow? It was no 
external radiance that flashed upon and glorified our 
Lord. The glory came not from without, but from 
within. It was the Godhead within him that flashed 
out for the time, and glorified the human flesh. It 
was a foregleam or prophecy of the glory he was to 
take on permanently, when the earthly body should be 
transmuted into the heavenly. It was so transmuted 
now for atime. We may call it a miracle, but by and 
by when our own fleshly body is so transmuted, we 
shall call it a miracle no longer. In the transfigured 
Christ we behold the human face divine. 

There is a higher law of being by which the earthly 
is changed into the heavenly, and the heavenly is 
changed back again into the earthly, when so desired. 
When Christ was so transmuted here on the mount, he 
was only anticipating by a year or so the glory which 
he wears now in heaven. ‘The human flesh veiled his 
glory here. Now he is unveiled in heaven, as for a 
short time he was unveiled in the scene of the Trans- 
figuration. What glorious possibilities of being are 
here revealed to our faith! 
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We read that as Jesus and the disciples came down 
from the mountain, ‘‘he charged them that they should 
tell no man what things they had seen, till the Son of 
man was risen from the dead.’’ We would naturally 
like to know what was the use of this secrecy. Might 
not a good purpose be served by making the matter 
known? Would not the world come sooner to his feet? 
What the world needed most to know was the true 
personality and mission of Christ. Then why not let 
the world know of this marvellous Transfiguration? 
Would not that more than anything advance his king- 
dom and usher in a reign of grace? 


Tue Hoty Secret 


At the first glance this may seem plausible, but not 
so when we look a little beneath the surface. 

In the first place, if the matter had been made pub- 
lic, it surely would have been scouted as a new, extrav- 
agant pretension on the part of Jesus and his disciples. 
The story would not have been believed. Indeed it 
was so extraordinary that we might be disposed to 
excuse people for not believing it. Certainly the ene- 
mies of Christ would not have believed it. It may 
be doubted whether even his other nine disciples could 
have done so. ‘Thus the intended effect would have 
been neutralized. Instead of Christ being more gen- 
erally accepted, a new era of scepticism and _persecu- 
tion would have set in, and the work of Christ would 
have been hindered. BS 
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On the other hand, if the other nine disciples had 
heard and believed the account of the three, it is easy 
to see how their hopes of an earthly kingdom would 
have been strengthened. Through all insult and de- 
feat and disappointment they clung to the hope that 
Jesus would establish a glorious temporal kingdom in 
the world. With how much more tenacity would they 
have clung to that hope had they realized that their 
Lord had had such an experience as the Transfiguration. 


Soon to BE REVEALED 


I do not doubt that that scene whetted such hopes on 
the part of the three who witnessed it; and that may 
account in part for their blind tenacity of that hope 
until the very end. And if it was so with the three, 
how much more it would have been with the nine, whose 
ideas were still less spiritual. Under the circumstances, 
it would have been hard indeed for the disciples to 
realize that Jesus was to die. Amid all their defeats 
they could hardly learn that lesson. If they had known 
that the Lord was thus transfigured, could they have 
learned the lesson at all? We can imagine how much 
more unspiritual they might have become if they had 
all witnessed, or not having witnessed, had heard this 
account of the Transfiguration. 

Still, a limit was set to the time the matter was to 
be kept secret. It was to be hidden only until the Son 
of man should have risen from the dead. What this 
rising from the dead meant the disciples did not yet 
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understand. They began to inquire among themselves 
what it might mean. But the three chosen witnesses 
knew enough to keep the matter secret, and they did 
keep it secret. In this capacity for keeping such a 
profound matter secret we may well discern an element 
of true nobility of character in these untutored men. 

If the disciples did not know yet what rising from 
the dead meant, they knew when the time came. Then 
they might give the secret to the other disciples and 
to the world. It would be no stumbling block then to 
the faith of any. It would give no countenance then 
to the hope of an earthly kingdom. No; but it would 
be a revelation and an inspiration. It would harmo- 
nize with the resurrection and confirm it. It would 
be a new vision of Christ’s eternal power and Godhead. 
It would be a preparation for the final event of the 
Ascension. And when the Lord did ascend, the dis- 
ciples could follow him by faith into the glory where 
he had gone, and they could think of that glory as a 
most vivid reality because they had seen him glorified 
on the mount. 


THEN PEerFect KNOWLEDGE 


How all their views would be thus heightened and 
enlarged! What victorious joy, what absolute faith 
they would have in Jesus as the Son of God—what un- 
wavering assurance, what quenchless love, what daunt- 
less heroism ! 


And when they thought of the close fellowship which 
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they had with him, and then recalled how he was trans- 
figured, and thus proved to be so divine, with what 
reverent humility they would adore him, and with what 
abounding joy they would hope to be with him in his 
glory. With such memories of his Transfiguration, 
and Resurrection, and Ascension, we can understand 
something of the devotion that would do and dare 
anything for his sake. 


Our Lord is now transfigured in heaven. The earthly 
transfiguration soon passed away; but the heavenly one 
remains.. As we think of Jesus transfigured on Mount 
Hermon, we may fancy we can see him transfigured on 
Mount Zion; and something of the same absolute faith 
and victorious joy which the apostles knew is the heri- 
tage of believers to-day. 


CHAPTER II 
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| ia the case of the disciples, the superhuman power 
and glory manifested in the Transfiguration might 
have incited their expectations of a temporal kingdom 
instead of a spiritual one. All such hopes and expecta- 
tions were dissipated later on. ‘To truly understand 
the Transfiguration they must wait for the fuller 
revelation that came with the Resurrection and As- 
cension. 

The disciples of this age have not to wait for any 
clearer revelation. We have an immense advantage 
over those disciples in this respect. We may learn now 
the practical effects of the Transfiguration, for which 
they had for a time to wait. Gracious effects ought to 
be produced on us by a reverent contemplation of that 
wondrous scene. 


Our FairH STRENGTHENED . 


Renewed faith in Jesus as the Son of God should be 
the first result. 
Certainly the disciples must have had a revelation of 


this great fact such as they never had before. Even 
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when Peter made that memorable confession, ‘‘Thou 
art the Christ, the son of the living God,’’ he was far 
from knowing the vast import of his own words as he 
knew it now. Here was a revelation of the absolute 
divinity of Christ which the disciples had never realized 
before. That assurance is for us no less than it was 
for them. And the assurance comes to us, as it came 
to them, in two ways. 

It comes, first, from the scene itself. The glory that 
enshrines the Christ in this scene is more effective than 
any revelation in words. Surely these disciples received 
here such a sense of his eternal power and Godhead as 
would stay with them all their life. And what revela- 
tion could they have that would lift them to such a 
height of service and suffering? 

And ought not believers to-day to catch something 
of the same inspiration and enthusiasm? When we 
find our ardor relaxing, or our service growing cold, let 
us go back to Hermon, and get infused with the glory 
of the Transfiguration. 


By Direct Testimony 


The assurance of our Lord’s divinity comes to us also 
by the direct testimony of the Father. During the 
progress of the Transfiguration ‘‘a bright cloud over- 
shadowed them; and behold, a voice out of the cloud, 
which said, This is my beloved Son, in whom I am well 
pleased.’’ 


Here are words spoken by lips not mortal; spoken 
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out of the ‘‘excellent glory,’’ and by one who called 
our Lord ‘‘ His beloved Son.”’ 


Att Power Given unto Him 


‘What is the value of such a revelation? It is above 
all price. The certainty that Jesus is divine means 
that he is the image of the invisible God. It means 
that his sacrifice has merit enough to atone for the sins 
of the world, or a thousand worlds. It means that he 
possesses all wisdom, so that the words he spoke, or 
inspired others to speak, are the very words of God; 
that he has all power in heaven and on earth; that he 
has power to send the Holy Ghost, as he promised. It 
means that he is preparing a place of blessedness for 
all his own; that he is the appointed judge of all man- 
kind. It means, in brief, that he is King of Kings, 
and Lord of Lords, and that he shall reign forever 
and ever. All these things and more are wrapped up 
in the revelation that comes to us from that wonderful 
scene upon the mount. 

Knowing all this, and having the glory of it trans- 
fused through the inner, vital tissue of our being, it 
must result in a more spiritual and glorified expression. 


There is a significant thing here in reference to the 
way this Transfiguration began. We read that ‘‘as he 
prayed, the fashion of his countenance was altered.”’ 
One can fancy that there may have been a moment or 
two of a transcendent spiritual glow upon his face, 
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before he took on the full glory that shone with the 
brightness of the sun. It seems that his prayer had 
something to do with the change that swept over him. 
The spiritual emotion within cast an outer, spiritual 
glow upon his face, preliminary to his complete trans- 
formation. 
CHANGED IN Tus LIFE 

Up to a certain point his experience may be the be- 
liever’s. Weare all aware how the thought or emotion 
within changes the outer expression. ‘That nameless 
thing we call expression—we all know what it is; but 
who can define it? ‘The thought or emotion within 
may give a man the visage of a demon or of an angel. 
A new joy in the heart lights up the outer form, as a 
bust of marble is lighted by a lamp placed within. 
Mr. Moody tells the story of a man who was converted 
under his ministry. He was a man of horrible ugliness 
of expression; but when the evangelist met him some 
years later, he was so transformed that Mr. Moody did 
not know him. The transfiguration had already begun. 

It was this grace within that made Stephen’s face so 
preternaturally bright just before his martyrdom. In 
that case the effect was so sudden and so striking that 
it arrested the attention of all beholders. We are told 
that ‘‘all who sat in the council saw his face as it had 
been the face of an angel.’’? Perhaps that is the near- 
est approach that has ever been made to this experience 
of our Lord, of whom it is said that ‘‘as he prayed the 
fashion of his countenance was altered.’’ 
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This is the highest style of beauty. It is the kind 
that captivates the most, and lasts the longest. It is 
not dependent on youth, or perfection of features, or 
physical health, or grandeur of attire. The beauty of 
soul expression is dependent on none of these. 


ANGELIC Beauty 


Among many beautiful faces there is only now and 
then one which suggests the beauty of an angel. Some 
years ago there was a collection of pictures in London, 
showing different types of female beauty; and while all 
were exquisite in their way, there were not many which 
suggested the beauty of an angel. It is the soul of 
goodness alone that gives this purest, highest type of 
beauty. 

In the same scene where Stephen appears so radiant, 
his enemies gnashed on him with their teeth. Imagine 
the contrast—the fierce faces, scowling, gnashing, mur- 
derous, of Stephen’s foes, and in Stephen’s face, so calm, 
so pure, so bright, the purity, love, and truth that 
reigned within. When Stephen’s enemies got the heart 
of fiends, they became like fiends; and as Stephen 
achieved an angel’s heart he won an angel’s face. 
When we see a face like that we have only one word to 
characterize it; we say it is the human face divine. It 
is a reflection of glory of that face which was trans- 
figured on the mount. 

There are many faces we see that are not beautiful. 
Hard toil, and care, and dirt, and sickness, and sin 
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make sad havoc of the human face divine. In meeting 
such faces imagine what the effect would be if they 
were transformed into such beauty as that which trans- 
figured Stephen. And they all might be thus changed ; 
faith and love can see the possibility of it in every one 
of them. 

And this higher spiritual beauty will not decay with 
years. We have seen people growing more beautiful 
as they grew old. Their style of beauty is not depend- 
ent on youth; it is the dawning of heaven’s immortal 
beauty. 

And there is no old age in heaven. Eternity writes 
no wrinkle on the radiant brow of the glorified. We 
cannot think of our sainted friends, or the angels, or 
our Lord, as ever growing old. And each one of us 
has the joy of knowing that this capacity for being 
young and beautiful will continue forever. 


CHAPTER III 
TRANSFIGURED NOW 


OUNT HERMON and Mount Zion; one the 

scene of our Lord’s brief earthly exaltation; 
. the other the eternal dwelling of that full, ineffable, 
all-infusing glory which he had with the Father before 
the world was. 

Jesus is transfigured now in heaven. It is true there 
are some who do not realize this. In the opinion of 
many the human body of our Lord as it appeared here 
in the days of his flesh has the same appearance now 
in glory. Mr. W. R. Newell, of Chicago, the eminent 
Bible teacher, as well as others, has a similar idea. 
Some of the hymns that used to be sung fifty to a hun- 
dred years ago may have had something to do in fos- 
tering this view. Such hymns dwell upon the wounds 
of Jesus pleading for us in heaven. Here are two 
lines : . 

‘“The wounds of Jesus for my sin, 
Before the world’s foundation slain.”” 


Also these : 


‘*Salvation! O thou bleeding Lamb, 
To Thee the praise belongs.”’ 
31 
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This picture of the suffering human body of Christ in 
heaven has perhaps obscured the fact that he is forever 
glorified there. 

At the same time there may be some indication even 
in his glorified body of the wounds that Jesus received 
for our sins. John in vision saw ‘‘a Lamb as it had 
been slain;’’ so it is possible that the idea of the 
Saviour’s death is somehow visibly maintained, in the 
recognition of his saints. 


HuMAN BuT GLORIFIED 


But his human body is certainly glorified. It is well 
to have a sure conviction of that. It gives us a higher 
estimate of the Lord’s blessedness and power and vic- 
tory to realize that his body, though forever a human 
body, is a glorified body. 

We need not dwell long on this point. Most will be 
ready to assent to this view; but it is well to see the 
scriptural grounds for it. There are four grounds of 
assurance upon which this belief is reasonably based. 

First, the strong suggestiveness of the Transfigura- 
tion. 

That the Lord’s body took on for a time this won- 
derful glory does not prove that he is glorified in a 
similar way now. No; it does not prove it, but does 
it not strongly suggest it? Does it not even give us the 
conviction that this glory of the Transfiguration was 
Christ’s own natural glory, such as properly belongs to 
him, and such as he usually wears? We do not think 
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of Christ’s fleshly body as his normal body. We think 
of it rather as abnormal; as the body that he took for 
a time, and that was suited to the human mission he 
had undertaken. Whatever is most glorious must be 
most normal and natural to him. So this glorious 
Transfiguration body must be intrinsically his own. It 
would be too severe a strain on our sense of the fitness 
of things to believe that Jesus was so glorified here, 
but that he is not glorified in heaven. It was his 
glorified body then that he took on here for a time 
when he was transfigured. 


A REVELATION 


The marvel is that he ever was glorified here on 
earth. Or rather, the first marvel is that he took a 
human body at all. But having taken such a body, it 
is wonderful that he was glorified here. It is no marvel 
that he is glorified in heaven. That is what we might 
expect. But that he could be, and was, glorified here, 
under our gross earthly conditions, is a revelation of 
the ease and naturalness with which he would take on 
his permanent glory when he ascended on high. If 
there were nothing else, that Transfiguration scene 
might assure us that in some such glory he now ap- 
pears in heaven. 

But then, in the next place, Paul’s description of 
Christ’s body as it now appears on high is the incon- 
trovertible testimony of the word of God itself. 

In writing to the Philippians he speaks of the body 
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of Christ as a ‘‘glorious’? body. He is thinking of 
the glory of the risen saints, and his highest concep- 
tion is that their vile body will be fashioned like unto 
the glorious body of Christ. It is this physical body 
which Paul is thinking of as being so transformed. 
It is a vile body now, but it is to be changed and 
fashioned after the image of the glorified Saviour. 
The body which our Lord bore with him while upon 
earth could not have been called glorious; so the in- 
evitable conclusion is that not only does Christ now 
appear clothed in the glorified form which is his by 
nature, but to his saints he has given the power to 
be like him when they shall see him as he is. 


As SHown IN THE WorpbD 


John’s testimony comes in to corroborate that of 
Paul. In the Book of the Revelation is his sublime 
description of the glorified Redeemer. 

**T turned,’’ John says, ‘‘to see the voice that spake 
with me. And being turned I saw seven golden can- 
dlesticks; and in the midst of the seven candlesticks 
one like unto the Son of man, clothed with a garment 
down to the foot, and girt about the paps with a golden 
girdle. His head and his hairs were white like wool, 
as white as snow; and his eyes were as a flame of fire; 
and his feet like unto fine brass, as if they burned in a 
furnace; and his voice as the sound of many waters. 
And he had in his right hand seven stars; and out of 
his mouth went a sharp two-edged sword; and his 
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countenance was as the sun shineth in his strength. 
And when I saw him I fell at his feet as dead.”’ 

Two things in this description may be noted. First, 
that although to the rapt vision of John, Christ ap- 
peared in his glory, there could be no mistake as to his 
true humanity nor as to his identity. It was only for 
a moment, indeed, that John saw that radiant face; 
for a moment only could he endure the sight ; the next, 
he fell at the Lord’s feet as dead. Yes, but that one 
moment of ecstatic vision assured John that Christ still 
was man. He says, ‘‘I saw one like the Son of man.”’ 
He recognized him immediately. Enshrined though 
Jesus was in this transcendent, dazzling glory, he had 
not lost his human identity. 

What a comforting thought for the believer! When 
we see Christ in glory we shall seea man. He is one 
of ourselves. He has passed through, and never can 
forget, the trials and sorrows of his human life We 
think we shall be able to come nearer to him always, 
because he is of our own kith and kin. Yes, he is man, 
and ever will be man, though he is God over all, blessed 
forevermore. 


His RapiancE was SuPERNAL 


But the dominant, overwhelming feature in John’s 
description is the amazing glory in which Jesus is en- 
shrined. And in his detailed description of that glory 
there is a very striking thing ; and that is, that this glory 
of Christ, as seen by John in vision, is very like the 
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glory that Christ took on when he was transfigured on 
the mount. On Mount Hermon we read that “‘his face 
did shine as the sun, and his raiment was white as the 
light.”” On Mount Zion he was “clothed with a gar- 
ment down to the foot,’’ and ‘‘his countenance was as 
the sun shineth in his strength.’’ It is the same Per- 
son that appears in the two scenes. The Christ who 
was transfigured for a time on the mount is transfigured 
now permanently in heaven. 

One other ground for the assurance that Jesus is 
glorified now is the vision that Paul had of him near 
Damascus. 

I use the word vision here in its truest sense; I mean 
sight. Paul’s vision of Christ was no trance or dream, 
in which he saw things with the inner sight only. He 
saw Christ with his outward, bodily eyes, as truly as 
any of his disciples saw him in the flesh. 

There is no room for quibbling over this point, as 
some do. Paul ought to know at least as well as we 
whether he saw Christ with the inner or the outer 
vision; and this is what he says: ‘‘ Last of all he was 
seen of me also.’’ He is setting forth the evidence of 
those who had actually seen Christ after he had risen, 
and he claims to be one of them. He could not have 
classed himself with those eye-witnesses if he had not 
been an eye-witness himself. 

Moreover, Paul was so sure that he had seen the 
Lord that he took that as the guaranty and authority 
for his apostleship. Paul staked his whole life and 
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all his hopes on the sight that he had of the risen 
Christ. Again and again he told the wondrous story 
with unabated certainty of its truth. The memory of 
the event was a never-failing inspiration, and it stayed 
with him until his life’s end. 


Yer Tuey Knew Hm 


And what was the appearance of Christ as he was 
thus seen by the apostle? The most remarkable thing 
was the surpassing glory of the person of Christ. 
Though the time was about noon, we are told that 
**suddenly there shined round about him a light from 
heaven.’’ It was surely a light of surpassing bright- 
ness when it had such an effect at noonday in the bright 
climate of Syria. In another account given by him- 
self, Paul says that at midday he ‘‘saw in the way a 
light from heaven, above the brightness of the sun.”’ 

So there we have the Transfiguration again. On 
Mount Hermon we read of Christ that ‘‘his face did 
shine as the sun.’? As John saw him in heaven, ‘‘his 
countenance was as the sun shineth in his strength.’’ 
When Paul saw him he was enshrined in light ‘‘above 
the brightness of the sun.’’ It was the sun in every 
case to which he is compared. This was the brightness 
of the glory of the Lord. 

And the effect produced on Paul was that he was 
blinded by that surpassing, heavenly splendor. “‘I 
could not see,’’ he says, ‘‘for the glory of that light.”’ 
Yet before he was blinded he had one glimpse of that 
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radiant face. He could endure no more, just as John 
could endure no more when he fell at his feet as dead, 
and as the disciples could endure no more when they 
fell to the earth in the Transfiguration. 

Here, then, we have ample grounds of assurance that 
our Lord is glorified now in heaven. We have the 
Transfiguration, which was a hint and a forecast of the 
permanent glory that was to be taken on about a year 
later. Then we have the description of the body of 
Christ; it is described as a glorious body. We have 
Paul’s oft-repeated description of the glorious Christ, 
when he met him in the way. Finally, we have John’s 
apocalyptic vision of the Saviour’s glory. 


It is well to have these solid grounds of assurance. 
Is it not inspiring to think of our Lord as thus glorified 
on highP The thought exalts our conception of his 
eternal power and Godhead. Our hearts go out to 
him in supreme love and trust and joy. Not only is 
the appearance of his glorified body light ineffable, but 
he has given us the power, when we shall be like him, 
to look upon that supernal radiance and dwell in it 
forevermore. 


CHAPTER IV 


Pte or L RITUAL BODY 
eee He. REED E-E ME D 


OT only may believers hope for a certain trans- 
formation of the countenance in this life, but 
resting upon the assurance of the Word, they have 
the joyful anticipation of being wholly transfigured in 
the next. 

The scene of the Transfiguration gives us some sug- 
gestive hints as to the nature of the spiritual body 
which saints are to take on at the resurrection of the 
just. 

The Apostle Paul informs us that ‘‘there is a spir- 
itual body.’’ That may seem rather a simple thing to 
say; yet in reality it is a great revelation. What the 
natural body is we know. It is this body of flesh and 
blood and bones that we have now. But we are not 
forever to carry a body of flesh and blood and bones. 
It is to be changed into another body of different tex- 
ture and capacity. The natural body is to be trans- 
formed into the spiritual body. But of one thing be 
assured; we are not to become spirits. We are spirits 


now as much as we ever shall be. It is the body in 
39 


40 TRANSFIGURED 


which the spirit is clothed that Paul is speaking of; 
and he says the natural body is to become a spiritual 
body; that is, this body of flesh is to be changed into 
a body of a much finer substance and mould. ‘That 
finer and more ethereal body for want of a better word 
he calls a spiritual body. It is a great revelation 
which has been made to us in this assurance. What 
qualities this spiritual body will possess, or what will 
be the mode of its existence, we can understand but in 
a very slight degree now. Not until we enter on the 
new life can we expect to know much in detail of that 
higher mode of existence which is in reserve for us 
when the spiritual body is taken on. It may be an 
aid to our faith, however, to study some capacities 
with which the spiritual body will be endowed, so far 
as these may be deduced from the divine Word. And 
we have not only the divine Word, but we have certain 
analogies in nature that go a long way to confirm and 
illustrate what the Word declares or implies. 

It is possible to refer to only a few of the many 
suggestions recorded in the Book of Revelation and in 
the book of nature. 


Suininc LikE THE Sun 


Two qualities of the spiritual body of believers are 
clearly revealed by the Word. The first is this body’s 
bright visible splendor. 

There are several passages of Scripture that indicate 
the outward, visible splendor of the risen saints. When 
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Jesus gave an account of the general judgment, he 
added, ‘‘Then shall the righteous shine forth as the 
sun in the kingdom of their Father.’’ To be sure, it 
may be supposed that this language is figurative, and 
that shining like the sun means only the power and 
glory of the redeemed. But if Christ meant merely 
that, he could easily have said so; and in any case we 
ought to be careful not to minimize the force of his 
words. 

We are the more inclined to give these words a 
literal interpretation because we meet with a similar 
thought in other passages. Paul compares the glory 
of the risen saints to the glory of the stars. ‘‘There is 
one glory of the sun, and another glory of the moon, 
and another glory of the stars; for one star differeth 
from another star in glory. So also is the resurrection 
of the dead.”’ 

It will hardly be contended, I think, that this lan- 
guage is wholly figurative. If Paul did not mean that 
the righteous are actually to shine as the stars, his 
description of the event does not illuminate so much as 
it dazzles us. 

In writing to the Philippians about the coming of 
the Lord, Paul also says, ‘‘ He shall change our vile 
body, that it may be fashioned like unto his glorious 
body.’ This body of corruption is to be fashioned 
like to the glorious body of Christ. There is no am- 
biguity or uncertainty there. The bodies of the saints 
are to be made like his body when it was transfigured 
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for a short space on the mount, and as it is transfig- 
ured now in heaven. 

Then the Prophet Daniel has the same idea. He 
had a prophetic glimpse of the great resurrection day. 
“*Many of them that sleep in the dust of the earth shall 
awake, some to everlasting life, and some to shame and 
everlasting contempt.’’ ‘To show how this language 
actually applies to the resurrection, mark the words 
that follow. ‘‘ And they that be wise shall shine as the 
brightness of the firmament, and they that turn many 
to righteousness as the stars forever and ever.”’ 

Another passage isfrom John. ‘‘Beloved,’’ he says, 
“now are we the sons of God; and it doth not yet ap- 
pear what we shall be; but we know that when he shall 
appear, we shall be like him; for we shall see him as he 
is.”” When Christ appears, we shall be changed into 
his likeness. What that likeness is, we may realize by 
this scene of the Transfiguration. Something of the 
same surpassing glory his saints are to put on. When 
we realize how on that occasion his face shone like the 
sun, we can understand how literally the words of Jesus 
and Paul and Daniel are to be taken when they tell us 
that the saints are to shine. 


Wit Beauty as THErR Lorp’s 


These various statements make it abundantly clear 
that the bodies of the saints in glory—that is, the 
spiritual bodies spoken of—will shine with heavenly 
splendor and with a beauty like that of their Lord. 
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So much for the certainty of the final, glorious 
transformation. But what hint do the Scriptures give 
as to the mode of this transformation? 


Tue CHance—How Wrovent ? 


The words just quoted from John seem to indicate 
that the sight of Christ is to be the transforming power. 
“We shall be like him,’’ not merely when we shall see 
him, but because we shall see him as he is. When the 
saints shall rise at last, in their very rising their bodies 
shall be immortalized; the sight of Christ will change 
them into his likeness. That is the means of our glori- 
fication. The mortal body is changed, as we are told, 
into a spiritual body on the instant—in the very process 
of resurrection. 

This agrees with Paul’s representation of the matter. 
He says that Christ shall fashion our vile body like 
unto his own. While John tells us of the mode by 
which the change is effected, Paul speaks only of the 
glorious fact. 

How such a marvellous transformation can be effected 
by merely seeing Christ is one of the many things we 
cannot well understand. Yet it is not so strange as to 
lay too severe a tax upon our faith. Indeed we have 
certain suggestions here and now of such a higher law. 

This moon of ours is a dark object, but when she 
turns her face to the sun she takes on something of his 
glory. A diamond is a dark and dull thing in itself, 
but it flashes into splendor when the light falls upon it. 
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When Moses was on the mount with God, his face took 
on so much of the heavenly glory that he had to be 
veiled until the glory wore away. It is thus a law of 
our being that we take on something of the complexion 
of the object to which our face is turned. If we look 
habitually to the earth we get the earthly look; if we 
look toward the heavens we get the heavenly look. 

In the light of such facts as these it is not so difficult 
to realize that the saints will be glorified by seeing the 
glory of Christ. The very sight of him will transform 
them in a moment into his likeness. And this won- 
derful change, we may well believe, will be effected in 
obedience to a law similar to that which operates on a 
lower scale here. The lower law enables us to believe 
in a higher one of the same order. ‘Thus analogy 
becomes an aid to faith. 


CHANGED BY SEEING CHRIST 


This hope of seeing Christ and of being like him 
surely ought to redeem us from the poverty and little- 
ness of our life. And not only should we hope to have 
the outward glory, but also the inner light. Ought 
not such a prospect to fill us with joy unspeakable? 
Ought it not to lift us above the petty worries and 
cares of life? Surely, surely— 


‘*A hope so glorious, so divine, 
May trials well endure; 
And purge the soul from sense and sin 
As Christ himself is pure.”’ 
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The other function of the spiritual body which has 
been hinted at is its capacity for transformation. Be- 
lieving that the Lord was glorified at the moment of 
rising from the tomb, we find this view sustained by 
the fact that the spiritual body has the power of trans- 
forming itself into the natural body, and again into 
the spiritual. 

CHANGED AT WILL 

This theory would fully account for our Lord’s 
fleshly appearances after he was risen; it would also 
explain in a degree the marvel of the Transfiguration ; 
it would show how he could enter into conversation with 
Moses and Elijah; and it would largely clear up the 
mysterious visits of angels. A theory is surely worth 
something that so illuminates such great facts pertain- 
ing to the supernatural. 

But while Scripture teaches so clearly the functions 
and powers of the spiritual body, the analogies of 
nature, like parables written upon its face, illustrate 
and illumine the sacred text. There are transfor- 
mations of matter in the world here around us that 
strongly suggest the possibility of higher transforma- 
tions in the spirit world. In this small world where 
we live now, and with our very contracted outlook, we 
can see transformations that are truly surprising. If 
we look at some of these, it may not seem so difficult to 
imagine the transformation of the spiritual body as an 
ordinary law in a higher mode of being. 

At the same time, we have to remember that analogy 
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itself does not prove anything. That is not its func- 
tion. It may have been there that Drummond went 
too far in his ‘‘Natural Law in the Spiritual World.”’ 
The natural world is full of analogies of spiritual 
things. This symbolism was discovered long ago. 
Plato knew of it, who knew so many things in advance 
of his time. In later days Bacon had the idea that 
truth and nature differ only as seal and print. There 
is a very fascinating world of thought here to be 
explored. Emerson says that ‘‘such correspondences, 
if adequately executed, would be the poem of the 
world.”’ 

Yet, as has been said, these correspondences do not 
prove anything; the natural suggests the spiritual, as 
a bold guess might suggest some undiscovered scientific 
truth; but analogy can illuminate and illustrate what 
we already know, and thus make the truth more credible 
and more vivid. It is thus certain analogies in nature 
suggest and illustrate the capacity for transformation 
as a law of the spiritual body. 


Hints From NaturE 


Here, for instance, is a potter working at his wheel. 
In its way one rarely sees anything more beautiful or 
more suggestive; the potter takes a lump of clay, and 
from that shapeless mass of matter there grow under his 
hand vessels and ornaments of rarest beauty. So God 
might have evolved this beautiful world from chaos. 
It is a hint, too, of the wonderful change which we 
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ourselves shall undergo when this body of corruption 
is transformed into the body immortal. 

To be sure, the potter uses mechanical processes, and 
the transformation takes a little time; whereas the 
change on these bodies of ours we believe will be effected 
in conformity not with a mechanical, but with a higher 
spiritual law; and the change will be instantaneous. 
But the effect will be of the same order; it is the evolv- 
ing of beauty out of chaos. Now surely, if we can 
produce such an effect in a small way, and by mechan- 
ical means, it may well give us a hint of the facility 
with which the natural body will be transformed into 
the spiritual. 


Woop CHANGED To PEARL 


Some time ago, when passing in the train over the 
vast prairies of South Dakota, I noticed a beautiful 
and striking sunset effect. The rough posts and rails 
of a ragged fence we were passing at the time were 
gilded and glorified by the rays of the setting sun. 
What can be coarser or more common than a ragged 
wooden fence? But nothing seems too coarse or com- 
mon for the sun to glorify. That ugly fence was now 
so glorified that it might belong to the New Jerusalem, 
and be made of the same material as the heavenly 
gates, each of which is of one pearl. 

Or, there is adark cloud. It overspreads the western 
sky. It is nothing but a mass of murky vapor, without 
any suggestion of beauty. But now the sun is setting; 
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and see the change! How marvellous is the transfor- 
mation! ‘The murky cloud is now ablaze with glory. 
It flashes like a burning crimson throne. Some parts 
of it, of pure and tender colors, stretch out in feathery 
forms like angels’ wings; other parts are ranged in 
solid golden bars like heaven’s golden gates. When 
we can see such beauty evolved from a mass of murky 
vapor, is it so hard to believe that these earthly bodies 
of ours may yet take on the image of the heavenly? 
Or, the cloud we have supposed may be distilled into 
rain. And now the falling rain is struck by the sun’s 
rays, and what an amazing transformation! A rainbow 
is formed of colors so pure that it seems as if a little of 
heaven’s own beauty were flashed on this lower world. 


Tue Ratnsow ANGEL 


Such a scene leads us to think of that mighty angel 
seen by John in vision. This angel was ‘‘clothed with 
a cloud; and a rainbow was upon his head; and his 
face was as it were the sun; and his feet as pillars of 
fire.”’ 

This angel may have been the Son of God himself, 
for his appearance is much the same as that of Jesus 
when he was transfigured. Or the angel may have been 
a man transformed into the image of his Lord. In 
any case, the rainbow on his head is like that which we 
see here when the falling shower takes on such glory. 

Again, here is a drop of dew. It is suspended from 
aleaf. It glints and gleams in the pure morning light. 
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All the colors of the rainbow blend and shimmer in 
that miniature world. Yes; and in a contemplative 
mood the drop of dew expands into a world—and what 
a world of beauty! It seems a fit world to be tenanted 
by angels; a place where the redeemed of the Lord 
might dwell. 

There is also the familiar analogy of the charcoal, 
in which is the potentiality of the diamond. Some- 
where in nature’s laboratory the dim charcoal is trans- 
formed into an object of transcendent beauty. 

Some time ago an inventor confidently affirmed that 
he could change silver into gold by adding certain 
chemicals to the silver, and subjecting the mass to a 
certain heat and a certain pressure. We must wait, of 
course, for the verification of this claim! But the thing 
may be possible. The closer we get to the heart of 
Nature, the more unity and simplicity does she seem to 
possess, notwithstanding all her diversity. 


The vegetable and animal kingdoms are rich in 
suggestions of the same kind. A gardener was once 
showing me his many rare and beautiful flowers. When 
I had seen and admired all he told me he had one very 
precious flower that he wished me to see. Then he took 
me to an obscure corner of the garden, where he stooped 
down and began to scratch up the soil. I noticed a 
little white stick in the ground ; that was to show where 
to find the flower. So when the soil was removed the 
gardener showed me a gnarled and twisted root. That 
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was the flower he prized so highly. It had no attrac- 
tion for me, for I knew not the possibility of beauty 
that it contained. But the gardener knew that the 
unattractive root contained the germ of wonderful 
loveliness. A transformation would take place by 
and by; from the root would be developed the flower. 
The development of a beautiful bird from a putrid 
egg is a wonderful example of nature’s transformation. 
Who, indeed, can see a humming bird without thinking 
of a purer and brighter world? When we see that 
God can evolve a tiny creature like that, of almost 
ethereal beauty, from such a source, our faith may well 
anticipate the transformations of the higher world. 


A Srrikinc ANALOGY 


But the transition of a grub into a butterfly is 
perhaps the most striking analogy of any, and the 
most often employed. What beauty is here evolved 
from deformity! ‘The grub is a repulsive thing; the 
butterfly has continual charm. Yet the one creature is 
developed from the other; or rather, the same creature 
is reproduced in another form. 

All these analogies are helps to the faith of the 
saints, whereby they may more firmly believe, and more 
vividly realize, the momentous change this fleshly body 
is to undergo. There is perhaps a greater potentiality 
in matter than any of us have dreamed of. We have 
seen some of the wonderful transitions of which matter 
is capable in this world; and these naturally suggest 
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the possibility of greater transitions in the world to 
come. 


It is through such analogies as these that we 
realize something of the law by which our Lord was 
glorified on the mount. 

We are also enabled to believe in our own transfigu- 
ration as a process analogous tohis. Still more, we see 
how reasonable is the theory that such transitions may 
be a function possessed by all spiritual bodies. 

We may not understand these processes. We cannot 
understand them. ‘They are mysteries that pertain to 
the supernatural. Yet, while we cannot understand 
the processes, the analogies we have referred to bring 
the facts themselves more vividly within the realm of 
faith. Thus we may be aided to transfer in a measure 
our absorbing interest from the things that are seen and 
temporal to the things that are unseen and eternal. 


CHAPTER V 
ENLARGED CELESTIAL POWERS 


fa the law of transition by which the natural body is 

changed into the spiritual, come into view other, 
higher laws by which the spiritual body is invested 
with wonderfully enlarged powers. Some things will 
be met with here that are almost self-evident, and that 
all will be ready to accept; other things may need 
some argument and illustration to make them perfectly 
credible. 


An Unpyine Bopy 


The two qualities already illustrated are these: the 
spiritual body shines, at least at times, with great 
splendor ; and it possesses the power of transformation. 
But in addition to these potentialities, the spiritual 
body is immortal. Such has been the hope—yes, the 
certainty—of the Christian Church. Our first and last 
thought of the future life is that we shall never die. 
Whatever else is doubtful, this is sure. This is the 
main dividing line between the fleshly body and the 
spiritual. The shadow of death that falls here never 
falls in the better land. If there were nothing else, 


what a happy world that must be where there are no 
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mourners, and no funerals, and no graves, and no tears. 
‘*There shall be no more death, neither sorrow nor 
crying.’’ Ah, how that one circumstance differentiates 
that world from this! 

Yet, while we are to be immortal, it is not necessary 
to suppose that either the body or the spirit is essen- 
tially indestructible. One of the old orthodox divines 
defined a spirit as ‘‘a living, thinking substance, that 
cannot be seen, felt, or die.’’ Our hope of immortality 
does not rest on any such supposed indestructibility. 
We believe that what God created he can destroy. All 
the matter and all the spirit in the universe he can re- 
duce to the nothingness from which it came; or more 
strictly, perhaps, absorb into himself. But we have 
the assurance in his Word that men will never be so an- 
nihilated or absorbed. The body as well as the soul 
is immortal, because he has so decreed. And if we knew 
all we might find that the immortal life is sustained 
by unfailing emanations. At all events, ‘‘this mortal 
must put on immortality.”’ 


A Bopy Forever Youne 


If immortal, then also incorruptible. We know that 
this almost follows as a matter of course. Decay is the 
prelude to death. If in the better world there were 
any bodily decay, we might look for death as the 
natural culmination of decay. But where nothing is 
mortal, there can be no decay. 

We have illustrations of that great fact in the visits 
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of angels. These glorious beings, ‘‘old in the years of 
heaven,’’ may have lived we do not know how long, 
but perhaps ages and ages before man was born; yet 
they always appear in the vigor and glory of their 
prime—the prime of immortal youth and beauty. They 
have the wisdom, without the infirmity, of age. In 
Old Testament times Gabriel appeared to Daniel the 
prophet. Six hundred years later the same angel ap- 
peared to Mary; but he was as young, as vigorous, and 
as beautiful as ever. 


As it is with angels, so it is with glorified men. It 
is reasonable to suppose that angels and men are 
clothed in the same kind of spiritual body. In this 
scene where our Lord was transfigured we meet with 
two of the glorified of our own race. It is fourteen 
hundred years since Moses left this world; it is nine 
hundred years since Elijah went up in a chariot of fire. 
By earthly reckoning, they would be very old men now. 
Moses was considered a marvel of physical vigor when 
he was one hundred and twenty years old; but now he 
is more than a thousand years old. But does he look 
old or infirm? Not he; and no more does Elijah. 
Here they appear on the mount with Christ. They are 
so vigorous that they have journeyed without weariness 
from heaven to earth, and will soon take their journey 
back from earth to heaven. Ah, their youth is renewed 
now. They know nothing of fatigue or weariness for- 
evermore. ‘The corruptible has put on incorruption, 
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and the mortal has put on immortality. Happy day, 
when all pain, and sickness, and weariness, and infirm- 
ity are forever left behind, and we have entered into 
our heritage of strength! 


Forms ETHEREAL AND FINE 


Then there naturally follows the thought that the 
spiritual body must be of a very fine, ethereal texture. 

Yes, surely it must be so. Consider that these two 
men made the journey all the way from heaven, and 
think what kind of body would be required for such a 
journey. Where heaven is located in God’s wide uni- 
verse we do not know. It would not be reasonable to 
think that it is very near to this spot of earth that is 
the habitation of mortals. We have been accustomed 
to think of heaven as the land that lieth very far off; 
and probably we are right. On his visit to Daniel, 
the angel Gabriel was ‘‘commanded to fly swiftly,’’ 
which seems to imply that heaven is very far away. 
Now if it be so—if it lies beyond even some of the 
nearest stars—think what kind of body would be re- 
quired for such a journey. Certainly not a fleshly body 
like this of ours, that would be frozen by excessive cold, 
or consumed by excessive heat, or that would die for 
want of air. 


The celestial, spiritual body must be quite of another 
order.. Its ethereal substance must be proof against the 
elements which would bring instant death to bodies of 
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flesh. That such bodies exist, and are entirely suitable 
for journeys through the fiercest heat and cold, and 
entirely independent of atmosphere, seems perfectly 
easy to believe. Witness the three faithful Hebrews 
who passed through the fire unharmed. Surely they 
give us a vivid hint of the wonderful capacities of the 
ethereal bodies of the saints. Moses and Elijah must 
have been endowed with bodies of a wonderfully refined 
and subtile temper, else they could never have appeared 
in this scene of the Transfiguration. 

Is it difficult to imagine a form of such exquisitely re- 
fined texture being endowed with capabilities so power- 
ful, sosuperhuman? Just think of the powers of steam. 

Water is transmuted into steam. But how different 
are the powers and qualities of steam from those of 
water! The water is an inert, visible mass; the steam 
is a subtile, invisible thing, but possessed of immense 
power. It is not so hard, then, to believe that these 
heavy, gross bodies of ours, by some process unknown 
to us now, may easily be transformed into ethereal, 
spiritual substances, delicate as the light, swift and 
strong as the pillars of the stars, and enduring as 
heaven. 

ANGELs INnvisisLE YET REAL 

The invisibility of angels is another illustration of 
the same thing. The “‘spiritual creatures that walk 
the earth unseen”’ are very real beings, but their bodies 
are ordinarily too ethereal for our gross vision. We 
say ordinarily ; for sometimes they are visible to mortal 
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eyes. ‘Take that one memorable experience of Elisha’s 
servant. Legions of angels were near, but his gross 
eyes could not see them. But when his eyes were 
opened, what a sight! ‘‘The mountain was full of 
horses and chariots of fire round about Elisha.’’ Yes, 
these are very real beings; certainly not less real for 
being ethereal and invisible. And such must surely 
be the ethereal texture of the spiritual body. 

If any one doubts that these bodies of ours become 
of the same order as those bodies of the angels, let 
him take the case of our Lord himself. We saw how 
his body became invisible at pleasure after his resurrec- 
tion. When he appeared to his disciples he appeared 
in the fleshly body; when he disappeared he simply 
took on the ethereal, spiritual body. A striking in- 
stance of such transition was that at Emmaus, when 
after being visibly in the company of the two disciples, 
he suddenly ‘‘vanished out of their sight.’’ Now as 
his body was, so ours will be—visible or invisible as we 
may wish, but always ethereal, spiritual, transcendent. 


Tue Reat Bopy InvisistE Now 


As has been intimated, angels and glorified men are 
usually invisible. They are of a texture too ethereal 
to be perceived by mortal vision. And in that sense 
we ourselves are invisible. Our material body is vis- 
ible; but our material body is not the man. The true 
man is the spiritual body within the fleshly body. 
And the true man will by and by put off the material 
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encasement, and then the real man—the spiritual body 
—will be visible only to spiritual sight. So the 
fleshly body is only the outward and temporary shell 
of the real man. It bears a closer relation to our real 
selves than do our clothes; but it is the same kind of 
relation; the body is not so closely related to us but 
that it can be dispensed with, like our clothing, leaving 
the real man intact. 


CoNCEALED BY CLOTHING 


I have a little white cat that is much attached to me. 
Every night she sleeps in the dining-room; but the 
moment the door is opened in the morning she comes 
bounding up the stairs to my room. If I am dressing 
she rolls over and over on my feet in an ecstasy of 
devotion. If I have not yet risen she makes a rush 
for my boots, and rolls over them in the same way. 
Evidently she has no clear idea as to the distinction 
between myself and my clothing. And this is natural. 
Not having herself to put off anything in the way of 
clothing, the idea is too abstract for her feline intelli- 
gence. 

And do not we ourselves, with all our superior knowl- 
edge, make a similar mistake? How do we act with 
regard to our beloved dead? Do we not cherish the 
outer shell as though it were the true man? The mo- 
ment our friend dies we say, ‘‘He is gone.’? And that 
is true. He is really gone. But still we cling to his 
remains, as though he were partly here. In fact we 
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keep up a dual conception of him that is most confusing 
and conflicting. One moment we think of him as lying 
in the grave; the next moment we think of him as be- 
ing active in the world of spirit. What a joy it would 
be—what a consolation in bereavement—how death 
would be disarmed of its terror—could we but think of 
death as only the casting off of our outer shell, as the 
removing of a mere incumbrance. 

What is the substance of this body, so subtile, so 
flexible, vanishing or appearing like the flashlight 
against the evening sky? 


More SustitE THAN ELECTRICITY 


Who can tell? We are not well enough acquainted 
with the actual or possible modifications of matter to 
hazard even a conjecture. The late discovery of radium 
may well convince us that there are potentialities 
in matter of which we have hardly as yet dreamed. 
That there is such a substance as electricity may give 
us a hint as to the material of which the spiritual body 
is composed. Yet, for aught we know, there may be a 
substance ten thousand times more subtile than elec- 
tricity, which may be the substance of the spiritual 
body. Our faith, therefore, need not stagger at the 
assurance that the image and substance of the earthy 
shall be changed into the image and substance of the 
heavenly. 

With what a wonderful power of motion, also, must 


the spiritual body be endowed! 
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If the world of spirit is so very far away, how did 
Moses and Elijah make their descent through space so 
as to arrive on the scene at the prearranged time? 
Especially we remember that of all men these two are 
exceptions in that they took their fleshly bodies with 
them to the world of spirit. Elijah was translated. 
As for Moses, I have shown elsewhere, and I think 
conclusively, that he was raised and glorified. Now 
how could the fleshly body move through illimitable 
space so as to keep an appointment here upon the 
earth? 

ATTRIBUTES OF THE SpirituaL Bopy 

It must be that there is an essential, eternal relation 
between the physical body and the spiritual, and that 
the one can be changed into the other at will. This 
might be illustrated by the capacity of ice becoming 
steam, and of the steam being changed back again into 
ice. And if we think of the possibility of such a change 
being effected in a moment, have we not in that an 
illustration on a lower plane as to how living bodies 
might be changed? As a matter of fact, the Scripture 
abounds in such accounts. Angels became men, visibly 
and tangibly. Then, when their special service was 
performed, they were changed back again into their 
native element. 

Now if Moses and Elijah were actually seen by the 
fleshly eyes of the disciples, they must have had a 
degree of solidity which would preclude them from 
moving with great rapidity through space. But if we 
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suppose them performing that journey in the spiritual 
body, we see no difficulty, though they might move 
ten thousand times quicker than light. In fact if God 
has made a material thing like light, and endowed it 
with a capacity of movement at the rate of twelve mil- 
lions of miles a minute, might he not endow a spiritual 
body with a far quicker rate of movement? Thus 
Moses and Elijah might make their descent to Mount 
Hermon with ease, with perfect freedom and with 
absolute composure. 

Such a spiritual body, also, may be conceived as 
impervious to heat or cold and wholly independent of 
atmosphere ; so that it would suffer no danger or incon- 
venience in its long flight. We have but to widen the 
horizon of thought to see that such possibilities are 
highly agreeable with analogy. 


Proputsion By WILL Power 


As to the mode of propulsion of spiritual beings 
through space, it is doubtless largely or wholly effected 
by will power. This idea is not so extreme as at first 
sight it may appear. In fact we have examples of it 
here upon the earth. Does not the locomotion of any 
form take its rise in the brain? In the last analysis 
is it not the force of will that starts the locomotion? 
It may be the very lowest form of will power. This 
power may vary in degree from that of a worm toa 
seraph; but is it not of the same kind? 

We have different orders of locomotion here. If we 
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take a glance at them, ascending from the lowest to the 
highest, we may get some idea of the locomotion of 
spiritual beings through space. 

There is, first, mere crawling, as in the case of a ser- 
pent oraworm. The forepart is moved forward ; then 
the hinder part is drawn up. We could not conceive 
of any lower form of progress than that. ‘Then certain 
creatures have a multitude of legs. These legs are all 
of the same form, and all simply act as levers of pro- 
pulsion. Then we note a higher grade where we have 
four well-defined legs, say, of a horse, the fore legs 
being of quite a different form and function from the 
hinder ones. This movement in some cases is very 
uncouth; in others, highly graceful. Then we have 
bipeds, which require an erect posture, especially in 
man. Finally, we have locomotion by flying. It is 
generally supposed that in flying wings are the chief 
means of propulsion; but I cannot but think that mere 
will power plays a larger part here than is usually 
supposed. Almost without moving a feather, certain 
birds and insects will swoop around in circles, or up 
and down, and describe every kind of gymnastics, ap- 
parently by the force of will power alone. Pigeons 
will make a bee line for home, at the rate of fifty miles 
an hour, almost without the motion of a wing. Such 
a combination of grace and speed strongly suggests the 
exercise of the mere power of will. All these facts 
give us a hint of the ease with which spiritual bodies 
may traverse infinite space. If their movement is ten 


ENLARGED CELESTIAL POWERS _ 63 


thousand times quicker than the motion of birds, there 
is surely no difficulty in that to Him who is ‘‘wonder- 
ful in counsel and excellent in working.”’ 

Some such analogies also enable us better to under- 
stand the motion of Moses and Elijah to Mount Her- 
mon, and the motion of angels to this lower world, of 
which we have many accounts in Scripture. 


GRADATIONS IN SPEED 


And there may be gradations of speed in the world 
of spirit. We would expect that from the variety that 
obtains in all God’s works that we can observe. But 
we have a remarkable example of this difference of mo- 
tion in the case of the angel Gabriel. He was sent 
on purpose to the prophet Daniel, to assure him that 
his prayer was heard. On that occasion he was “‘com- 
manded to fly swiftly.’’ And he did, indeed, fly 
swiftly; for he appeared before the prophet ere his 
prayer was ended. 

Now let us pass from that case of Gabriel to this case 
of Moses and Elijah. These two men appear in the 
scene of the Transfiguration. Whether they were com- 
manded to fly swiftly we do not know; but here they 
are, having performed the same bewildering journey. 
Bewildering, we say; yes, bewildering to us, but not to 
them. We presume they accomplished the journey with 
more ease than we would have in walking a few miles 
to see a friend. The fact is there, and it is indisputa- 
ble, whether we can understand it or no. And let us 
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ever remember that these men were not disembodied 
spirits. They were men with human bodies, but human 
bodies immortalized. 

This wonderful capacity of flight might be illustrated 
by certain analogies in nature. 

It has just been pointed out that in this lower world 
there is a wide gradation in the power of motion pos- 
sessed by different kinds of animals. Here is the worm 
which crawls; and there the eagle which soars. Now 
the worm can have no idea of the motion of the eagle. 
Its range of experience and observation is so narrow 
that it could not possibly conceive of such a thing as 
flying; and even if it could, it would never be able 
to imagine the rapidity of the eagle’s flight. 


Now what are we but worms of earth, heavily and . 
slowly crawling over this dim clod? What conception 
can we have of other modes of motion that may be 
common in a higher state? And if we did know the 
mode of motion, there would still be possibilities of 
swiftness far too high for our poor earthly conceptions. 

Even yet, as has been hinted, we do not quite know 
how birds fly. And then, with what swiftness of 
motion some of them are endowed! It is found that 
certain small insects open and close their little wings 
no less than two hundred times in a second. That is 
amazing. No wonder we paint angels with wings to 
express our idea of their speed. Flying is a beautiful 
and rapid mode of motion; but it is imaginable that 
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there are higher modes in which wings would be only 
an incumbrance. 

Even in this world are far more rapid modes of mo- 
tion than flying. An eagle is very swift compared with 
a worm, but very slow compared with electricity. What 
a suggestion of heavenly motion we have here! We 
can better conceive of the speed of spiritual bodies 
since we became acquainted with the motion of the 
electric current. See how a telegraphic message can 
flash round the world in a few seconds. We deliver 
the message; it is despatched; it flies with lightning 
speed to its destination. It rushes over mountains 
—speeds across continents—dives under oceans—flies 
over cities and towns and steeples and factories, and 
streams and meadows and forests—until it reaches its 
journey’send. And the whole journey, with all this 
change of scene, is accomplished in a few seconds. If 
it had no obstruction or delay it would actually pass 
round the earth seven times in one second of time. 


Does not that enlarge our faith in the possibilities of 
the spiritual world? Have we not here a striking and 
suggestive hint as to the ease and rapidity with which 
the swift messengers of God may career through the 
amplitudes of creation? They may traverse the varied 
scenery of starry worlds, and blue firmaments, and 
chaotic wastes; yet such journeys, so vast in their ex- 
tent and so varied in their scenery, may occupy but a 
few brief minutes, Such seems to be the capacity of 
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motion enjoyed by angels, and not by angels only, but 
by glorified men such as Moses and Elijah, who came 
from heaven to meet our Saviour on the mount. 


SwiFTER THAN LIGHT 


One other analogy I will take here, and that is the 
motion of light. In one respect this is a more striking 
and suggestive analogy than even electricity. The 
movement and effects of electricity, as we know it, are 
confined to our own world and its near surroundings. 
Light, however, comes from other worlds, and at a most 
amazing rate of speed, so that it is a more suggest- 
ive symbol of the flight of spiritual beings through 
space. 

It is found that light travels at the rate of eleven 
millions of miles a minute. That is easily said, but 
not easily realized. It would mean this, that light 
would fly round this world of ours four hundred and 
twenty times in a minute. The moon seems a long 
way off, but light would go forty-six times as far in a 
minute. Could anything be more suggestive of the 
motion of a heavenly messenger? Milton represents 
Uriel coming down from heaven on a sunbeam. That 
is indeed a beautiful conception; yet it may fall far 
short of the reality. Because light is the swiftest thing 
we know, we have no right to suppose that it is the 
swiftest thing that God has made. Our range of 
observation is far too limited to warrant such a con- 
clusion, 
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Besides, light is a dead, material thing, after all. 
We can handle it; we can break it up into different 
colors; we can make it paint pictures. Surely we may 
believe that spiritual, living beings may be endowed 
with a far higher capacity of motion. Even light may 
move at a crawling, creeping pace compared with the 
movement of God’s intelligent, immortalized messen- 
gers. We may not set limits to his power. Truly, ‘‘it 
doth not yet appear what we shall be;’’ but we may 
well adore the grace that gives us such hints of 
coming power and glory. 


The increased power of vision must be another qual- 
ity of the spiritual body. 

On this point one may not be so positive as on the 
last. That there is a wonderful power of motion is 
certain. It is not so certain that there is such increased 
power of vision. I make the reservation because we 
know so little of the actual construction of the spiritual 
body. Whether it has senses like these we have now, I 
would not say. But if it has not just the same senses 
that we have now, it doubtless has capacities that cor- 
respond to these senses, and capacities of a higher or- 
der. In a popular and very true sense, then, though 
possibly not in the most exact sense, the claim may be 
made that the spiritual body must have powers of vision 
far superior to what we have now. 

If Moses and Elijah, for instance, can make the 

journey so quickly from heaven to earth, surely that 
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implies a wonderful power of sight on their part; or, if 
not actual sight, some corresponding capacity they 
must have, in order to steer their course to this dim 
and distant earth. We cannot suppose that these two 
men performed their journey in obedience to some 
blind animal impulse or instinct. We cannot think 
that they were projected blindly through space, as an 
arrow is projected from a bow. That would be to 
degrade the perceptions of glorified men to a level far 
beneath our own. On the contrary, it is more reason- 
able to believe that, in so far as the senses of heavenly 
inhabitants are at all analogous to ours, they are sharp- 
ened and refined to fit them for their higher office and 
range. 

As these men, therefore, knew where they were going, 
and what they were going for, they knew also the way 
they had to travel. Think, then, what acute and far- 
reaching vision they must have had to steer a safe and 
speedy course through galaxies of suns and stars, as 
well as through vast solitudes of space. They must 
have our power of sight, or some power analogous to 
that, but in a far superior degree. 


Vision KEENER THAN TELESCOPES 


And here again analogy comes in to show us how 
such things are possible. We continually incline to 
the mistake of measuring all possibilities by our own, 
as if this little world of ours were the only theatre of 
God’s wonderful operations. Yet even this world it- 
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self might teach us a different lesson. How superior 
some animals are to ourselves in certain bodily senses 
we know by observation. How inferior we are in sight 
to the eagle, and how inferior in scent to the hound! 
The telescope and microscope give us a convincing 
illustration of the same thing. We thought we could 
see; but the invention of these instruments showed us 
that we were almost blind. We thought we had seen 
the heavens; but we never saw the heavens till we saw 
them through the telescope. New worlds of glory then 
burst on our astonished sight. Vast worlds they were, 
and bright, but far away; so we were too blind to see 
them. With the naked eye we can see our own moon; 
but with the telescope we can see six moons blazing in 
the firmament of Jupiter, and eight in the firmament 
of Saturn. 

And how simple is the contrivance by which this is 
done! We take certain bits of glass, and place them 
in certain positions ; then we look through them, and lo, 
the marvel is accomplished. Now if we can do that 
with bits of glass, what marvels may not God accom- 
plish with the living, subtile, spiritual body? 

And as the telescope so improves our vision in the 
direction of the immense, so the microscope improves it 
in the direction of the minute. The earth teems with 
wonders which our vision was too gross to perceive be- 
fore. A drop of water is now seen to be a world in 
which thousands of living creatures move with ease and 
freedom. With all these wonders under our hands, 
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how easy is it to believe that the vision of the redeemed 
may sweep the heights and depths of starry worlds, or 
read the infinitely minute characters engraved by the 
divine touch upon the face of the universe. 


Tue Ear QuicKENED 


Hearing is a function which we may easily believe 
will be much quickened and expanded in the spirit 
world. 

The same reservation applies to hearing as to seeing; 
that is, there is either actual hearing, or some other 
analogous capacity of the spiritual body. This sense, 
whatever it be, must be far superior to the capacity we 
have now. 

The acute sense of hearing in certain animals is a 
suggestion to our faith. Besides such familiar instances 
of this as we know so well, we may imagine that the 
very small creatures—the animalcules for instance—are 
endowed with a fine and acute sense of hearing suited 
to the small worlds in which they live. This would 
only be in harmony with the Creator’s works in other 
domains where he so universally adapts creatures to 
their environment. Since by the microphone the sense 
of hearing can be so wonderfully improved that one 
may hear the tread of a fly, there is no doubt that if 
the spiritual body requires a very delicate sense of 
hearing, the endowment will be provided. And there 
is practically no limit to the perfection of the bodily 
senses with which God might choose to endow his crea- 
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tures. So if we, when we put on the spiritual body, 
require a very delicate and refined sense of hearing, no 
doubt we shall be endowed with it. 


To Ensoy Ceestiat Music 


The supposed perfection of heavenly music also ap- 
peals to our faith. I believe the music of these human 
tongues of ours, or something superior to them, will 
constitute no small part of the rapture of the better 
world. Music is rapturous here; who can imagine how 
rapturous it will be there? I believe it will be per- 
fected and refined to an extent of which we can form 
but a very poor conception. 

We recognize now but seven notes in music, and our 
ear is not acute enough generally to distinguish varia- 
tions of less than half a tone. Some, perhaps, may 
distinguish a quarter-tone; I think no one would pre- 
tend to go farther. But I imagine there are possibili- 
ties of melody and harmony within the compass of half 
a tone far too fine for our gross, earthly ears. On such 
an instrument as the violin we can produce the finer 
intermediate tones—possibly thousands of them—be- 
tween one note and the next, but we cannot distinguish 
them by the ear. 

Now where the hearing of the fleshly body fails, the 
hearing of the spiritual body may succeed. Yes, and 
the performance may succeed in like proportion. One 
may imagine a whole heavenly orchestra having plenty 
of room for an anthem between F and G. Celestial 
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harmonies may be floating about us here, but in strains 
too refined for mortal ears. We might perform an 
oratorio in a stable, while the horses, all unconcerned, 
would keep munching at their hay. So with angelic 
symphonies vibrating through this air; we are too dull 
in ear and in heart to hear them. 

But the spiritual body, in taking on new powers, will 
have the power of appreciating and rendering music in 
a degree we cannot realize now. Oh, yes, there will 
surely be the rapture of praise in that temple on high 
when ‘‘the ransomed of the Lord shall return and come 
to Zion with songs.”’ 


New SENSES 


The spiritual body, moreover, will probably be en- 
dowed with other senses than those we have now. 

It is very true that we cannot imagine any other 
sense than the five we possess. But that is no reason 
why there may not be others. A person born blind 
has no conception of what sight means. A person 
born deaf has no conception of hearing. But these 
senses exist; and others may exist in a higher state of 
being. 

It is worth while also to note that while the more 
perfect animals have the entire five senses which we 
have, others have but two, and some have only one. 
Why, then, should we not in a more perfect state be 
endowed with additional senses? The X-rays also sug- 
gest such a possibility. By these rays we can see 
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through bodies that formerly were opaque. So we may 
yet have some kind of sense by which we shall see 
through all bodies that are opaque to us now. We 
can see now through a sheet of glass, but we cannot 
see through a sheet of iron. Why? We do not know. 
But since we can see through a solid body like glass, 
and by aid of the X-rays can see through a solid 
body like wood, it is not too much to suppose that the 
spiritual body may have the faculty of seeing through 
all substances which to our grosser vision seem actually 
solid. And there may be other developments of bodily 
senses, as well as the creation of new ones, of which we 
can form no idea until we actually come into posses- 
sion of them. 


These, then, are some of the capacities with which 
we suppose the spiritual body to be endowed. With- 
out being too positive in matters that are not clearly 
revealed, the Word of God in Scripture and the Word 
of God in nature certainly give reasonable hints, if not 
clear demonstrations, of glorious things in reserve in 


the life beyond. 


CHAPTER VI 
TWO GLORIFIED MEN 


ie Transfiguration scene directly suggests the idea 

of the spiritual body of the saints, since these two 
sainted men, Moses and Elijah, were evidently clothed 
with that body. The main qualities of those forms 
were these: A very bright appearance; the capacity of 
sudden transformation ; immortality ; incorruption ; fine 
ethereal texture ; vast powers of motion; improved and 
perhaps additional bodily organs for the new powers 
and enjoyments of the new life. 


We Know THEM 


Our discussion of the nature of this spiritual body 
has prepared us for an intelligent appreciation of 
this visit of Moses and Elijah. These two glorified 
men appear in this scene of the Transfiguration; and 
we realize better the spiritual state when we meet two 
men who have entered that state. Especially is this 
true when we know the men. And we do know these 
men. We meet them in history. We have not seen 
their faces. It is not necessary to see a man’s face in 
order to know the man. The spirit of the man is the 


man. So we know these men well.» We have become 
74 
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acquainted with them. They lived a long time ago. 
In due time they passed from this scene, and by most 
were soon forgotten. But they were not dead. Here 
they come back. They are real men like ourselves— 
as real as they ever were. But they are glorified now. 
It is said of them that in this interview with Jesus 
“‘they appeared in glory;’’ that is, they appeared in 
the glory of heaven from which they came. 

It is not surprising that nothing further is added 
about their appearance. It was the surpassing glory 
of our Lord himself that riveted the attention of those 
who witnessed the scene. If Moses and Elijah had 
appeared there alone, no doubt their heavenly splendor 
would have made a wonderful impression on the disci- 
ples, and would probably have been mentioned in the 
narrative. But the surpassing glory of the Lord made 
the splendor of those men look dim in comparison. 
However, we read that they appeared in glory. The 
earthly body in their case had been changed into the 
heavenly, and it is this glorious transfiguration of the 
two heayenly visitors which may now be considered. 


A Micury Morat Hero 


We call Elijah by his Old Testament name. We 
know him better as Elijah than Elias. He was a 
prophet and a reformer in Israel of old. He stands 
out as one of the mightiest men in history. As a 
moral hero it may be doubted if the world has pro- 
duced his equal. We know his history. He left this 
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world about nine hundred years before Jesus was born. 
After this long period he appears here as a messenger 
from the better world. 

That Elijah was endowed with a spiritual body no 
one will doubt. This is very easy to believe in his 
case. For his case was very peculiar. He was trans- 
lated. He never saw death. What a strange marvel 
of grace it was that the man who once prayed for death 
was destined never to see death at all. Yet so it was. 
He was taken up in a chariot of fire. In that ascent 
his body was changed from the natural into the spirit- 
ual. It is plain that the body must have been so 
changed, because the fleshly body could not rise far 
above the earth’s surface until it would perish for want 
of air or want of heat. As a physical necessity, the 
body had to be changed to fit it for the new conditions 
on which it was to enter. So here we meet with the 
man in the spiritual body which he assumed in his 
translation. 


It is interesting to observe three things which are 
illustrated by this wonderful event. 

First, his translation was exactly of the same kind as 
that of our Lord himself. When our Lord was about 


to ascend, he appeared to his disciples in his ‘fleshly 
body. In that fleshly body he rose from their midst, 
and soon disappeared in acloud. In his ascent his 
‘body was changed into the glorious body. That is 
the body he wears in heaven, and the same in which he 


TWO GLORIFIED MEN 77 


appears in the Transfiguration. Elijah’s translation 
‘was exactly of the same order. He was seen to ascend ; 
in his ascension the natural body was changed into the 
spiritual; in that spiritual body he appears here upon 
the mount. 


TRANSLATION NaTuRAL TO THE RaAcE 


Moreover, Elijah’s translation was the same as all 
men would have had if sin had not entered the world. 

Does this not seem reasonable? How would men 
have attained to the better world, if there had been no 
sin and no death here? ‘There are those who think 
that death is the law of our race; that it would have 
been the exit into life if sin had never come in; but I 
cannot thus believe. If there had been no sin, which 
is the sting of death, there would have been translation. 
That would have been the normal way of leaving the 
world. As men ripened for glory they would have 
been translated. The few instances of translation we 
have on record are exceptions to the rule that prevails 
now; but such exceptions would have been the rule if 
sin had not come in. 

I can imagine how one and another would thus be 
taken home day by day, just as they were ready to go. 
Some would be taken privately. They would simply 
disappear. Their friends would search for them, but 
not finding them, would realize that they were gone 
home. What a going home that would be, with no 
funerals or graves behind! 
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Two Men TRANSLATED 


We may believe Enoch was taken in that way. We 
read in the Epistle to the Hebrews that “‘he was not 
found, because God had translated him.’’ He was not 
found. Perhaps his friends searched for him and, it 
may be, never knew why he had disappeared. Elijah’s 
translation was different. It was witnessed by several 
persons, and so was well known. 

And it is not impossible that others have been trans- 
lated as well as these two; but these two only have got 
into the history. The fact, however, being certified 
that any of our race were so translated gives us a 
happy conception as to the manner in which the whole 
race would have fared if sin had not ‘‘brought death 
into the world, and all our woe.’’ 

This translation of Elijah is also an illustration of 
the change which will pass on the saints who are living 
at the last day. ‘‘We shall not all sleep,’’ says Paul, 
‘but we shall all be changed, in a moment, in the 
twinkling of an eye.’? That is the change which has 
already passed upon Elijah, and hence he appears here 
in glory upon the mount. It is surely a happy thing 
that one or two of our race have already been changed 
in this way; for we get thereby a more vivid faith in 
the change that is in reserve for all God’s people at 
last. 

In the case of Moses, it is not so apparent at first 
glance that he has undergone the same change as that 
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of of Elijah. This is owing to the fact that Moses was 
not translated as Elijah was. Moses died, and was 
buried on Mount Nebo. How, then, could he have a 

“body, such as Elijah had? With Elijah there is no 
difficulty. He was translated, and in his translation 
the natural body was changed into the spiritual. But 
the body of Moses was buried. Was he not then pure 
spirit; and is he not so now? It was lately claimed 
that he had a body in this Transfiguration scene. How 
is such an opinion to be sustained? 

Now there is one, and I think only one, reasonable 
solution of this difficulty. The solution is this, that 
Moses’ body did not remain in that grave on Nebo. 
He was raised and glorified. This idea has been hinted 
at by several writers, but has not hitherto been put 
forward, so far as I know, with any positiveness of 
conviction or elaboration of argument. 

There is a certain amount of evidence in favor of 
this view which it is well worth while to present some- 
what in detail. I am not aware that so far any one has 
gathered up and combined this evidence with its proper 
cumulative force. 


A Mysterious Buriau 


In support of the opinion that Moses was raised and 
glorified, the first circumstance is the mystery of his 
burial. His was no common burial. There was a 
grandeur and mystery about it that gives him a place 
utterly unapproached in the whole history of our race. 


80 TRANSFIGURED 


We are told that God buried him. It is amazing. 
What honor to be put on mortal man! and what infinite 
tenderness to have— 


**God’s own hand in that lonely land, 
To lay him in his grave.”’ 


But it is the mystery of that burial which chiefly 
concerns us. In some secret spot the body was laid, so 
that ‘‘no man knoweth of his sepulchre unto this day.”’ 

Now it is freely granted that the secrecy of his burial, 
taken by itself, would not warrant—perhaps would not 
even suggest—the idea of resurrection ; but, taken along 
with other circumstances to be noticed, it is very sug- 
gestive. I believe the true significance of this mysteri- 
ous burial of Moses is to be found in the divine inten- 
tion to give him an early resurrection. 

This is not the view usually taken. Instead of this, 
a fanciful theory was early invented, which for want 
of a better was propagated from age to age, and is 
current yet. The theory is this, that the purpose of 
God in keeping secret the place of Moses’ burial was 
to prevent the Israelites from worshipping his remains. 

If we heard this theory stated for the first time, I 
think it would strike us as very fanciful, perhaps even 
grotesque, and quite inadequate to the case. Yet no 
better theory could be invented so long as there was 
no conception of the resurrection theory, which I take 
to be the true one. As I differ from so many respect- 
able authorities in this matter, it is but fair that I 
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should state my objections to their view; and this may 
help to place what I believe to be the true theory in a 
more favorable light. 

In the first place, then, the Israelites were not of 
such an appreciative and reverential turn of mind 
as to be in any danger of worshipping Moses, if they 
had found his grave. 


A Propuet Litrite Honorep 


This is fully illustrated by their treatment of Moses 
during his lifetime. If ever there was a man likely 
to gain the honor and homage of a people, Moses was 
that man. The people had witnessed the wonderful 
power invested in him when he delivered them from 
Pharaoh; they had followed him through the Red Sea 
when the waters stood up in a heap; they had seen new 
miracles of power wrought by him in the wilderness ; 
they had been present at Sinai, and terrified by the 
near presence of God, had besought Moses to speak 
with God for them. A multitude of circumstances 
conspired to invest this man with honors almost divine. 

But we see no sign, except rarely, of any special 
reverence for him on the part of the people. On the 
contrary, they were ever ready to murmur at a mo- 
ment’s notice under any discouragement, and once and 
again they even wanted to go back to Egypt. It would 
seem that even the life of Moses was not always safe in 
their hands, for on one occasion he complained to God 
that the people were ready to stone him. 


af 
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Now is it likely that the man whom they thus treated 
when living would be adored when dead? That was 
not an age, nor were they a people, of sentiment; and 
so whatever regrets they might have for Moses after he 
was gone would be very unlikely to take the form of 
worship. The general temper of the age and the people 
was exceedingly unfavorable to any such action. 

There was one particular scene in the history that 
shows how utterly unlikely it was that Moses would be 
deified. Surely, if ever there was a time when the 
. people might be disposed to worship him, it would be 
the time when he went up to meet with God on Sinai. 
They had heard the thunder, and seen the lightning, 
and felt the earthquake, with all the other accompani- 
ments of God’s near presence, until they were utterly 
panic-stricken. And then they had seen Moses actually 
go up into the thick darkness where God was, where no 
other man in Israel dared to go. Surely, if ever there 
was a time when he would be worshipped, it would be 
then. But note how different was their conduct. We 
read that ‘‘when the people saw that Moses delayed to 
come down out of the mount, the people gathered them- 
selves together unto Aaron, and said unto him, Up, 
make us gods which shall go before us; for as for this 
Moses, the man that brought us up out of the land of 
Egypt, we wot not what is become of him.’’ So Aaron 
made them a golden calf, and they worshipped that! 
Instead of paying divine honors to Moses, they actually 
returned to the idolatry of Egypt. 
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It is evident how little they were dipsosed to deify 
their leader when they thought he had died on Sinai; 
and in that circumstance it is equally evident how little 
they would be disposed to deify him when they knew 
that he had died on Horeb. It is true that on the 
latter occasion they wept for him thirty days; but 
that was all; they had evidently no inclination to 
pay him divine honors. 


IsRAELITES NoT HErRo-WonrsHIPPERS 


What is most clearly brought out in the transaction 
at Sinai is that the people were strongly disposed to 
idolatry. We have no intimation, however, that they 
ever deified any of their heroes; and what is more, it 
is not on record that they ever worshipped relics. 
Why, then, should we suppose they would do either in 
the case of Moses? ‘The fact is, that both these forms 
of idolatry were as yet unknown. They were a product 
of a later and more refined age. 

Another thing is that it does not seem likely that 
God would go so far out of his way to conceal the 
place of Moses’ burial merely to keep the people from 
a supposed temptation to sin. It has been seen that 
there was really no such temptation; but if there had 
been, would God so far depart from his usual procedure 
to secure the end in view? Is it not God’s way, rather, 
to allow his people to be tempted, and to give them 
grace to overcome? Yet the theory we are opposing 
imagines God as taking the most strange and unheard- 
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of course of burying Moses himself to keep the people 
ignorant of his grave. 

Besides, if God’s main object in this case was to 
keep the people from sin, he could have attained that 
object in a much more direct, simple, and natural way. 
The people were wandering now, and were soon to quit 
that land altogether. They would be full of ardor to 
advance, now that their steps were bent directly toward 
the promised land. What more natural and easy, 
then, than that Joshua, by God’s command, should 
withdraw them at once from the scene of this supposed 
temptation? ‘Thus the grave of Moses, with all its 
imagined idolatrous incitements, would be left far 
behind. 


Mosss’ Bopy REsuRRECTED 


I think, then, we may see from these various consid- 
erations that the mystery of Moses’ burial is not to be 
explained in the way that has been attempted. If there 
is no better explanation to offer, we would simply leave 
the mystery where we find it. But the reasonable 
solution of it seems not far to seek. We think the 
significance of Moses’ mysterious burial lies in its rela- 
tion to his contemplated resurrection. There are other 
circumstances to be added to this one, and when all 
of these are taken together in their cumulative force, 
they amount almost to a demonstration. 


The next circumstance, as favoring the theory of 
Moses’ resurrection, is the contest about his body. 
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Here is another mystery. The only reference to it 
is that which is given in the Epistle of Jude. We read 
there that ‘‘Michael the archangel, when, contending 
with the devil, he disputed about the body of Moses, 
durst not bring against him a railing accusation, but 
said, The Lord rebuke thee.”’’ 

Reluctantly we must be rather hard on the commen- 
tators again, because of their explanation of this con- 
test about Moses’ body. A theory in this case also 
was early invented, which for want of a better has been 
repeated down to ourowntime. ‘This ingenious in- 
vention is that the devil wished to show the Israelites 
where Moses was buried, knowing that they would then 
adore his body; and that Michael was sent to resist this 
discovery; hence the contest between these two princes 


of light and darkness. 


Grotesque THEORIES 


Now could anything be more grotesque? This in- 
vention appears even worse than the one about Moses’ 
burial. But the one proceeds from the other. The 
old divine, whoever he was, that made the great dis- 
covery that the burial was kept secret to keep the people 
from worshipping the body of Moses, paved the way 
for this other great discovery of the devil wanting to 
make the matter known. Yet this ludicrous invention 
has been accepted in high quarters, and reiterated as 
though it met the difficulty of the case. 

Some there have been who, not satisfied with the ex- 
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planation just given, have spiritualized the whole busi- 
ness, after the fashion of some of the Fathers. Amongst 
other fantastic notions, the body of Moses was held to 
mean the Jewish church and state. But is not this 
invention nearly as bad as the other? Would it not 
be more becoming to leave the mystery where it is, 
rather than degrade it by such unseemly interpreta- 
tions? 

I hope I myself shall not be reckoned as a grotesque 
inventor when I give my own interpretation of this 
mysterious passage in Jude. 'To me the passage finds 
its true explanation in its reference to Moses’ resurrec- 
tion. The contest was not as to whether the place of 
burial should be kept private, but whether the body 
should be retained in the grave. 

This might well be a matter of dispute between these 
two angelic beings. If it was God’s design to raise 
Moses from the grave, and if Moses was the first man 
so raised, and if Michael was sent to raise him, it is 
not difficult to believe that Satan might attempt to 
thwart such a design. 


A Tuwartep Sprrir 


We need not speculate as to Satan’s knowledge of a 
general resurrection. He may have known that this 
was in reserve for all the saints at the last day; and if 
he knew that, he might claim that Moses should not be 
allowed to anticipate that event. It would certainly 
be very galling to him that heaven should possess such 
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an early trophy of God’s complete salvation. Hence 
there might well be a contest about the body. 

But on the other hand, it seems quite as likely that 
Satan had no knowledge of the general resurrection. 
If Moses were the first to be raised, Satan until then 
may have believed that the salvation of men extended 
to their souls only, and he may have been utterly 
astounded now to find that the body of a saint was to 
be revived. What might this portend? Here wasa 
new phase of mercy. To revive and glorify the body 
ofaman! And if Moses, why not others? Why not 
all? Yes, truly, this would be an astounding revela- 
tion. But the thing must not be. He will resist the 
claim. The body shall not be raised. Michael must 
be opposed. Ah, vain opposition! We know how the 
contest must end. With a sublime ‘‘The Lord rebuke 
thee,’? Michael bore Moses on high, leaving Satan 
standing by the open grave, the personification of rage 
and disappointment. 

Does this seem strained and fanciful? I think not. 
Only accept the idea of Moses’ resurrection, and the 
mystery is solved. We would not go presumptuously 
into details, but in the view now advanced the main 
features of this singular transaction seem natural, 
orderly, and harmonious. 

Then, as favoring the idea of Moses’ resurrection, 
what is the special office of the archangel? 

There is a circumstance here that strongly favors the 
idea we are trying to recommend. There is but one 
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archangel mentioned in Scripture. The few references 
made to him are brief, and in some cases obscure. In 
Daniel he is represented as having special charge of 
Israel, and we do not know exactly what is involved in 
that. From the power with which he seems invested, 
some have thought that Michael is another name for 
Christ; but that idea does not seem clearly borne out. 
In two passages—in Jude and Revelation—he is repre- 
sented as contending with Satan. 


ARCHANGEL OF THE RESURRECTION 


But whatever may be obscure about this archangel, 
there is one thing that stands out very prominently, 
and that is, the frequency with which he is associated 
with the resurrection. Let us briefly note the passages 
in which this idea occurs. 

The most familiar passage, I suppose, is that in the 
first Epistle to the Thessalonians, where we read that 
‘*the Lord himself shall descend from heaven with a 
shout, with the voice of the archangel, and the trump 
of God; and the dead in Christ shall rise first.’’ 
Michael is the archangel referred to here, and he bears 
this direct and important part in the general resur- 
rection. 

We have a striking reference of a similar kind in 
the book of Daniel. The same archangel is there 
called Michael. ‘‘At that time,’’ we read, ‘‘shall 
Michael stand up, the great prince which standeth for 
the children of thy people; and there shall be a time 
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of trouble such as never was since there was a nation, 
even to that same time; and at that time thy people 
shall be delivered, every one that shall be found 
written in the book.”’ 


MicHaEL THE DELIVERER 


No doubt the return of Israel from captivity is re- 
ferred to here. But the prophecy is not exhausted by 
that event. We know how in Old Testament prophecy 
the temporal is often blended with the spiritual. Two 
events somewhat alike are seen in the future as one, and 
described as one. There are certain stars that appear 
to the naked eye to be single, but when viewed through 
a telescope are seen to be double stars. They appear 
as one, because they lie in the same direction, and are 
of similar appearance, though millions of miles may 
separate them. So here in Daniel is a prophetic 
glimpse of the restoration of the Jews; but along with 
that event, a far greater restoration—the resurrection 
of the dead—is anticipated. 

That the language of Daniel really bears this inter- 
pretation is suggested by the fact that they who are 
*“delivered’’ have their names ‘‘written in the book’’ 
—a circumstance singularly in harmony with New 
Testament descriptions of the Judgment, when all the 
saved have their names written in the Book of Life. 

This is suggestive; we claim no more than that. 
But mark the striking language that follows, which is 
far more than suggestive that Daniel is forecasting the 
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resurrection. ‘‘Many of them,”’ he says, ‘‘that sleep 
in the dust of the earth shall awake; some to everlast- 
ing life, and some to shame and everlasting contempt. ”’ 

With all due allowance for the boldness of Eastern 
rhetoric, this language is surely too strong to be ex- 
hausted by its reference to a return from temporal cap- 
tivity. And if we have any doubt that the language 
refers to the resurrection, that doubt would be dispelled 
by the glowing words that follow: ‘‘And they that 
be wise shall shine as the brightness of the firmament ; 
and they that turn many to righteousness, as the stars 
forever and ever.”’ 

Oh, yes; we have surely foreshadowed here, not 
merely a return from Babylon, but a return from 
death; a settlement not merely in the earthly, but a 
settlement in the heavenly Canaan. The one peculiar 
thing to which we give prominence is that Michael 
should be so specially associated with the resurrection. 


JuDE’s Worps ExpiaIneD 


With this light on the subject let us turn to the book 
of Jude. This is what he says: ‘‘Michael the arch- 
angel, when, contending with the devil, he disputed 
about the body of Moses.’? Ah, we begin now to un- 
derstand. ‘The mystery of this contest about Moses’ 
body is explained. This is a matter in which Michael 
has a special interest. We see that he is concerned 
particularly with the resurrection. That explains his 
presence here. Moses is to be raised, and the archangel 
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is here to attend to that duty. Hence the dispute 
about Moses’ body. Satan wished to keep the body 


in the grave. But Michael won the day; Moses was 
raised and glorified. 


At the first glance it may seem strange that a man 
should be raised from the grave. In a limited view, 
such an event might seem so isolated as to be out of 
harmony with God’s general design. But that is a 
mistake which a wider view will correct. It is God’s 
design to raise all his sleeping saints. If Moses was 
raised, he only anticipated the general resurrection by 
perhaps a few centuries; and what are a few centuries 
in the history of eternity? 

When I look back now several years, and think of 
different friends who departed this life, I have a diffi- 
culty sometimes in thinking which of them went first, 
though several years may have intervened. A number 
of years thus looked at in the past dwindle almost to 
a point. And so the period will yet come in eternity 
when the resurrection of Moses will be blended in per- 
spective with the resurrection of all the saints. A few 
thousands of years will make but a very small difference 
in our retrospect. Thus we see how the resurrection of 
Moses is strictly in the line of God’s plan for all his 
saints. 

We found no difficulty in believing that Elijah was 
translated, for the event is clearly inthe record. Well, 
Elijah was only anticipating by perhaps a few centuries 
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the translation of all living saints at the lastday. He 
has undergone the same change which every one of them 
will undergo in duetime. Is it so hard then to believe 
that Moses anticipated the general resurrection by a 
few centuries? No; when we take a large view of 
things we see that such an event is perfectly in line 
with God’s great providential order. 


GLOoRIFIED, BUT EMBODIED 


The last and most conclusive argument for the resur- 
rection of Moses is his subsequent bodily appearance. 

We are thus brought back to the Transfiguration. 
Centuries after his death Moses appears in this scene, 
and he appears in bodily form. He is evidently as 
truly in the body as Elijah. We know that Elijah 
was in the body, for the body was taken up in the 
presence of many witnesses. ‘They are both in the 
body ; that is very clear; but it is in the body glorified. 
They are truly glorified men, but the one was glorified 
in his translation, the other in his resurrection. The 
appearance of these two men together upon the mount 
is a foreshadowing of the two classes of saints which 
make up the first resurrection—those who rise from the 
dead, and those who are ‘‘changed’’ upon the view of 
Christ. 

If there is any lingering notion that the disciples 
who witnessed the Transfiguration were in some kind 
of a trance or a dream, and that the appearance of 
Moses and Elijah was an illusion, that notion may be 
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at once dismissed. There are men in our time who 
will resort to the flimsiest inventions to explain away 
the supernatural. But it cannot be explained away. 
We are not dealing here with fancy, or fable, or mere 
allegory. This is actual history. The account is given 
to us as a veritable experience in the lives of these three 
disciples. Years afterward Peter recalls the scene as an 
actual experience. He says, ‘‘We were eye-witnesses 
of his majesty ;’’ and again, ‘‘We were with him in 
the holy mount.’ 

If it appears somewhat strange that such glorified 
beings could become visible to mortal eyes, call up that 
scene when Elisha’s servant had his eyes opened. What 
did he see? ‘‘ Behold, the mountain was full of horses 
and chariots of fire round about Elisha.’’ Something 
of that kind may have occurred here. What was pos- 
sible and easy in that young man’s case was equally 
possible and easy in the case of these disciples. 


Tue Grave on Neso Empty 


In any event, these glorified men were in the body. 
If they had been pure spirits they could not have been 
seen at all. However etherealized their bodies might 
be, they were veritable, material organisms, such as 
might in certain circumstances be visible to men. And 
taking a wide view of the whole circumstances, the 
natural, simple, and harmonious explanation of the 
case is that the body of Moses, as well as the body of 
Elijah, was glorified. 
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The cumulative weight of the evidence we have sur- 
veyed brings us clearly to this issue. ‘That grave on 
Nebo is empty. Moses was buried so secretly that ‘‘no 
man knoweth of his sepulchre until this day’’; and no 
man knows it yet, for Moses has no sepulchre, and needs 
none. He was early raised and glorified. That is the 
great fact which explains and harmonizes so many 
things. It explains the mystery of his burial; it ex- 
plains the contest about his body; it illustrates the 
special office of the archangel ; it confirms other recorded 
resurrections; it explains his appearance in the Trans- 
figuration. 


But it may possibly be asked: To what purpose is 
all this discussion about a matter that happened so long 
ago? What business is it of ours, and how can the 
matter affect us, whatever way we settle it? 

The matter does affect us in many ways. First, our 
views are very much enlarged as to God’s great scheme 
of redemption. As we take in the mighty sweep of his 
gracious purposes to men, we may well be filled with 
wonder, and love, and praise. 

Then, as we get a clearer realization of the future 
life, we are enabled to look forward to it with firmer 
and clearer faith. 

Then we gain here an impressive assurance of the 
final glory of God’s own. Those two sainted men in- 
cidentally give us a glimpse of the grandeur in reserve 
for all God’s redeemed ones; and finally, death is 
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robbed of much of its terror. When we cover from 
sight in the tomb the mortal frame of a loved friend; 
or when we lay down what we are accustomed to call 
our own bodies—weary and worn, perhaps, certainly 
subject to pain and wasting—in their last resting- 
place, we may say 
—‘‘like a robe disheveled, we have cast 
Their evanescent sheen.’’ 


The mortal is put off, the immortal will be taken on. 
‘*We that are in this tabernacle do groan, being bur- 
dened’’; yes; but the apostle immediately adds— 
“not for that we would be unclothed, but clothed 


upon, that mortality might be swallowed up in life.’’ 


CHAPTER VII 


ERRAN D O F iT Fie 
HEAVENLY VISITORS 


N view of the fact that two glorified men appear in 
this scene of the Transfiguration, we naturally in- 
cline to ask: What object was to be served by these two 
saints meeting Jesus upon the mount? Then if we can 
discover that, we would ask further: Why should 
Moses and Elijah, of all the heavenly host, be sent on 
this errand? Was there any special fitness in these 
men above all others? 

We may well believe that these sainted men would 
not come down to earth except for some very definite 
and useful purpose. Heaven is their home now, and 
if they appear on earth at all, it is only as visitors, and 
they return home as soon as their errand here is done. 


Men, not Guosts 


Yet, when we think of it, it is not so surprising that 
glorified men should be here at times. We know that 
angels are often here. They are said to be all minis- 
tering spirits to the heirs of salvation. Sacred history 


records many of their visits, and the great services 
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performed by their coming. Now if angels thus take 
such an interest, and sometimes such an active part, in 
our affairs, it is not so surprising if glorified men should 
do the same. For men are nearer of kin to us than 
angels, and if only given the opportunity, we might 
expect they would often be here to minister to us if 
they could. 


Before indicating the main object of their visit, it 
would be well to advert for a moment to an early in- 
vention which was made to account for their presence 
here. This theory states that Moses appeared as a 
representative of the Law, and Elijah as the represent- 
ative of the Prophets. The Law and the Prophets 
were thus represented, it is thought, by these two men, 
who stooped from their seats of bliss to hold this 
interview with Christ. 

I know not who invented this theory, but it has been 
repeated down to our own time. With all respect, I 
think it is not a natural nor reasonable explanation. 

For one thing, Elijah could not be fairly regarded 
as the best representative of the prophets. Elijah was 
much more of a reformer than a prophet. If Isaiah 
or Ezekiel or Daniel had been sent here instead of 
Elijah, it is easy to imagine how the inventor of the 
theory in question would have seized upon either of 
the three as a representative of the prophets. I believe 
Elijah would never have been thought of in such a 
capacity, had not the theory required it. 
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Indeed, Moses himself would represent the prophets 
much more truly that Elijah could. It was Moses 
who could say, ‘‘A Prophet shall the Lord your God 
raise up unto you like unto me.’’ Surely that puts 
Moses in the very highest grade as a prophet. So if 
a representative of the prophets was wanted here, 
Moses could have acted in that capacity with the most 
eminent fitness. In that case it would not have been 
necessary for Elijah to appear at all. Thus one part 
of the theory breaks down; therefore so must the other 
part; for the two are closely allied. 

Besides, if these men were representative in the re- 
spects claimed, what object could they specially serve 
in this scene? Why should they be sent all the way 
from heaven in this representative capacity? ‘To say 
that Moses came here to acknowledge Christ as su- 
preme Lawgiver, and that Elijah came to acknowledge 
him as the fulfilment of all prophecy, appears too 
stilted, narrow and artificial to meet the case. Christ 
had been receiving the homage of these men in heaven 
for ages past. What new acknowledgments could they 
make to him which he had not received before? No; 
there is a larger and truer and nobler conception of 
their visit to this world; and it is this conception 
which may now be considered. 


Ministers To Our Lorp 


My belief is that the main object of the visit of 
these two men was to minister to our Lord the human 
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sympathy he needed in view of his approaching suffer- 
ings. Jesus, being truly man, needed such human 
sympathy and support; but he had no friends on earth 
who could give him the needed sympathy. Yet his 
divine mission must not fail for lack of means; and 
these sainted men were specially fitted to give our 
Lord the sympathy and succor which he needed. 

Here we are led into mysteries of our Lord’s life 
which are very high and deep and tender. We need 
to be cautious and reverent. 


He NEEDED SyMPATHY 


Our Lord needed sympathy. We must remember 
that Jesus was truly man. As man he needed suste- 
nance and support. Being perfectly human, he was 
amenable, as we are, to sympathy, and in a degree de- 
pendent on it. We have glimpses at different points 
in his life of his intense craving forsympathy. When 
he called his disciples, we are told it was ‘‘that they 
might be with him.’’ He needed them for compan- 
ions and friends. At the time when so many of his 
followers turned back and left him, imagine something 
of the pathos with which he turned to his disciples 
and said, ‘‘ Will ye also go away?’’ On that night of 
agony in the Garden when he took the three favored 
disciples to bear him company, and entered into that 
terrible conflict, his heart yearned for human compan- 
ionship. ‘‘Tarry ye here,’’ he said, “‘and watch with 


me.”’ 
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Ah, he knew what it was to be lonely! His human 
heart felt the pangs of isolation. This is a view which 
was not made prominent a generation or two ago. 
The divinity of Christ was realized and vindicated ; 
but there was little sympathetic realization of his true 
humanity. We understand that better now. It is 
well to understand it. It seems to bring Jesus much 
closer to our life to realize that he was truly a man 
like ourselves, and that as a man he yearned, as any 
lonely heart will, for intelligent human sympathy. 

But where was he to obtain such sympathy? Ina 
very large sense Jesus was alone in this world. The 
world did not understand him. His nearest of kin 
did not understand him. His own mother did not 
understand him. He was unknown as to his person, 
and he was unknown as to his mission. ‘‘He was in 
the world, and the world was made by him, and the 
world knew him not.’’? Put that fact along with the 
fact that he was truly man, with human yearnings, 
you who read this page, and then look into your own 
heart. 

What is it that makes any of us lonely? Is it not 
the fact that no one knows us, or cares for us, or 
shares our hopes—resolves—ambitions—fears? If we 
have some great secret that we must bury in our own 
breast, or if we have some mighty purpose that taxes 
all our nerve and resolution to put into force, and if 
no one knows or cares anything about us and our 
struggles, are we not lonely? 
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Now Christ had within him the great secret of his 
person and his mission in this world, and he had to 
carry that secret in his own breast; for no one as yet 
could understand it. And he had laid upon his heart 
the sins and sorrows of the world. Solitary and alone 
he bore that burden night and day. Yet no one 
knew, or could know, anything of that. He had to 
brace himself for this mighty conflict with the powers 
of darkness; he had to go through untold agony; but 
no one knew that he had any very unusual experience. 
Can we imagine how he craved for the sympathy that 
no one on earth could render? 


He was LoneELYy 


A glance at some incidents in the Saviour’s life will 
show how little sympathy he received from men. The 
very mystery of his conception and birth set him apart 
in a degree from the world. Poor Mary could not 
understand him; she could only keep those things to 
herself and ponder them in her heart. His brethren 
did not believe in him. Thus in his own home he was 
a stranger. 

Then there was the ordeal of the Temptation. Alone 
he faced the foe. While he waged that battle with 
the prince of evil, his mother and brethren and sisters 
were pursuing their usual simple vocations in their 
village home; his brethren fishing, perhaps, and eating 
and sleeping as usual, all unaware of what Jesus was 
undergoing. And when, after that fiery ordeal, he 
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came home, not even to his mother could he speak of 
what he had gone through in any way that she could 
understand. Oh, the agony of such isolation as that! 

It is not so wonderful that our Lord’s ministry was 
short. It does not seem possible that his human heart 
could have held out much longer. He was so little 
understood by even his own family that once, and very 
likely oftener than once, they thought him insane. 
He was beside himself, they said, and tried to stop his 
wild career. No wonder he was driven to the lonely 
mountains in prayer, that he might be refreshed by 
communion with the Father. 


Anpv He was ALONE 


But his human heart craved sympathy from men as 
well; yet could not find it. Alone he went through 
the world. ‘To be sure, he met with kindnesses at 
times that touched the surface of his life; ay, he met 
with a degree of sympathy now and then that pene- 
trated beneath the surface; but in the depths he was 
alone. In the great crises of his life no human help 
availed. As he went through the great Temptation 
alone, so he went through the agony of the Garden 
alone, and he stood in the judgment hall alone, and he 
expired on the cross alone. 


But yet the great redemptive mission of Christ was 
not to fail for lack of means. 


Here is a point of supreme importance. Our Lord 
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was here to accomplish a mighty redemptive work. 
He must be sustained till that work was completed. 
The divine purpose of redemption should not, must 
not, fail for lack of means. 

Jesus came willingly to suffer and die. ‘‘Lo, I 
come,’’ he said; ‘‘I delight to do thy will, O my 
God.’’? So there was an absolute certainty that the 
work would be accomplished. In fact, in the divine 
mind it was really already accomplished. Jesus was 
the Lamb slain from the foundation of the world. 
Sinners through all the ages before he came had re- 
ceived the benefit of his atoning death, so there was no 
doubt that the work would be accomplished. ‘That is 
the divine side of the case. 

But look at the human side. Jesus wasman. The 
frail humanity might succumb. He needed human 
sympathy to sustain him. Such sympathy he did not 
find on earth. Then it must come from heaven. 
Since his nearest earthly friends could not minister to 
him the necessary aid, other men must descend from 
their thrones of light and sustain him in his need. 
There are men in heaven who can understand him. 
These men must come. They are here. Moses and 


Elijah appear. 
Tury Tatkxep or His Deckase 


And mark; they are talking with him about his 
coming decease.. They know what that means. ‘The 
disciples did not know. They could not be made to 
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believe that he had to die. But these men knew. 
They knew that on that cross was to be wrought out 
God’s great purpose of salvation. So they are here, in 
intelligent, appreciative sympathy, speaking with him 
heart to heart of the glorious work he was about to 
accomplish for our race. They ‘“‘spake of his decease 
which he was to accomplish at Jerusalem.’’ ‘‘Oh, the 
. depth of the riches, both of the wisdom and knowledge 
of God!”’ 

And these are the men most especially fitted for this 
noble ministry. 

We believe it was for this they came. And we be- 
lieve they succeeded in their mission. ‘The Lord was 
fortified by their ministrations. He went forward 
now to the goal on which his heart was set. In due 
time he reached the cross, and accomplished the work 
which the Father had given him to do. 

But how were these two men so especially qualified 
for the work that they were chosen out of all heaven 
that day to descend upon the mount? 

In the first place, they were men. 


THEY HAD SUFFERED 


They knew well what trial and sorrow and tempta- 
tion meant. ‘They knew what it was to stand for the 
right in the face of all opposition. ‘Though they had 
long ago been glorified, they had not forgotten their 
life on earth. It would be hard to find two men who 
had an experience so fitted to draw them into unison 
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with the spirit and work of Christ. What a fund 
of sympathy they would have on which to draw 
when they came to sustain and cheer their suffering 
Lord! 

We remember Moses, and what trials and sorrows 
fell to his lot in leading the obstinate people of Israel 
through the wilderness. _We remember how the people 
murmured under the least discouragement, and how 
they wanted to go back to Egypt. We remember how 
once and again he had to intercede with God, who was 
ready to cut off the whole nation for their sin. We 
remember how on one occasion the people were ready 
to stone him. Think of the whole career of Moses, and 
realize how fit he was to sympathize with the Man of 
Sorrows on his lonely way to the cross. 

And then Elijah! Perhaps the world has seen no 
greater moral hero then this noble and valiant man. 
But we know how his faithfulness got him into trou- 
ble—how isolated and lonely he was. He was a wan- 
derer and an outlaw, with a cruel king hunting for his 
life. ‘‘I only am left,’’ he said, ‘‘and they seek my 
life to take it away.’’ And so despondent he became 
that he prayed for death. 

This was the man who came with Moses to speak 
words of sympathy and cheer to Christ. How well he 
was qualified for such a mission! He had left all his 
own sorrows behind long ago, but he had not forgotten 
them. And now, having endured and conquered, 
both Moses and Elijah come armed with an under- 
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standing which could enter into and relieve the suf- 
ferings of the Son of Man. 


THEY WERE REDEEMED 


But not only were these two triumphant saints men 
like himself, they were redeemed men. We have seen 
how their human experience, so like his own, would 
bring them very near to him. But there was some- 
thing more. These men had been long in heaven. 
They had behind them centuries of blessedness. They 
knew what is meant by salvation. They had just 
come from the pleasures at God’s right hand. And 
they knew well that those endless joys were the fruit 
of the redemptive work of Christ. It was because 
of that decease that Jesus was going to accomplish 
at Jerusalem that they were lifted to these eternal 
joys. 

Oh, then, what sympathy they would have with 
Christ in this work of salvation! How their hearts 
would thrill with wonder and joy as they saw him go- 
ing forward to the cross! And when his human heart 
grew faint, and he agonized, as he surely did, in the 
prospect of suffering, how they would count it the 
highest honor that heaven could bestow to be sent to 
his relief, and pour into his wounded spirit the balm 
of consolation. Oh yes, it grows more and more clear 
that this was the main errand of these sons of con- 
solation when they met with Jesus on the mount of 
transfiguration. 
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What further qualified them for this errand was 
their 


KNOWLEDGE OF THE SCHEME OF SALVATION 


The disciples had yet no such knowledge. They 
could not believe, nor would they, that Jesus had to 
die ; and still less could they know as yet that his death 
would mean life for the world. He often tried to talk 
to them about that; he wanted to bring them into in- 
telligent sympathy with him in regard to his purpose 
and mission. But they would not hear; Peter would 
even rebuke him when he talked of death. So they 
never got into the inner world of his heart, and they 
could not give him the sympathy for which he yearned. 

But Moses and Elijah had no such difficulty. In 
heaven they had learned what this Incarnation meant. 
They knew that its goal was the cross, and they knew 
that it was only at the cross that the gates of mercy 
could be opened for the world. It was this knowledge 
that filled and thrilled them as they came to meet him. 
They could speak with him intelligently and give him 
the most ardent sympathy, in fulfilling his divine 


purpose. 
Tueir Unity or Sout 


What a joy it was for him that they could so 
understand and appreciate his glorious redemptive mis- 
sion. What unity of heart and soul was there, and 
how Jesus would be refreshed and cheered. What 
solace and strength the human heart of Jesus would 
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receive, when these heavenly messengers conferred with 
him about the glorious completion of his work upon 
the cross. 

But the special qualification of these men for this 
errand was the fact that they were both in the body. 

They were not disembodied spirits. 

If these men had been disembodied, they could not 
have had this interview with Christ. 

The word disembodied is used here only in a popu- 
lar sense, as referring to the exit of the spirit from the 
fleshly body. I do not think the spirit is ever entirely 
disembodied. I believe that at death it takes with 
it the spiritual body which up to that point is the 
medium of communication between the body and the 
spirit. This spiritual body, detached from the body 
of flesh, is the proper organism for the spirit in the 
spirit world. ‘Thus Paul’s idea of body, soul, and 
spirit is sustained. This matter has been treated at 
some length in the work on ‘‘The Spirit World.”’ 

For two persons to come into communication they 
must be on the same plane of life. Jesus himself was 
in the body, but he took on the spiritual body for this 
occasion, in order to meet these two men. They had 
taken on the spiritual body permanently. We have 
seen that Elijah was translated, and that Moses was 
resurrected. So they were both in the spiritual body. 
It was an ethereal body, but it was not spirit, for these 
men were seen and heard by the disciples. We have 
the fact then before us that Moses and Elijah were in 
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the body, and that it was necessary it should be so in 
order to have this interview with Christ. This was the 
glorious body in which they appeared, and so they 
could come into contact with our Lord, whose fleshly 
body for the time was glorified. 


Far-REACHING Purposes oF Gop 


And thus we get a glimpse into the far-reaching 
purposes of God. We see now, at least in part, why 
these men were glorified. It was necessary to have 
such men on hand for errands like this. On what 
other errands they may have gone, we do not know; 
but if there were no other mission than this to be per- 
formed, we can understand why they were glorified. 
They must be ready, when the time came, to descend 
from their seats of bliss, and meet with Christ on Her- 
mon. Not only so, but their long heavenly education 
would specially fit them for this mission. 

This, then, was the reason why Moses and Elijah 
were chosen from the multitude of the redeemed. Of 
all the race of men, perhaps, with the exception of 
Enoch, they had received the spiritual body. Enoch 
doubtless had his own mission. They were ordained 
for this supreme ministry at this time. 

Then, it is not unreasonable to suppose that the 
present was not the only interview which they had 
with Jesus during his human life. 

This interview is the only one clearly on record ; but 
that does not shut out the probability of others. 
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We must remember that only a few things are 
written here of the many things that happened. The 
Apostle John gives us a very emphatic statement to 
that effect. That this account of the Transfiguration 
ever got into the record is owing to the fact that cer- 
tain men were witnesses of it. Therefore it is reported. 
May there not have been other scenes of a similar kind 
that men did not witness, and that therefore could not 
be reported? Why should not Moses and Elijah min- 
ister to Christ on other occasions than this? We know 
that our Lord needed sympathy on other occasions as 
well as this. Upon the supposition that the main 
object of this visit was to afford to Jesus the sympathy 
he needed, and could not have elsewhere, there were 
other experiences in his life that would call for such 
heavenly aid no less than this. If such aid was needed, 
would it not be rendered? Would it not be reason- 
able to think that they were near him all the way from 
the cradle to the tomb, ready to minister when needed? 
Would not this be more reasonable than to believe 
that they were despatched from heaven for this one in- 
terview on the mount? Reason seems to favor the 
idea that this ministry on Hermon was but one of 
many which these glorified men were permitted to lav- 
ish on their Lord during his lonely and suffering life. 


Oryer MiInistriEs oF ANGELS 


Another thing that tends the same way is the fact 
that Jesus did receive supernatural aid in other crises 
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of his life. After the Temptation, ‘‘angels came and 
ministered unto him.’’ Since Moses and Elijah were 
here in the Transfiguration scene to minister to our 
Lord, and since they came all the way from heaven, it 
is not fanciful to suppose that they appeared in other 
scenes where their tender ministry would be no less 
appreciated. This scene of the Temptation may have 
given them such an opportunity. 

Nor is it any objection to this view that they are 
called angels. In Scripture language men are often 
called angels. We remember that John fell down at 
the feet of the angel who showed him so many wonders 
in heaven; but the angel turned out to be aman. So 
these angels who ministered to Christ after the Temp- 
tation may have been really men who, appearing as 
angels, are so described. And if they were men, would 
they not most likely be the same who on a later occa- 
sion met with Christ on Hermon? If they could min- 
ister to him on the mountain, they could minister to 
him in the wilderness. 


In the scene of agony in the Garden, what sufferings 
our Lord passed through, that are not recorded, of 
course we do not know; but there is no occasion on 
record in which he seems so utterly overpowered as 
in Gethsemane. During the progress of that untold 
agony we read that ‘‘there appeared an angel unto 
him from heaven, strengthening him.’’ Whether that 
heavenly aid was of a physical or a spiritual kind, or 
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both, we do not know; but it served the purpose, and 
it was administered by an angel. Might not that 
angel have been a man? And if he were a man, who 
so likely to be engaged in such a ministry as Moses or 
Elijah? If these men could minister to their Lord on 
the mountain and in the wilderness, they could do so 
in the Garden. It is a sweet thought that men of our 
own race may have been permitted to engage in such 
gracious and tender ministries. 

Let us pass on from the Garden to the Tomb. And 
here again we meet with heavenly visitors. Whoever 
they were who were thus hovering around the Christ 
through his life, they were with him to the last. We 
meet them at his tomb. 


ANGELS or MEN ? 


Whether these visitors were angels or men the 
record does not make quite clear. Matthew speaks of 
one whom he calls an angel. John says there were 
two, and he styles them angels. Mark mentions only 
one whom he describes as a young man. Luke says 
there were two, and speaks of them as two men. Why 
might they not be really men, and the same men 
whom we know to have met with Christ on the mount, 
and whom we suppose to have met him in the wilder- 
ness and the Garden? 

This supposition seems extremely natural. These 
men hovered about our Lord through all his earthly 
life, waiting in intensest sympathy for any opportu- 
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nity of ministering to him. And now they follow his 
body to the tomb. Their sympathy would naturally 
draw them to that sacred spot. Besides, their work 
was not quite done. They had to meet the weeping 
women at the tomb, and announce to them and to the 
world the glad news of the Saviour’s resurrection. 


ASCENSION RAPTURE 


But once more the heavenly visitors appear, this 
time at the Ascension. The scene is described only by 
Luke. When Jesus ascended and disappeared in a 
cloud, two men stood by in white apparel, and fore- 
told how the Lord would one day return in the same 
glory in which he had gone away. Why may not 
these two men have been the same men that we met at 
the tomb, on the mount, in the Garden, in the wilder- 
ness? Can anything be more likely? 

With this last scene of the Ascension the ministry 
of these heavenly visitors was ended, so far as the 
Lord’s earthly life was concerned. We may imagine 
something of the rapture with which they would wit- 
ness his Ascension, after so victoriously completing his 
redemptive work. Perhaps they took their own flight 
from the same spot where he ascended. We can well 
imagine that they attended him on his way to the glory 
from which he came. And with them, doubtless, 
thronging the starry spaces, attendant angels followed 
in his triumphant pathway to the wide-opened, celes- 
tial gates. 


CHAPTER VIII 


HEAVENLY KNOWLEDGE 


4 Been errand which brought Moses and Elijah to 
the Mount of Transfiguration is clearly indicated 
in the sacred text, and has been previously referred 
to in these inquiries. 'They showed knowledge of a 
theme of transcendent importance. Evidently they 
knew that Jesus had to reach the goal of the cross 
and there make expiation for the sins of the world. 


Now WE Know In Part 


That they knew thus much is strongly suggestive of 
the fact that they knew much more. It seems well 
worth while to set forth something of the knowledge 
likely to be possessed by glorified saints in general, 
especially those who have glorified bodies, as Moses 
and Elijah had. These may have an advantage over 
spirits who have not yet received their bodies, in being 
sent on messages throughout the universe. Yet as all 
the saints of God will have bodies by and by, and it 
is only a question of time, we may take into view the 
whole company of the glorified, and reverently inquire 
what is the condition of their knowledge in that better 


world. 
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The words of Paul upon this subject are very sug- 
gestive. ‘‘We know in part,’’ he says, ‘‘and we 
prophesy in part. But when that which is perfect is 
come, then that which is in part shall be done away.”” 


But THEN Face To Face 


There is a state of perfection in knowledge, then, to 
be attained. Is that a state of absolute perfection, or 
of relative perfection only? I think it is relative only. 
Paul is drawing a contrast between the present and the 
future. Our knowledge now is in part; and itisa 
very small part of knowledge that we can attain in this 
life. Compared with the imperfect knowledge we have 
now, our future knowledge seems perfect, and may be 
so described. It could not be absolutely perfect. 
That would mean that we are to know everything. No 
one is omniscient but God. Yet compared with what 
we know now, our future knowledge will be vast, and 
may be described as perfect. The transition from 
earth to heaven will be very marked in many of its 
effects, but in none, perhaps, more than in this, the 
passage from a limited to a wide field of knowledge. 

The evidence that comes to us on this matter is 
more inferential than positive. Perhaps there is no 
Scripture statement so direct as this that we have 
quoted. Much more is attainable in the way of 
inference. We have to put reason and Scripture to- 
gether, to be led to intelligent conclusions. 

It will be the best course to notice some of the 


116 TRANSFIGURED 


favorable conditions for acquiring knowledge in which 
glorified saints are placed; and then note certain in- 
stances of their knowledge which have actually come 
under our own observation. By this means we may 
have an intelligent glimpse of the superior knowledge 
possessed by the saints in a better world—a glimpse, 
nothing more; yet even that may stir our ambition 
and our endeavor to be fit for some humble place in 
the inheritance of the saints. 


Nor DarkENEpD By SIN 


Among the favoring conditions of the resurrection 
saints for acquiring knowledge is the fact that they 
are lifted above the darkening influences of sin. 

This is an immense advantage. Perhaps there is 
nothing that hinders our advance in knowledge here so 
much as sin. Especially is this the case with regard to 
spiritual knowledge. It is always the pure heart that 
creates the clear vision. Jesus could say, ‘‘ Blessed are 
the pure in heart, for they shall see God.’’ A man 
may be full of scientific lore and have a most acute 
mind for secular and material things; but if his heart 
is not pure he can not see God. 

There is no doubt whatever that sin blinds the 
mind as well as hardens the heart. Jesus could re- 
joice that certain spiritual facts that were hidden from 
the wise and prudent, were revealed to babes. He 
himself laid down this law: ‘‘If any man will do his 
will he shall know of the doctrine.’’ That goes to the 
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root of the matter. Not until we come into such uni- 
son with God that we do his will can we have much 
true spiritual perception. It is the law of the uni- 
verse that sin and ignorance go together; and it isa 
remarkable thing that the same word stands for both; 
that word is darkness. ‘‘Once ye were darkness; but 
now ye are light in the Lord.”’ 

Now, sin that so hampers and hinders us here is no 
barrier to the glorified. They have done with sin. 
It no longer clouds their spiritual vision. They are 
pure; therefore they can see. I have no doubt they 
do see easily and clearly many things that mystify men 
here, just because sin is forever done away. Even 
here we sometimes experience a flash of revelation when 
we become more spiritually receptive. We may imag- 
ine, then, into what raptures of knowledge glorified 
men may rise, as the soul expands more and more in 
holiness. 

Not Hamperep sy SICKNESS 

Then the glorified have done with sickness. 

Surely that is another great boon. How much 
time and strength and alertness of mind we lose in 
this world by sickness. Some of the brightest souls 
that were ever kindled at the eternal fire are clouded 
by years and years of pain. What marvels might 
have been achieved in knowledge but for bodily and 
mental disease ! 

And in the term sickness may be included all the 
lesser as well as the greater ailments, whether of body 
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or mind. Who is perfectly well to-day? At certain 
times we may approach to that condition. Then we 
find out two things. First, the amazing alertness of 
the mind under favorable conditions, and something 
of our marvellous possibility of achievement; then, if 
we but reflect, how far the most active mind fails 
of its divinest possibility. How poor we are, how lit- 
tle we can do, and how inferior the quality of our 
work, when we are merely out of sorts. What joy and 
power come with buoyant, ecstatic health we realize 
only now and then. 

Now there is no disease of mind or body in the bet- 
ter land. No one there ever says, “‘I am sick.’’ 
There are no dull spirits or blue days there. With 
mind and body in the rapture and glow of health, 
what marvellous advancement in knowledge may be 
made in that world of bliss one cannot now realize. 


Never WEAaRY 


Further, the saints on high have no weariness. 

Whether there may be periods of mild languor that 
call for seasons of repose, we do not say. Milton sup- 
posed that such is the case. Whether that be so or 
not, we think of the saints on high as enjoying a de- 
gree of alertness and activity to which we in this world 
are almost strangers. ‘They must be very active and 
unwearied since they are represented as praising God 
day and night in his temple. 

These bodies of ours are a heavy clog on us here. 
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The soul has to reckon with the body. We may be 
thrilled and charmed with a certain study, but how 
soon we have to lay it down from sheer weariness. 
The body demands rest and change. If the mind is 
unusually bright it becomes a consuming fire, and 
burns out the body before its time. ‘‘Much study 
is a weariness of the flesh.’’ So the flesh succumbs. It 
succumbs in part every day, and calls for sleep, else 
it will not work at all. Perhaps a third of our time 
is spent in sheer unconsciousness. 

What a waste is here; what a barrier to mental ad- 
vancement! If the body never wearied and never slept, 
what a different world this would be! And this, or 
something near it, is the condition of the saints. 
With an ardor and eagerness and untiring zeal such 
as we can not imagine they go forward in the path of 
knowledge. 

In addition to all these advantages, the redeemed 
are relieved from the burden of worldly cares. What 
an unspeakable boon is this! 


No Cares oF EartTH 


There is nothing that impresses me more with the 
poverty and narrowness of this life than the fact that 
so many of earth’s brightest souls have to care unceas- 
ingly about how to get enough to eat. Is there any- 
thing more painful than to see the splendid energies of 
an immortal mind concentrated on the supreme prob- 
lem of getting bread? It is pitiable. Competition is 
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now so keen that men of the grandest sweep of mind 
have often to degrade their powers to the details of the 
‘most common daily tasks. I knew a man who had the 
soul of a philosopher and poet, who had to hold him- 
self down to the task of a day laborer and take the 
pittance of such labor to keep a wife and children 
from starving. 'The poet Gray’s fancy of incipient 
statesmen sleeping without a name in the country 
churchyard is no fanciful dream. 

Man was made to toil. It is care which eats the 

life away, and dulls the finer sensibilities of the mind, 
dragging man’s godlike powers in the commonest ruts 
of life. The various cares of this world shut men out 
from high intellectual pursuits by which they might 
advance the world’s wisdom and knowledge. And 
then what little advancement is made is much more on 
the lines of the material and temporal than the spirit- 
ual and eternal. 
In the better world all this is changed. Harmony 
and order and right are the law of that better world. 
There is no anxiety there, no struggle for daily bread. 
Where every man falls into his place, care is at an 
end. The times are never out of joint; no one com- 
plains; no one misses his opportunity; there is no 
jealousy of position or of success. Under such cir- 
cumstances knowledge must advance, surely, by leaps 
and bounds. 

And then this knowledge is certain to be knowledge 
of the highest kind. It is not the knowledge that men 
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most covet here. It is not the knowledge that we call 
practical, because it multiplies our comforts or gives 
us an advantage over our fellow-men. Such knowl- 
edge as that they do not need, and do not want, in 
the better country. They have leisure and inclina- 
tion there to seek the knowledge of spiritual and 
eternal things. They can advance in the knowledge 
of God, whom to know is more and more abundant 
life, as the ages roll on. 


HicHER AND Wiper OvuTLoox 


All this being true, the redeemed must have a higher 
and wider outlook. 

Very much depends on our point of view. It 
makes a wide difference to a man whether he is farm- 
ing, say a few acres of land or administering the 
affairs of an empire. In the one case his views are lia- 
ble to be bounded by the narrow dimensions of his 
farm; in the other, they will be coextensive with the 
wide domain of the empire. So he may become a 
genius—or a clod. 

If a man simply runs a machine day in and day out, 
for years, he becomes at length not much more than a 
machine himself. How different the same man might 
be if his mind and heart were engaged in the discov- 
ery of some great universal principle in science, some 
plan for the elevation of his race. 

We can imagine how the saints on high pity our 
poor insular conceptions. Their standpoint is far 
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different from ours. From their supreme elevation 
they must be able to take in vast concerns and inter- 
ests to which we in this world are utter strangers. We 
are toiling and moiling on our bit of land; they sweep 
over the wide domain of empire. We are running 
machines, and becoming like machines; they are taking 
in new principles, and growing by every new concep- 
tion. Can you imagine the difference all this must 
make between our knowledge and that of God’s ran- 


somed saints? 


PerFrecTeD Bopity ORGANS 


Then, as has been previously stated, we believe the 
redeemed have greatly improved bodily organs. Moses 
and Elijah, in the Transfiguration account, give evi- 
dence of this. They are endowed with glorified human 
bodies, such as all God’s saints will have soon or late. 
The fact has been dwelt upon that those spiritual, 
glorified bodies must be endowed with organs far 
superior to ours. We need not go beyond Moses and 
Elijah for proof of this. With inconceivable rapidity 
of motion, with vision which can show the way clearly 
along the almost boundless track before, with audi- 
tory nerves which may be able to recognize the move- 
ment of the spheres in their places, these swift mes- 
sengers travel up and down the starry firmaments as 
easily as we traverse the streets of a city; and if their 
powers of observation are proportionate to their swift 
motion and their refined senses, we may well think 
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what vast knowledge must be theirs as compared with 
ours. 
Tue Best Society 

Furthermore, glorified men enjoy a superior society 
in the better world. 

If so much depends on our position, a great deal 
also depends on our society. Now, great as are the 
advantages of the redeemed for growing in knowledge, 
there is another class of beings even more favored than 
they. These are the angels. We know of three ad- 
vantages they possess over men. They are essentially 
of a higher order; they have never sinned; and they 
have been longer in heaven. Yet they are closely 
allied to us; they are our elder brethren; they are min- 
istering spirits to us in this world, and doubtless they 
are our instructors in the next. They are qualified to 
instruct us; they have the desire to do so, and they 
have the opportunity. 

If any one has a doubt as to one or other of these 
points, let him take one case which ought to remove all 
uncertainty. This was the case of a man who was 
specially instructed by an angel in a certain matter. 
There are many such cases in sacred history, but the 
one I take now is of a very marked character. It is 
the case of the prophet Daniel. He had a vision, but 
could not understand it. Then we have this remark- 
able statement, ‘‘It came to pass when I, even I, Daniel, 
had seen the vision, and sought for the meaning, then, 
behold, there stood before me as the appearance of a 
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man. And I heard a man’s voice between the banks 
of Ulai, which called and said, Gabriel, make this 
man to understand the vision.’’ 


ANGEL-TAUGHT 


Now here we have a marvellous glimpse into the 
unseen. And what do we find? We find intense 
angelic sympathy with us, and a desire to lead us into 
mysteries which of ourselves we could not understand. 
And if that is done for a man on earth, when our con- 
tact with these beings is so difficult, with what ease and 
readiness will they not instruct us when we pass into 
their intimate society? If it be true that “‘he that 
walketh with the wise shall be wise,’’ how wise will 
men become when they are taught by these elder 
brethren of ours, so pure, so high, so instructed in the 
ways of God, living through ages and ages past, be- 
fore men or worlds were born! 

Then finally, glorified men will enjoy these advan- 
tages through countless ages. 


Anp HEAvVENLY-WISsE 


Not only are the conditions of progress so favorable 
in heaven, but we know as a matter of fact that great 
knowledge is actually attained. 

Turning again to the case of Moses and’ Elijah, we 
are told why they appeared in the scene of the Trans- 
figuration. They spake with the Lord about the de- 
cease which he was to accomplish at Jerusalem. If 
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they understood this central fact in the great plan of 
redemption, they must have known much more. Yet 
when did they become so well informed? Certainly 
not upon earth. Although these men were among the 
foremost of their race, at the utmost they could but see 
Christ’s day afar off, as Abraham saw it, like a star 
shining dimly through the horizon of time. 

But now they knew. Not through the smoke of 
sacrifices, but in the clear light of heaven, they had 
learned the mystery of Christ’s incarnation. They 
knew that the cross was the goal of our Lord’s career 
upon earth. 

Revelation also tells of another glorified man—of 
him who conducted John through heaven. 

““When I had heard and seen,’’ says the apostle, “I 
fell down to worship before the feet of the angel who 
showed me these things.”’ 

Nothing could be more natural. But what was 
John’s surprise when this glorious being turned out to 
be a man ‘‘See thou do it not,’’ he said. ‘‘I am 
thy fellow-servant and of thy brethren.’’ Yet to what 
a position of knowledge and of glory was this man 
exalted! to think that sinful men can attain to such 
blessedness ! 


In knowledge, then, there is progress without end. 
And there is nothing more congenial to us than this. 
The soul wants to grow and expand forever and ever; 


and such we believe to be its high destiny. 


CHAPTER [JX 


FUTURE RECOGNITION 
AN D_C°O MM™MUNTION 


A Pie Apostle Paul speaks of the one family in earth 
and heaven. Only one family! How suggestive of 
unity, harmony, love, communion! All God’s people 
are but one family, whether on this side of the river 
or on the other side. 


‘“Part of the host have crossed the flood, 
And part are passing now.”’ 


We might enlarge the idea still farther by taking 
in the angels. ‘They are really our elder brethren. 
How far back their experience reaches we do not know; 
but do know that at creation’s dawn ‘‘the morning 
stars sang together, and all the sons of God shouted 
for joy.”” 

ANGELS Our ELpeR BRETHREN 


So these sons of God are our elder brethren. And 
like elder brethren, how strong they are, and yet how 
tender to us who are the infants of the family. We 
believe they lavish upon us ministries of love which we 


do not, and can not, recognize now, but which perhaps 
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we may understand some day. And if we do come to 
understand, we may imagine what a new bond of love 
this will create between us and them. 

It is sweet, meanwhile, to think that we are all of 
one family. ‘There is a happy kinship between weak, 
erring men and the “‘angels that excel in strength.”’ 
And who can say but that one day we may rise to their 
position, and in our turn be older brothers and sisters 
to other weak children, it may be of some other world, 
but still children of the universal family? 

Truly, “‘it doth not yet appear what we shall be.”’ 
No; but glorious possibilities dawn upon our faith 
even here. “‘This is the bud of being,’’ Young says, 
“‘the dim dawn, the twilight of our day.’’ Death 
will open the gates to power and progress and everlast- 
ing joy. 

How often the anxious heart has asked the question, 
Shall we know each other there? Especially in times 
of sore bereavement, when one whom we have loved as 
life is taken away, and when through our tears we look 
up and anticipate the possibility of reunion, how the 
lonely heart will ask the question, Shall we know each 
other there? Oh, if we could be but sure of that, 
something of the bitterness of death would be past! 

In most hearts, at least, there lingers a dim hope of 
future recognition. In many the hope is not dim, but 
very bright; yet many who hold this hope very strongly 
have not clearly realized the grounds of it. The hope 
is there; it may be a cheerful, sustaining, triumphant 
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hope; but its basis in reason or Scripture has not 
been clearly discerned. 

It is well, therefore, to consider some of the grounds 
of this hope. Scripture and reason must go together. 
I do not know of any place where Scripture directly 
affirms that there will be future recognition ; but there 
are passages that seem to imply it more or less clearly. 
Such passages, with what aid may come from reason, 
may give a sufficient basis for the longing desire which 
is so generally cherished. 

In speaking of future recognition and communion, 

there is a larger view than that of mere recognition of, 
and communion with, those who have gone before. 
Very much of the joy of heavenly fellowship will arise 
from acquaintance with those whom we have not known 
here. 
It is the appearance of Moses and Elijah on the 
mount which brings up the whole subject of communion 
and companionship in heaven. The evidence that 
comes to us from that scene goes a long way to estab- 
lish the doctrine of future recognition. 


Our Ipentiry Ever.astinc 


One important principle which favors this prospect 
is our own everlasting identity. 

When we pass into another world we shall not lose 
our personal identity. I shall be myself, and no one 
else, forever. Every one of us will be himself, and no 
one else, forever. I may not have the same kind of 
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body I have now; I may have enlarged powers; I may 
be surrounded by new conditions; I may have vastly 
increased knowledge; I may attain a far higher char- 
acter; but I shall be myself forever. No change can 
ever rob any of us of our own true, personal identity. 
The soul is the man. Each soul will keep its own 
peculiar character and complexion throughout eternity. 

In our Lord’s parable—if it be a parable—the rich 
man knew Lazarus, though he was so far away. Laza- 
rus had that identity by which the rich man recognized 
him as the beggar that had lain at his own gate. 
Whatever difference of appearance we may have in the 
next life, we shall not lose that peculiar, undefinable 
thing we call personality. Therefore we shall be 
recognizable. 


The vast increase of knowledge possessed by the 
glorified is surely very favorable to the idea of mutual 
recognition. If we know each other here, it is no 
great stretch of logic or of fancy to believe that we 
shall know each other there. We have heard of an 
old minister who was asked by his wife: “‘John, do 
you think we shall know each other in heaven?’’ The 
old man paused for a moment in his reading, and 
without looking up, bluntly replied: ‘*Do you think 
we shall be greater fools there than we are here?’’ 
There was much sound sense in that reply. And it is 
well to remember that though this is a high question, 
common sense has no small place in its solution. 
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We can see, then, very plainly, how, on principles of 
common sense, we are likely to know those in a future 
life whom we knew here. We simply remember, and 
so recognize them. ‘The undefinable thing called per- 
sonality is there, and we recognize it as we recognized 
it here. 

Our Recocnition Mutvar 

It is probable, however, that there may be a more 
subtle method of future recognition than that which 
comes simply of memory. With so much enlarged 
knowledge, and such quickened powers of perception 
as we spoke of before, it is easy to believe that 
there may be a mode of recognition somewhat of the 
nature of intuition. Even now and here we have at 
times a faculty of recognition more subtle than mere 
memory. 

A sister of mine—a woman of good sense—one Sab- 
bath morning sat in her pew inchurch. She was wait- 
ing for the minister to come in and begin the service. 
The man who was to officiate that day was a noted 
minister whom she had never seen, but in whom she 
was much interested because of his writings. So she 
had conjured up in her mind what manner of man he 
would be in appearance; and so vivid was the picture 
on her own imagination that she was waiting now to 
see if the man would correspond to the picture. When 
he appeared—strange to say—he was exactly as she 
had pictured him. This is only one of many such in- 
stances, The value of it is this, that it gives us a hint 
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of possibilities of recognition in a future world which 
we can not even understand in our present limitations. 


Tue Soctat Instinct GRATIFIED 


Then, there is the universal instinct for society. 
Man was evidently made for fellowship with his kind. 
This instinct was divinely implanted in him at first. 
Even when Adam was holy and happy, God said it 
was not good for him to be alone. 

This was well understood by those who invented 
the punishment of solitary confinement. If we want 
to make a man wretched, or hopeless, or insane, we 
have only to give him solitary confinement. We may 
give him every luxury; we may house him in a palace; 
but without society his heart will break. 

This instinct for society shows itself in many ways. 
Men will congregate anywhere, so that they may be to- 
gether. They will form themselves into clubs; some 
will have a friendly society for every evening in the 
week ; they will attend country fairs with no errand in 
the world but to meet with their neighbors; for the 
same purpose they will hang round the village tavern, 
and drop into the blacksmith’s shop, and congregate in 
the grocery store, and in some places even go to church 
an hour before the time for service. Such is the strong 
human instinct for society. 

In a future world we may be sure this instinct will 
find its due scope and development. God, who put 
the instinct within us, will provide for its gratification. 
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This principle carries us farther than the two others 
that we named. The fact that we preserve our iden- 
tity shows that we shall be recognizable; and our in- 
creased knowledge will make recognition easy. But 
the instinct for society goes farther. This will draw 
us together. We shall want to come into fellowship 
with each other. 

Think also of the high range of thought and feeling 
on which the glorified will come together. If men 
now so incline to associate for the trifling gossip of the 
day, we can imagine what a strong, heavenly instinct 
will draw them together for the exchange of thought 
and feeling on aso much higher plane. What unspeak- 
able joy there is in high intellectual sympathy! If 
mind so sharpens mind by sympathetic contact now, 
we may imagine something of the rapture of intelli- 
gent association in a better world. 


Thus we see that this instinct for society will be a 
great joy in two respects. It will draw those together 
who were closely united here. That was David’s glad 
prospect when he was bereaved of his child. ‘‘I shall 
go to him,”’ he said; ‘‘he shall not return to me.”’ 

Then this instinct for society will draw together 
those who have not known each other here, but who 
may be specially suited for contact and communion. 
This may be in some cases the greater joy of the two. 
A boundless prospect both of social and intellectual 
pleasure opens up here to our faith. 
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But a greater principle than any yet named is, uni- 
versal love. 

Love THE SupREME ATTRACTION 

The very atmosphere of heaven is love. The su- 
preme condition of happiness is love. It must be so 
in all worlds, for God himself is love. Now if the 
mere instinct of sociality so draws men together, how 
much closer must love draw them. This is the supreme 
attraction. Yes, even when our temperaments and 
attainments are the most diverse, love will draw us to- 
gether. And this bond will hold us when all others 
fail. That shows how supreme is this law, and how 
universal it is intended to be. It provides a point of 
contact between those who may differ most widely in 
all other respects. Even here, where love is so imper- 
fect, and so thwarted by selfish interests, we feel its 
power. In the better world, where love absolutely 
reigns, where there are no contending interests, and no 
selfishness or sin, we may try to imagine how love 
must draw all hearts together. 

Now we cannot fail to see that love implies recogni- 
tion. We cannot love each other without knowing 
each other. A diffusive love that takes in a world, 
but misses individuals, must be a love of small account. 
Indeed I do not see how there can be love at all that 
is not of an individual character. It is said that God 
loves the world; yes, but it is also said that he loves 
the individual. ‘‘I have loved thee,’’ he says, ‘‘with 
an everlasting love.’’ Even God’s love must be personal. 
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So the love that rules in heaven is intelligent, indi- 
vidual, personal love. Then there must be not only 
recognition but appreciation, that ever grows into 
deeper and sweeter communion. 


UniTED IN SENTIMENT 


One other principle of recognition may be men- 
tioned, and that is, unity of sentiment and service. 
We may well believe that unity of sentiment will lead 
to unity of service. Where all hearts glow with love 
to God, and desire to serve him, what unity and co- 
operation and mutual appreciation must abound! 

There is evidently service to be performed there 
that calls for unity and co-operation. We have ac- 
counts of heavenly visitors sent to earth, not always 
singly, but often in pairs and groups. The two angels 
that visited Abraham; the two that sojourned with 
Lot; the host that descended to the earth the night the 
Saviour was born; and this visit of Moses and Elijah, 
all emphasize this principle. 

How this unity of service must draw the heavenly 
inhabitants into the closest and sweetest bonds! It is 
not a question of bare recognition in such cases. 
There must be not only recognition, but mutual sym- 
pathy and appreciation and communion. 


UniTED In SERVICE 


We have often seen men here united in heart and 
soul in some great project in which they were intensely 
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interested, though they were not aforetime on specially 
good terms about anything. Let us conceive then 
what unity and sympathy and sweet counsel must be 
developed by unity of service in the better world. 

Thus we have apprehended some great general prin- 
ciples that tend to confirm our belief in the recognition 
and communion of the saints on high. When we con- 
sider the continuity of our human identity, of our 
higher knowledge, of the human instinct for society ; 
when we consider that universal love prevails; and 
when we think of the unity of service in the better 
world—we shall have little doubt that God’s redeemed 
do have the joy of most blessed recognition and fellow- 
ship. 

This question of future recognition and fellowship is 
one of the very many interesting themes suggested by 
the Transfiguration. The striking feature of that 
scene which bears directly on this question is the ap- 
pearance of Moses and Elijah. We read that these 
two glorified saints appeared on the mount with 
Christ, and spake with him of his coming decease. 
There are three facts which come into view here that 
have an important bearing on the question. 

In the first place, 


Moses anp Evisan KNew JEsus 


There can be no mistake on that point. It seems 
clear that they met with him here by appointment. 
They knew him in heaven before he became incarnate. 
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But later they also knew him on earth. His human 

body did not disguise his divinity from their quick 

vision. Now taking simply the fact that they knew 

him, it would not be easy to believe that they do not 

know their own associates and companions in heaven. 
The next fact is, that 


Tuey Knew Eacu OTHER 


This, too, seems self-evident. If some hazy notion 
prevails that in heaven there is not the same marked 
personality that we have on earth, just think fora 
moment of these two men and their mission here, and 
consider what is involved in that. Together these two 
men were sent from heaven to earth; together they met 
and talked with Christ; and we presume that together 
they went back to their heavenly home. 

Now can we think it possible that they did all this, 
and yet did not know each other? Can we think they 
did not converse together by the way? Filled and 
thrilled by the object of their mission, can we imagine 
that they exchanged no thoughts about it? 

Suppose we sent two men on a mission to some dis- 
tant king or president ; suppose it was a very important 
mission; suppose the men were in ardent sympathy 
with it; suppose they travelled together all the way. 
In such a case, can we think they would never speak to 
each other? Yet the case we have supposed is exactly 
the case of these two heavenly visitors. Surely they 
communed together by the way, and conferred about 
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this matter which so absorbed and inspired them. 
Only let us bring a little common sense to bear, and 
we can have no doubt about heavenly recognition and 
communion. 

StraNGERs No More 


This case of Moses and Elijah also illustrates the 
larger idea of fellowship in heaven; that is, the fel- 
lowship which does not originate in a previous ac- 
quaintance on earth. These two men never met in the 
flesh. They lived in different ages of the world. 
Moses died and was buried on Nebo about five hun- 
dred years before Elijah was born. Thus they were 
separated here by a long span of time. But they are 
not separated now. They have come together, and, 
we may be sure, in intensest sympathy. Here we find 
them sent together on an important mission to our 
world. If there were nothing else to draw them to- 
gether, surely that unity of service would unite them in 
the closest and sweetest bonds. 


This case of Moses and Elijah also illustrates the 
unifying power of service. We can conceive of many 
influences that would draw these two men together, 
though they had not seen each other in the flesh. But 
there was one thing which would especially unite them, 
and that was their close association in this errand to 
our world. If they had been utter strangers up to this 
point, we imagine they could never more be strangers. 
The union of heart, soul, intelligence, sympathy, ac- 
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tivity, in this business on which they were sent to- 
gether, would surely draw them into the closest bonds. 
Henceforth there was this wonderful experience which 
they had in common; and we imagine it would be a 
theme of never-ending interest and delight. 

Especially when we think how they were thus 
brought into such sympathetic contact with Christ, and 
how they would thus be led into the contemplation of 
the whole scheme of salvation, we can have some idea 
of the basis of heavenly communion thus laid between 
these two glorified saints. Ah, there was a great deal 
involved in that scene of the Transfiguration, when 
Moses and Elijah appeared and spake with our Lord 
of his coming decease at Jerusalem. 


INTRODUCTIONS IN HEAVEN 


But a stranger and more important fact still is found 
in the knowledge that the three disciples knew Moses 
and Elijah. 

It may be that they did not identify them at the mo- 
ment. Possibly they may have done so, by that power 
of intuition of which we spoke a while ago, but such, 
perhaps, was not the case. How, then, would the dis- 
ciples know these two glorified men? Merely by the 
simplest of all methods: that Jesus told them. As 
they came down from the mountain, Jesus told them to 
keep the matter secret. So the wonderful scene was a 
subject of conversation between Jesus and his disciples. 
And what more natural than that they should ask 
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who those men were, and that he should inform them? 
This is the simple and natural and easy way of ac- 
counting for the fact that the disciples knew who those 
men were that appeared in glory on the mount. 

And this simple explanation opens up to us the 
possibility of a wider and simpler and easier mode of 
recognition in a future world than many have imag- 
ined. The very mystery of the other world predisposes 
many, I believe, to look for some mysterious way of 
becoming acquainted there. They fancy it must be 
by some kind of intuition; but such intuition they can 
not understand, and the effect is that they remain in 
a kind of haze and doubt as to whether there is any 
recognition at all. 

Now why should we not be simple and natural 
about the matter? Why should we not believe that 
acquaintances are formed there as they are formed 
here? We get to know people here by introductions 
to them, or by information about them, or by having 
some business with them. Why should it not be so 
there? This easy way of looking at the matter might 
solve a good many difficulties and scatter a good many 
doubts. If we could always think of heaven as a place 
of personality, and a place of intelligence, and a place 
of love, and a place of service, we should have little 
difficulty in believing in future recognition and 
fellowship. 

How natural and delightful, then, may be our 
anticipations of that dear abode! 
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One other idea which has been elaborated in ‘‘The 
Spirit World’’ I shall barely touch here. It is this: 
that the fleshly body is but the shell of the true man; 
that the soul within, which is the real man, is a spir- 
itual essence and dwells in every part of the material 
body. At death this inner spiritual essence is liber- 
ated and dwells henceforth in the spirit world. I 
conceive of it as a spiritual counterpart of the physical 
body, and hence possessing all the functions and 
appearance of the body that is now discarded. Then 
what should hinder recognition? Nothing. 

At first sight this may seem a little abstruse. But 
let it be earnestly considered for a while, and I think it 
will furnish a new ground of confidence for heavenly 
fellowship. 


CHAPTER X 
SPECIAL HEAVENLY FRIENDSHIPS 


| Babes now taking a step forward, we 
have good ground for believing not merely in 
heavenly communion generally but also in the forma- 
tion of special friendships in that better land. It will 
be seen that the Transfiguration clearly suggests this 
larger idea. Moses and Elijah were evidently close 
friends, though they were separated in this world by 
about five hundred years. There are bonds of affinity 
that will bring men into closest union there who 
never had a chance of meeting here. 


O.tp NeErIcHBoRS oN EARTH 


For instance, the bond of former habitation will be 
a strong bond of union. That we came from the same 
world, and belong to the same race, must be one means 
of drawing us together in the next life. We shall see 
clearly then, no doubt, that this world is only one place 
of habitation. There may be thousands and millions 
more. And as there are different worlds, so there may 
be different orders of intelligent beings. The Scrip- 


tures speak of different orders of angels. There are 
141 
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‘‘thrones, dominions, principalities and powers.’’ So 
far as we know, these are all unfallen beings. There 
may be other worlds fallen but redeemed. 

Where nothing is clearly revealed, we can make no 
positive statements. What we do know is, that angels 
and men will be associated in heaven; and we know 
that angels are of various ranks. These various ranks 
of unfallen beings may be the former inhabitants of 
various worlds, but now brought home as our own race 
would have been had we remained innocent. So we 
can see that there may be a vast variety of beings 
mingling in the society of the blessed. 

Now amid all this concourse of beings from so many 
worlds, would it not be a supreme joy to meet with one 
of our own race? There might be no special attrac- 
tion in other ways. A person might have less power 
or wisdom or holiness than that possessed by other 
more glorious beings; but the fact that he is one of 
ourselves, and hails from the same world, would be 
a bond that would draw us into very tender fellow- 
ship. 

We know well how this principle works on a smaller 
scale. If we have lived a long way from home, we 
know it better. What a warm feeling we have for 
one who comes from our own land, and still more, 
from our own neighborhood! This one simple thing 
has constituted many lifelong friendships. People 
in whom we had no interest whatever at home be- 
come positively charming when we meet them in some 
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far-off land. Yes, if we have hardly another thing in 
common than nationality or locality, we easily become 
friends. 

SpeciaL Frienps 1n HEAVEN 

Now why should not the same principle operate in 
the next life? Let us not forget that our true per- 
sonality will be retained. The warm social instincts 
we have now we shall have then; only they will be 
ennobled and purified. Imagine, then, with what joy 
we shall meet with others of our own race—our kith 
and kin in the great family of man. 

It is true, there will surely be love amongst the good 
of all worlds. The angels could not minister to us as 
they do if they did not love us. I believe that was a 
glad mission which Gabriel undertook when he was 
sent to the prophet Daniel, and later to the virgin 
Mary. Doubtless there is love and harmony and 
blessed intercourse among the good of all ranks and all 
worlds. Still we think there must be special friend- 
ships among those of our own race. 

There is also the bond of previous association. It 
was this which stirred the hope of King David in his 
bereavement. He had lost a child who was unspeak- 
ably dear to him. In the dark hour of his sorrow he 
consoled himself with the hope of meeting the child 
again. And I have no doubt they have met again. 
What joy unspeakable there would be in that meeting! 
Oh, it is this hope of reunion that sustains many a 


lonely heart to-day. We feel that our beloved dead 
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are not entirely lost to us. In our higher spiritual 
moods we have the assurance of one day seeing them 
again. 

Famity Ties 1v HEAVEN 

How the heart of a mother sometimes aches for the 
babe that was taken so early! Or when children 
become prodigal, and wander away from home, and 
perhaps die in a foreign land, yet leave some evidence 
behind that they had returned to God, what joy it will 
be for father and mother to meet them before the 
throne! When husband and wife have plodded the 
weary way of life together till both are old, what a 
consolation to think that they cannot be long sepa- 
rated by death! Or the husband, we may suppose, 
dies young; and the devoted wife lives on alone, faith- 
ful to her first and only love, until by and by she 
passes away in old age, to join the husband of her 
youth. And she is now as young as he, both having 
become immortal and young forever. 

Brothers and sisters, compelled now to live in dis- 
tant lands, too often lose the tenderness of the love 
they had when all were together in the old house at 
home. But if by the grace of God they get to the 
better land, they will surely come together with all the 
old-time tenderness, and will marvel that they could 
ever be estranged. 

And so with friends who were not blood relations, 
but very closely associated. Distance, perhaps, sepa- 
rated them; possibly division of opinion or of policy 
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separated them; perhaps even contending selfish in- 
terests separated them; yet we can imagine how in 
the atmosphere of heaven’s light and love, things that 
seemed on earth so large will then look very small, and 
the friends who were estranged here will be drawn at 
once into sweet and eternal friendship. Oh, yes, the 
bond of former association will make many hallowed 


friendships in the better land. 


SIMILAR SERvICEs on Eartu 


Then another bond of union will be found in 
former united service. We know how a bond of union 
is often formed among men by simply working to- 
gether. Though the work be of the most common 
kind, in which hardly any self-interest or sentiment 
seems to be involved, and in which there can be little 
spirit or enthusiasm, yet the mere fact of working 
together draws men into unison and sympathy. The 
effect is very much increased if the work is of an ele- 
vating and inspiring kind, calling forth men’s best 
and noblest impulses. On that basis many of the 
purest friendships of this world have been formed. 
Think of the friendship of David and Jonathan, of 
Peter and John, of Paul and Barnabas, and thousands 
more. 

Surely such friendships are not dissolved at death. 
Or if they are, we can well believe that they are re- 
newed when the friends meet on the other shore. I 
think the bond of service that united them so closely 
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here, especially if it has been on an elevated plane, 
will be an everlasting bond. What sacred memories 
such friends will have of their struggles and defeats 
and victories! As aged people delight to review the 
past with those who were their companions in struggle 
and triumph, and are drawn more closely together 
thereby, so it must be, only in a higher degree, in the 
friendships of the blessed. 


Create Erernat Ties 


There must also be strong bonds of union between 
those who carry on the same work at different times. 
If our future friendships were to be limited to those 
who have been closely allied with us here in service, 
our circle of friendship would be comparatively a nar- 
row one. But the nature of the case forbids any such 
supposition of this kind. If united service here is a 
bond of union, it is reasonable to think that those who 
engage at different periods in the same service will 
be drawn together in happy unison and friendship. 
What is so inspiring to a departing saint as to know 
that the work to which his life was consecrated will be 
worthily continued when he is gone? And of all the 
friends he knows, who will ever come nearer to him 
than his successor in holy toil? What friendships 
will thus be formed by sympathy in service! And 
how glorious it is to think that the smallest and mean- 
est of us may thus be yet united in friendship with the 
greatest and best of mankind! Though we may con- 
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tribute little, compared with them, our unison of spirit 
in such service, we can well believe, will draw us into 
eternal friendship. 

Then there will be the bond of future service. Not 
the memory of past service merely ; not co-operation at 
different times merely; but future actual service will 
surely draw God’s saints together. We see how Moses 
and Elijah were thus attracted to each other when 
they took their journey to Mount Hermon. We can 
not imagine those two men coming on that mission 
together without supposing them to be drawn into 
most blessed friendship. 

Even the mystery of this great transaction, so far as 
it was a mystery to them, would be a bond of unity. 
How they would reverently speculate together as to 
what all this mystery of the Incarnation might mean. 
And so far as the matter was revealed to them, how 
they would rejoice with each other in this adorable 
scheme of mercy for our race. Surely they would 
become fast friends as they contemplated the mysteries 
and glories of human redemption. 

Yet these men were strangers till they met in heaven. 
But that they are not strangers now, is seen in the fact 
that they were sent together on this mission to our 
world. Even if they had never met before along the 
heavenly streets, such sacred service would surely unite 
them in everlasting bonds. 

But another gracious bond of union will be that of 
obligation. Surely special benefit and blessing received 
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by one person from another in this world will be a 
bond of union in the next; and what a sweet bond of 
union that must be! It will affect both parties in the 
case. The person who gives and the one who receives 
a benefit are naturally drawn together. If it be a 
spiritual service that has been rendered, that creates the 
strongest of such obligations. What a debt we feel to © 
be due to one who is the means of leading us into the 
saving knowledge of God, or of strengthening us in 
Christian principle and character. We would like to 
be forever in that benefactor’s society. Witness, for 
instance, that poor demoniac of Gadara who wished 


to be with the Lord who had healed him. 


Benerits REceIvED HERE 


Now we can not think that the sense of obligation 
will be lost in the next life. No; memory will be 
active there as it is here, and, we believe, much more 
so; and our sense of obligation will be correspondingly 
quickened. 

If this view needs any confirmation, look at the case 
of Paul. He looked forward to a happy meeting in 
heaven with the Thessalonians, because he hoped to 
present them blameless before the Father. He makes 
that meeting the subject of prayer. He says: ‘‘The 
Lord make you to increase and abound in love one 
toward another, and toward all men, even as we do 
toward you; to the end that he may stablish your 
hearts unblamable in holiness before God, even our 
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Father, at the coming of our Lord Jesus Christ with 
all his saints.”’ 

The apostle had the same solicitude about the 
Colossians. He says that he preached Christ, and 
that he warned and taught every man in all wisdom; 
and for what purpose? ‘“That we may present every 
man perfect in Christ Jesus.’’ Then he adds, ‘‘ Where- 
unto I also labor, striving according to his working, 
which worketh in me mightily.”’ 

He had the same solicitude about the Corinthians. 
“*I am jealous over you,’’ he says, ‘‘with a godly jeal- 
ousy; for I have espoused you to one husband, that I 
may present you as a chaste virgin to Christ.”’ 

What delicacy and ardor are here combined! Paul 
evidently expected that the relation between him and 
his converts would be recognized hereafter; and we 
have no doubt that his longing is gratified. 


A Gracious Bonp THERE 


So it must be with all who have bestowed or received 
spiritual blessing. What happy reunions and friend- 
ships will be constituted on that basis! Faithful min- 
isters and their people will rejoice together. Friends 
who stimulated and cheered each other in the Christian 
life will be faster friends there. Praying mothers and 
prodigal sons will ‘come into communion far more 
sacred and tender than that of family. The joy of 
such reunions ‘‘at the beautiful gate’’ no merely 
mortal tongue can express. 
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Intellectual and spiritual affinity especially will be 
a bond both holy and delightful. We are cast in 
different molds here; we have different surroundings; 
we have different experiences. The consequence is 
that we are very different in habit, tone, taste, temper, 
capacity. This is divinely intended. God loves 
variety in men as in all things. 


Tue True AFFINITY 


But this variety limits and hampers us a good deal 
in this world. Our calling in life perhaps confines us 
to a small area; and what is more, most of us have to 
keep very close to our work in order to get our daily 
bread. The effect of all this is that we meet with 
few spirits thoroughly congenial to our own, and we 
have really but little true fellowship with our kind. 
We shall not then be confined or limited by the neces- 
sity of daily toil, nor by the dragging of an inert 
fleshly body from place to place, nor by the brief span 
of life that we have now. We shall be at liberty then 
to take journeys with ease and pleasure, I trust, such 
as this that Moses and Elijah undertook when they 
came down to earth. We shall be free then to mingle 
with all the great and noble of all the ages, in so far 
as we are congenial to them. 


SpiriruaL CoMMUNION 


Consider, then, what companionships these altered 
conditions will create, what intellectual and spiritual 
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communion! There is often intellectual and spiritual 
loneliness here; but never there—no, never in that 
supernal company. 

The joy of imparting and receiving knowledge will 
constitute another delightful bond. 

Of the two things, one can scarcely tell which is the 
greater joy—the giving’or the receiving of a new idea; 
but there is unspeakable joy in both. Surely that 
happiness will not be withdrawn in the next life. 

The Scriptures record instances of knowledge being 
imparted by angels. 

Daniel saw a vision, but did not understand it. 
Then a heavenly interpreter was sent to him, to give 
him the explanation. This is the way Daniel describes 
what occurred : ‘‘It came to pass when I, even I Daniel, 
had seen the vision, and sought for the meaning, then 
behold, there stood before me as the appearance of a 
man. And I heard a man’s voice between the banks 
of Ulai, which called and said, Gabriel, make this 
man to understand the vision.’’ 

And Gabriel did his office. He imparted the 
knowledge to the prophet. It is a marvellous instance 
of heavenly sympathy with man. But is it not as mar- 
vellous an illustration of the direct impartation of 
knowledge? If an angel came so far out of his way to 
instruct a man, we may imagine the ease and freedom 
with which knowledge is imparted in the heavenly 
state itself. 

There was the angel of the Apocalypse also, who 
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invited John to come up and see things that were to 
occur hereafter. And John was let into wonderful 
mysteries, partly by visions and partly by oral expla- 
nations. In this case, however, the angel turned out 
to be aman. But he seems to have known his busi- 
ness quite as well as Gabriel, who was the special 
instructor of Daniel. 

It is easy to believe that John is now on easier terms 
with that angel who turned out to bea man. And I 
imagine the angel may have shown John many more 
mysteries than are recorded in the Apocalypse. John 
no longer falls at his feet now to worship him, but 
reverently and calmly listens to his heavenly wisdom. 
Perhaps John in his turn is teaching others. The 
bonds of union multiply, and heaven is revealed to our 
faith in still more alluring aspects. 


Common KnowLepDGeE a LINK 


Knowledge, then, is one of the sweet bonds of union 
among the glorified. Everything in which God is 
revealed in his wonderful works and ways is thus 
enhanced with tenfold interest. All nature thus be- 
comes holy ground. Creation is a book in which the 
Eternal has written his Name. All true science is a 
revelation of God. A discovery in science is really a 
discovery of God’s thought. Our business here and 
hereafter will be to know more and more of him. It 
will be ours forever to be learning of him, whether he 
is revealed in nature or in grace. 
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The more we know of Him in this life, both in 
nature and in grace, the better shall we be prepared 
for following on to know him in heaven, and the 
higher we shall rank in the communion and compan- 


ionship of the blessed. 


Att Nature Hoty Grounp 


All nature thus being holy ground, it may be well 
to notice some discoveries that have recently been made 
in the world of matter. It does seem that we are only 
in the infancy of science. I may here indicate in a 
few words some of the facts of science that have 
recently come to light, most of them positively, a few 
presumptively. 

The world was taken by surprise by Roentgen’s dis- 
covery of the X-rays; and it is doubtful if any later 
discoveries are more useful. But they are very won- 
derful, nevertheless. 

It seems that there are particles of matter much 
smaller than atoms; and this is mainly the key to 
other discoveries. Scientific men have been led to be- 
lieve that all matter may be made up of electricity. 
The continued heat of the sun is no longer accounted 
for by contraction, but by the fact that helium is 
largely present in the sun; and helium is a decom- 
position product from radio-active substances which 
generate heat. 

Hence it is supposed that the age of the earth may 
be prolonged indefinitely. Indeed it is claimed that 
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the age of the universe, like its Maker, may be eternal. 
The two main investigators—we might say discoverers 
—are M. Pierre and his wife. Some would give the 
palm to the Curies. 

The main discovery, with which other discoveries 
are connected, is that radio-activity is a new property 
of matter and is manifested in radium, thorium, 
uranium, polonium, and actinium. Radium has 
never been seen, touched, or handled, but it manifests 
itself by its properties. It is extracted with great 
pains and expense from pitchblende, of which it is 
supposed that not more than a gram exists. Radium 
would thus be worth about $10,000 a gram. 

The source of radium is yet a mystery; but it is 
believed that its generation and decay are constant. 
Professor Becquerel. chanced to carry about with him a 
small quantity of radium salt, and it created a painful 
sore; but it is believed to have healing properties as 
well. It is calculated that if a thimbleful of ura- 
nium could be collected, it would make the glass tube 
containing it red hot, or perhaps melt it. 

A singular thing about radium is that there comes 
from it an emanation which may or may not be a 
gas. But a more profound mystery about radium is 
that in time it recovers this emanation—from what 
source no man knows. Hence there seems now to be 
light and heat without decomposition, hitherto consid- 
ered an impossibility. 

It is believed there is in the earth sufficient radio- 
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activity to balance its loss by conduction; hence the 
earth may actually be becoming hotter instead of 
colder, as hitherto believed. 

So matter is held to possess immense potential ener- 
gy, which has not heretofore been dreamed of. Lord 
Kelvin calculated that a grain of hydrogen has within 
it energy enough to lift one million tons more than one 
hundred yards. It is believed that man will tap this 
source of energy some day, and we will laugh at the 
old fashion of burning coal. 

Such are some of the marvels of science lately un- 
folded. We are beginning to see that even matter 
may give a never-ending delight as a revelation of 
God. Any one who makes a discovery in this world 
of wonders may well say with Kepler: ‘‘I felt that I 
was thinking God’s thoughts after him.’’ Yes, he is 
thinking the thoughts that were in God’s mind from 
all eternity; and the more he knows of those thoughts 
the more he is lost in wonder and love and praise. 


INTELLECT IMMORTAL 


We might pause here for a moment to note the sad 
end of one of these eminent discoverers. He was killed 
instantly by accident on one of the streets of Paris. 
But was he extinguished thereby? We cannot think 
so. The mind, not the mere shell of clay, is the true 
man. Surely his scientific genius was a ray of light 
from Him in whom there is ‘‘no darkness at all.’’ And 
can we think that divine ray would be extinguished by 
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the mere fact that the body of flesh had collapsed? 
Even apart from revelation we would refuse to believe 
it. If, as scientists say, no particle of matter can pos- 
sibly be annihilated, much more would we think such 
an attribute to be the property of spirit, especially when 
we realize that the spirit of man is a breath from the 
Eternal Spirit. We would therefore believe that the 
spirit was but translated to a more congenial sphere 
for prosecuting the study of the glorious works of 
God. 

For if God has expressed himself in his works in 
terms of such skill and beauty, it is surely one of the 
highest functions to which man can aspire to study 
these wonderful works. Saint John in vision heard 
the refrain of one of the heavenly songs, and the words 
were these: ‘‘Great and marvellous are thy works, 
Lord God Almighty; just and true are thy ways, thou 
King of Saints.’’ So it would appear that the ‘‘ works’’ 
of God in creation, as well as the ‘‘ways’’ of God in 
redemption, are the subjects of endless praise. Yes, 
and we can well believe that in both directions there 
will be unfoldings of divine power, wisdom and love, 
which will be sources of delight and joy through the 
endless years. 

Among the sources of heavenly joy there will be the 
bond of united praise. We all know something of the 
power of music to fuse us into unity. The evil spirit 
in Saul had to flee when David played upon the harp. 
Music has much power, even when it is not wedded to 
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words; but when we join in the same sentiment of 
praise and unite our voices in harmony, how our spirits 
flow together in happy unison. 


Our Common REDEMPTION 


Another very special bond of union will be our 
common salvation. We do not know whether other 
worlds have sinned and been redeemed like our own. 
That is too high a question for even the most reverent 
speculation. But we are very much inclined to think 
that if other sinful races have been so redeemed, 
there will be special circumstances connected with the 
redemption of our own race that will create amongst 
us a most tender and sacred bond of unity. 

We can imagine, then, what an attractive power 
this must be in forming special friendships among the 
sons and daughters of our race. However diverse we 
may be in temper or talent or endowment or experi- 
ence, the fact of our common salvation will surely be 
a glorious, everlasting bond. Whether we may have 
lived in the earlier or the later ages of the world; 
whether we were the noble or ignoble of our time; 
whether we were kings or peasants; whether we were 
white, brown, black or yellow, we shall have one thing 
in common to all eternity—we are the redeemed chil- 
dren of men. To think that we all sprang from the 
same evil parentage, that we have sinned and suffered 
together, that our sin has been washed away in the 
same blood, that we have been saved by the same 
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grace, that we shall sing the same songs—I say, what 
a bond of union and fellowship this must be! 

It'is a law of our being that identity of experience, 
whether it be of sorrow or of joy, draws us closer 
together. We have sometimes read of shipwrecks, 
when the passengers were thrown upon a desert island. 
Though they were strangers before, they soon drew 
together; this common misfortune welded them into 
unity. In the late terrible earthquake in San Fran- 
cisco, all the causes that heretofore had kept people 
apart were entirely forgotten,~and the common misfor- 
tune fused all into one bond. And the same principle 
of harmony and appreciation will operate in the future 
life, only on a larger scale. Lasting friendships will 
be formed, and the flimsy bickerings of this life will be 
forever at an end. 

Perhaps we have noticed the effect on a multitude 
when some specially good news was received. Our 
nation, we will suppose, is at war with some other 
power; and there come the tidings of a great victory. 
How the good news passes through all hearts like a 
sympathetic, electric shock ; how the multitude becomes 
united; how men who were utter strangers before now 
greet each other familiarly, and shake each other by 
the hand in a delirium of joy! 


Tue Stroncest Bonp 


On the same principle we can well imagine the 
unspeakable joy on the heavenly shore among the 
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redeemed children of men. What mutual congratula- 
tions will be there, what joy in each other’s salvation 
and in our own, what hosannas of mutual thanksgiv- 
ing! How hearts will open to each other then — 
what friendships will be formed never to be dissolved ! 
Who can imagine the rapture of those songs in 
which the saved children of men will join in praising 
Him who washed them from their sins in his blood. 
Friendships? I believe the most tender and most 
sacred friendships men have known here are no more 
than a suggestion of the friendships they shall form 
there. 

Our common salvation will inspire the songs of the 
glorified to all eternity. This earthly experience of 
ours must ever specialize us, we think amid all the 
choirs that praise God on high. Who but we, re- 
deemed from this earth, can ever sing such songs as 
these : ‘‘ Unto Him that loved us, and washed us from 
our sins in his blood, and made us kings and priests 
unto God and his Father, to him be glory forever and 
ever.’? ‘‘Worthy is the Lamb that was slain to 
receive power, and riches, and wisdom, and strength, 


and honor, and glory, and blessing.’’ 


CHAPTER XI 
OUR FRAIL HUMANITY 


| Py considering our Lord’s Transfiguration we real- 
ized something of the power and glory and 
blessedness of the saints on high. 

But if those bright beings who appeared here on the 
mount are suggestive of immortality, we have to 
remember that certain other features of that scene re- 
mind us of our human frailty. There were present 
not only those two glorified men, but three other men 
who were not glorified. We have not given much 
attention to these three disciples, because they do not 
come directly within the range of our theme. But in 
turning our attention to them, they give us a striking 
illustration of our human frailty. The fleshly bodies 
of these men are in striking contrast to the glorified 
bodies of Moses and Elijah. The superhuman glory 
of the scene was too much for the disciples to endure. 

Luke says: ‘‘Peter and they that were with him 
were heavy with sleep.’’ Later on he says: ‘‘There 
came a cloud and overshadowed them; and _ they 
feared as they entered into the cloud.’? Matthew 
says: “Behold, a bright cloud overshadowed them ; and 


behold, a voice out of the cloud, which said: This is 
160 
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my beloved Son, in whom I am well pleased; hear ye 
him. And when the disciples heard it, they fell on 
their face and were sore afraid.”’ 

So these men could not endure the vision. They 
were stupefied; they fell to the earth; they were heavy 
with sleep; they were sore afraid. How could they be 
afraid and sleepy at the same time? Simply by being 
stupefied and overpowered by the glory of the super- 
natural. They were so overcome that they fell into a 
deep sleep. They could not endure the vision of the 
glory of the Lord. Perhaps if that scene had not 
been soon withdrawn, they would have passed into the 
sleep of death. That seems the simple and natural ex- 
planation. But how different was the effect produced 
on Moses and Elijah! These two glorified men could 
stand in the presence of the glorified Redeemer. Full 
of adoring wonder no doubt they were; but they were 
not abashed; they did not quail with fear; they did 
not collapse in stupor. They were able to hold up 
their heads, and calmly speak with Jesus about his 
redemptive work. 

Now what made such a difference? Why were 
Moses and Elijah so self-possessed and calm, while the 
disciples were so utterly overcome? The cause lay 
wholly here—that the two saints had spiritual bodies, 
while the three disciples had bodies of flesh. This hu- 
man flesh of ours can not bear the immediate glory of 
the Christ. These bodies would shrivel and consume 
in the dazzling radiance of that glory. ‘‘Flesh and 
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blood cannot inherit the kingdom of God,’’ and 
‘‘corruption cannot inherit incorruption.”’ 


A REMARKABLE PRAYER 


Moses on one occasion offered a remarkable prayer, 
that was answered in a very remarkable way. ‘‘I be- 
seech thee,’’ he said, ‘‘show me thy glory.*’ Now 
what did he mean? If he had a desire to see God’s 
spiritual glory—that is, the glory of God’s character— 
that was surely all right. The answer that God gave 
seems to imply that Moses wished to see his physical 
glory. The Lord said to him: ‘‘Thou canst not see 
my face; for there shall no man see me and live.”’ 
Does not that indicate that Moses wished to see the 
material glory of God? That must have been the in- 
tent of his prayer. 

There is a great deal of mystery in the account that 
follows. ‘‘The Lord said, Behold, there is a place by 
me, and thou shalt stand upon a rock; and it shall 
come to pass, while my glory passeth by, that I will 
put thee in a cleft of the rock, and will cover thee 
with my hand while I pass by. And I will take away 
mine hand, and thou shalt see my back parts; but my 
face shall not be seen.”’ 

Two things, however, seem clear. In some mood of 
curiosity that passed the bounds of reverence, Moses 
wished to have a manifestation of God’s physical 
glory. But God did not grant his request except in 
a very limited measure, because Moses could not have 
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survived the answer to his prayer. Yet the same 
Moses could endure the vision of the Saviour’s glory 
in the Transfiguration. 


Tue TABERNACLE GLORY 


There was another experience of Moses in which the 
same fact is seen. I refer to the time when the taber- 
nacle was erected in the wilderness. When it was fin- 
ished, this is what happened: ‘‘Then a cloud covered 
the tent of the congregation, and the glory of the Lord 
filled the tabernacle. And Moses was not able to 
enter into the tent of the congregation, because the 
cloud abode thereon, and the glory of the Lord filled 
the tabernacle.’’ Even this subdued divine glory that 
was manifested was too much for Moses; he could 
not, or dared not, enter into the tabernacle; but when 
fifteen hundred years later he met with Christ on 
the mount, he could endure that vision; yes, though 
the face of Christ shone with the brightness of the 
sun. 

There was a cloud, too, in the Transfiguration scene, 
as there was a cloud in the tabernacle scene. The dis- 
ciples were afraid as they entered the cloud. But 
Moses was not afraid. How was it that he could en- 
dure the exceeding glory of the Transfiguration, while 
he could not endure the milder glory of the taber- 
nacle? The simple explanation is, that his body was 
no longer a fleshly but a spiritual body. In the flesh 
he could not see God’s face and live; but now in the 
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spiritual body he is one of those of whom it is written 
that ‘‘they shall see his face.”’ 


Tue MEETING on SINAI 


There was still another experience of Moses that 
possibly is to be explained in the same way. There 
was a time when he was summoned to go up and meet 
with God on Sinai. It was a terrible summons for a 
mortal man to receive. God was visibly present 
there. The mountain was shrouded in thick darkness; 
the lightning flashed; the trumpet pealed; and most 
awful of all, the voice of God was heard. Was it any 
wonder that Moses ‘‘exceedingly feared and quaked’’? 
No wonder indeed. We think such a strain was never 
put on mortal man. 

Yet Moses did go up when he was summoned; yes, 
even when he feared and quaked. What marvellous 
faith and courage was there! And more marvellous 
still, he abode with God on that mountain for forty 
days and nights. And he appears to have enjoyed his 
stay there; for when he came down he showed no signs 
of exhaustion or weariness. And that was the time 
when his face shone with heavenly light. 

Now how are we to account for that wonderful 
experience? Moses trembled in every limb when he 
went to meet with God. But we see also that he abode 
in peace and calmness with God for forty days and 
nights. How are we to account for such a change? 
In the first place, he must have drawn very close to 
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God, for he received the law from him there. Then 
he stayed long, no less than forty days and nights. 
Further, he neither ate nor drank during all that time. 
How is all this marvel to be explained—or can it be ex- 
plained? 

MosEs IN THE SpirituaL Bopy 

I believe that Moses was really in the spiritual body 
during his long stay on Mount Sinai. 

That may seem a startling theory. Are we to sup- 
pose it impossible that the fleshly body could be 
changed into the spiritual body for that occasion? If 
we call to mind what was said about the body’s 
capacity for transformation, we will not judge this 
change so impossible. Especially would we recall how 
the fleshly body of Christ was so changed after his 
resurrection. More than all, let us not forget that 
this is the same change that will pass on the bodies of 
all living saints at the last day. So the change we 
suppose to have passed on Moses for this special occa- 
sion was no greater than the change that thousands 
and millions will one day experience. And if Moses’ 
body was thus changed for that occasion, it could be as 
easily changed back again, when the occasion was past. 


Awnp Mysteries Tuus SoLveEpD 


Does not this supposed change account for all the 
phenomena in the case which can not otherwise be 
accounted for? If Moses was in the spiritual body, 
he could draw very near to God without fearing and 
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quaking, just as he could and did endure the near 
presence of Christ in the Transfiguration. He could 
also be content and glad to abide with God so long. 
We think that would be the greatest rapture of his life. 

It is thus easy to understand how Moses was sus- 
tained so long without food. We read that during 
these forty days Moses did neither eat bread nor drink 
water. ‘The body in its normal condition is certainly 
unfit to endure such a strain. But Moses endured it, 
and at the close of the forty days came down from the 
mount, fresh and vigorous, carrying the tables of the 
law. Surely there was something supernatural here, 
which has generally been overlooked. But all mystery 
vanishes if we entertain the idea that the fleshly body 
of Moses was changed for the time into the spiritual 
body. That would explain two things; how Moses 
could endure such a near presence of the Holy One; and 
how he was sustained so long without fleshly nutriment. 

He might not have been conscious of the nature of 
the change that had passed upon him. He might be 
sensible of the effects, without being aware of the mode 
by which they were attained. Like Paul, perhaps, he 
might not know whether he was in the body or out of 
the body. If this idea is correct, it gives us another 
and very striking illustration of the fact that ‘‘flesh 
and blood can not inherit the kingdom of God.”’ 

It so happens that both these glorified men who 
appeared in the Transfiguration had while here on 
earth experiences of God’s near presence that were too 
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awful to endure. The experience of Elijah was of a 
milder form, but it illustrates the same principle. The 
passage where this is recorded is peculiarly sublime. 
Elijah received the command, ‘‘Go forth, and stand 
upon the mount before the Lord. And behold, the 
Lord passed by, and a great and strong wind rent the 
mountains, and brake in pieces the rocks before 
the Lord; but the Lord was not in the wind: and 
after the wind an earthquake; but the Lord was not in 
the earthquake: and after the earthquake a fire; but the 
Lord was not in the fire: and after the fire a still small 
voice. And it was so, when Elijah heard it, that he 
wrapped his face in his mantle.’’ God was felt to be 
very near; Elijah had heard his voice, and was prob- 
ably afraid of seeing his face, so he hid his own face 
in his mantle. How natural, and how reverent! It 
makes us think of the angels in glory who veil their 
faces with their wings. His action corresponds closely 
with that of Moses at the burning bush, when he ‘‘hid 
his face, for he was afraid to look upon God.’’ Well 
indeed might these men have been afraid. But they 
have no fear now. In their spiritual bodies they can 
endure the white light of God’s presence in heaven, 
just as they were able to stand in the presence of the 
glorified Lord upon the mount. 


In JEHovAH’s NEAR PRESENCE 


Ezekiel’s was a most remarkable experience, and it 
is given in considerable detail. And here again the 
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passage is most sublime. A chapter so full of mys- 
tery and yet so sublime as the first of Ezekiel perhaps 
can nowhere else be found. We shall quote the last 
three verses, as they bring us to the effect produced on 
Ezekiel by the vision. 


SuBLIME VISIONS 


“** Above the firmament that was over their heads was 
the likeness of a throne, as the appearance of a sap- 
phire stone; and upon the likeness of the throne was 
the likeness as the appearance of a man above upon it. 
And I saw as the color of amber, as the appearance 
of fire round about within it; from the appearance of 
his loins even upward, and from the appearance of his 
loins even downward, I saw as it were the appearance 
of fire, and it had brightness round about. As the 
appearance of the bow that is in the cloud in the day 
of rain, so was the appearance of the brightness round 
about. This was the appearance of the likeness of the 
glory of the Lord. And when I saw it, I fell upon my 
face, and I heard a voice of one that spake.”’ 

What a struggle for adequate words we notice here, 
in order to give us some idea of these glories of the 
spiritual world. It is something like the effort we 
have at times in trying to recall a wonderful dream. 
This glorious vision of Ezekiel can not be described, 
pile symbol on symbol as he will. 

But two things are clear. This was a manifestation 
of the glory of the Lord, so far as mortal man might 
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bear it. And the effect of it was that Ezekiel fell on 
his face. We see he had just the same experience that 
the disciples had in the Transfiguration; he and they 
were so overcome that they fell to the earth. 

There is a peculiar circumstance, too, in Ezekiel’s 
experience that closely corresponds with that of Paul 
when he saw the glory of Christ. Ezekiel says that 
when he fell on his face, he heard the voice of one that 
spake. So Paul, when smitten to the earth, heard the 
voice of the Lord Jesus. In both cases we see how 
impossible it is for this frail body to endure the near 
presence of the Holy One. 

Daniel also had a vision. If it was as glorious as 
that of Ezekiel, he does not labor so hard to describe 
it. But it was a vision of the same order, and had a 
similar effect. 

‘*It came to pass,’’ says he, ‘‘when I, even I Daniel, 
had seen the vision, and sought for the meaning, then 
behold, there stood before me as the appearance of a 
man. And I heard a man’s voice between the banks 
of Ulai, which called and said, Gabriel, make this 
man to understand the vision. So he came near where 
I stood ; and when he came I was afraid, and fell upon 
my face; but he said unto me, Understand, O son of 
man; for at the time of the end shall be the vision. 
Now as he was speaking with me, I was in a deep sleep 
on my face toward the ground.”’ 

Such was the remarkable experience of Daniel. And 
he had another experience very similar to this, but 
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with some other peculiar features. ‘‘I lifted up mine 
eyes,’’ he says, ‘‘and looked, and behold, a certain 
man clothed in linen, whose loins were girded with fine 
gold of Uphaz; his body also was like the beryl, and 
his face as the appearance of lightning, and his eyes as 
lamps of fire, and his arms and his feet like in color to 
polished brass, and the voice of his words like the voice 
of a multitude.’’ 


Our Divine Lorp 


We may just remark here how very like this descrip- 
tion is to that of John in the Apocalypse, when he de- 
scribes the glory of Christ. We believe it was our 
divine Lord who appeared to both. However, let us 
read on and see the effect produced on Daniel by this 
wonderful vision. ‘‘I Daniel alone saw the vision,’’ 
he says, “‘for the men that were with me saw not the 
vision; but a great quaking fell upon them, so that 
they fled to hide themselves. Therefore I was left 
alone, and saw this great vision; and there remained 
no strength in me; for my comeliness was turned in me 
into corruption, and I retained no strength. Yet heard 
I the voice of his words; and when I heard the voice 
of his words, then was I in a deep sleep on my face, 
and my face toward the ground.”’ 

Now there are two or three circumstances here that 
call for special notice. First, there was the glorious 
appearance of the Being whom Daniel saw. So like 
was he to the One whom John saw in apocalyptic 


OUR FRAIL HUMANITY 171 


vision, that we believe he was the same—no other than 
our glorified Redeemer. Then we have the fact that 
Daniel was afraid, which corresponds exactly to the 
fear of the disciples when they saw the Lord in the 
glory of his Transfiguration. Besides, we are told 
that in both visions Daniel fell on his face. That 
corresponds exactly with the experience of Ezekiel; 
also with that of the disciples on the mount; also with 
that of Paul when he met with Jesus; also with that of 
John in the Apocalypse; they all fell on their face. 

It is especially to be considered that in both of 
Daniel’s visions he was sent into a deep sleep. The 
disciples had the same experience during the Transfig- 
uration. They slept because the glory of the Lord 
overpowered and stupefied them. That such is the 
true explanation is corroborated by this experience of 
Daniel, who on both the occasions he describes fell 
into deep sleep. Both he and they fell into this deep 
stupor because the vision was too glorious for the frail 
body to endure. The body, therefore, succumbed in 
part, and I believe would succumb totally, if such 
glorious manifestations were long continued. 


Too Gtorious 


That this is the true idea is still further confirmed 
by the fact that Daniel was made sick by one of these 
visions. After describing the vision he says: ‘‘I 
Daniel fainted, and was sick certain days; afterward 


I rose up, and did the king’s business.’’ This puts 
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the matter beyond doubt. Daniel was stupefied into 
sleep; he fainted; he was sick for some days. What 
was the cause? ‘The glory of the Lord overpowered 
him; and if such glory had been much longer con- 
tinued, Daniel would have yielded up his life. ‘* Flesh 
and blood can not inherit the kingdom of God; 
neither doth corruption inherit incorruption.”’ 


A ToxEeNn oF APOSTLESHIP 


Now comes the apostle to the Gentiles to add his 
clear testimony to a similar experience. If ever mor- 
tal man actually saw the face of the ascended Lord, 
that man was Paul. ‘‘Last of all,’’ he says, ‘“he was 
seen of me also.’’ ‘This was no inner vision of the 
spirit. It was the actual, outward sight of the bodily 
eyes. Paul had that experience on the day of his 
conversion. He never had the slightest doubt that he 
had seen the Lord. Through the years following he 
tells the marvellous story with unabated confidence. 
He claims apostolic authority on that ground, and the 
other apostles allowed the claim. Paul’s after life 
of service and suffering verifies his claim. There can 
be no doubt that Paul actually saw the glorified Lord. 

But if Paul saw the radiant face of Christ, it was 
only for a moment. Two remarkable effects followed. 
Paul was stricken blind. 

‘I could not see,’’ he says, ‘‘for the glory of that 
light.’’ No wonder he was blinded. The face he saw 
was brighter than the sun at noon. 
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And then he was smitten to the earth. In this his 
experience coincided exactly with that of Ezekiel and 
Daniel of earlier times, and later with that of John 
in apocalyptic vision. And when he was fallen to the 
earth, like Ezekiel and Daniel and John, Paul heard 
the voice of One that spake. 

His experience was like that of Daniel, too, in 
another way. Daniel says that the men who were with 
him saw not the vision, but a great quaking fell on 
them. They saw enough of the outward glory of the 
vision to overpower them; but the inner glory they 
did not see, and the voice that spake they did not hear. 
In the case of Paul, the men who were with him fell 
to the earth as well as he, and they heard a voice, but 
did not hear words. And they were not blinded, so 
far as the record shows; and this is accounted for, I 
think, by the fact that they did not see the Saviour’s 
face. That sight was for Paul alone, and the message 
was for him alone. Yet the men saw enough of the 
superhuman glory to be overpowered, so that they 
fell to the ground. It is the same fact we find illus- 
trated here, as in those other experiences referred to, 
that ‘‘flesh and blood can not inherit the kingdom 
of God.’’? Only in the new body can we ‘“‘see his 
face.”’ 

In confirmation of the various ideas touched on here, 
especially on Paul’s fast, I may quote from a maga- 
zine article of mine, lately published. It brings 
Paul’s experience into close relation with that of 


174 TRANSFIGURED 


Ezekiel and Daniel and John, and also with that of 
the three disciples who witnessed the Transfiguration. 


Saut Fastine 


‘‘The memorable conversion of Saul was signalized 
by many notable events. One thing was a fast. We 
read that for three days and nights he did neither eat 
nor drink. Now, what was the cause of this extraordi- 
nary fast? It is usually ascribed to remorse. It is 
supposed that the strong conviction of the sinfulness of 
Saul’s life was so acute that he had no appetite for 
three days. 

‘*T have no doubt at all that Saul had terrible pangs 
of conscience when he came to see himself and his sin. 
He speaks of that when he refers later to ‘the terrors 
of the Lord.” Perhaps he knew as much of ‘the 
terrors of the Lord’ as any man of whom we have 
read. But would the severest remorse account for his 
entire abstinence from food and drink for three days? 
I hardly think so. Still, the remorse theory satisfied 
me until a few days ago, when I came suddenly upon 
another theory—or I might say an additional one— 
which satisfies me more completely. The theory is, 
that Saul was sick for those three days, and so had no 
relish for food or drink. This theory will seem objec- 
tionable at the first glance; but not so, I think, when I 
submit the reasons for it. 

‘It will be remembered that he had just seen a vision 
of the glorified Saviour. Flesh and blood could not 


OUR FRAIL HUMANITY 175 


endure that vision. Saul was overpowered, and imme- 
diately fell to the earth. He tells us, besides, that he 
was ‘blinded by the glory of that light.’ It was no 
wonder, for the light was brighter than the sun at 
noon. I take it that the overpowering glory that 
struck Saul to the earth and blinded him, also sick- 
ened him, so that he had no relish for food for three 
days. 
EzEKIEL AND JOHN OVERPOWERED 

“This theory is in wonderful accord with the experi- 
ence of others who also had visions. Ezekiel had 
a similar vision. If you read the first chapter of his 
prophecy you will see how hard he labored to tell us 
what he saw. But, instead of giving us a clear ac- 
count, he gives only a sublime conglomeration of a 
whirlwind, and a cloud, and rings, and wheels, and 
faces, and fire, and crystal, and wings, and a firma- 
ment, and a rainbow, and a throne, and a flash of 
lightning. Yes, but he is clear enough in stating the 
effect upon himself. He could not endure the vision. 
Like Saul, he was overpowered, and fell upon his face. 

“*Tn the case of John, already referred to, his descrip- 
tion of the Saviour in glory resembles the description 
given by Daniel, from which we infer that the experi- 
ence of both was identical. And the effect of seeing 
the Christ in glory was that John fell at his feet as 
dead. 

‘‘Thus we have the same effect again; and the col- 
lapse of John seems to have been almost as complete as 
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that of Daniel, who fainted, and was sick certain 
days, and of Saul who for three days did neither eat 
nor drink. 

DanrEL Unconscious 

‘But it was the recorded experience of Daniel that 
was so conclusive with me. Again and again he had 
a vision of the Saviour in glory, and he was always 
overpowered, and fell to the earth. But on one occa- 
sion he goes farther, and says: ‘There remained no 
strength in me, for my comeliness was turned in me 
into corruption.’ On another occasion he goes still 
further, and after seeing the vision, this was his ex- 
perience: ‘I Daniel fainted, and was sick certain 
days; afterward I rose up, and did the king’s busi- 
ness.” 

‘This experience of Daniel flashed on me a few days 
ago as accounting for the fasting of Saul. The glory 
was too much for flesh and blood, and some days were 
required to bring him back to his normal condition. 
I do not say that there was not also deep contrition, 
which would certainly co-operate in producing the 
effect; but I think the main cause was the vision, 
which was too glorious for flesh and blood to en- 
dure. 

**You will also notice that the blindness of Saul and 
his fasting are linked together in one sentence, which 
would seem to indicate that both proceeded from the 
same cause. It is written: ‘He was three days with- 
out sight, and did neither eat nor drink.’ I think 
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the glorious vision that deprived him of sight was the 
main cause of his abstinence from food. 


FLesH AND Bioop Fain 


“‘Nowhere do we so clearly see as in these visions 
that ‘flesh and blood can not inherit the kingdom 
of God.’ Ina near manifestation of the divine glory 
this mortal flesh would be consumed. But we bless 
God for the day when ‘this mortal shall put on im- 
mortality ;’ and then, in that ethereal, immortal body 
we shall behold his glory, and gaze with an eye that 


never grows dim on a sun that never goes down.”’ ” 


Waite Incorruption Trivmpus 


All these various experiences illustrate the great 
fact that this body needs to be renewed before we are 
fit to stand in the presence of the King. And it will 
be renewed by and by, where the corruptible shall 
have put on incorruption, and the mortal shall have 
put on immortality. 


CHAPTER XII 


REALITY AND NEARNESS 
O F f Riel GD VF UNS EEN 


A eas is the great need of the age. To counteract 
the materializing influences that surround us, 
some of the realities that pertain to the world unseen 
have been set forth. In concluding these studies, 
let us try to impress our minds still further with 
these eternal realities, and so leave this theme with a 
wholesome and uplifting power on our hearts. 

Think first of the reality of the eternal world. We 
do not believe in this great verity as we ought. The 
material blinds us to the spiritual. We fancy we are 
living among the realities now, and that the things of 
the eternal world are hazy and dim. The idea has 
prevailed that heaven is a land of shadows and clouds 
and dreams. But in very truth we are living in the 
shadows now. Some time ago Lord Salisbury, in 
speaking of the death of a noted man, used these words 
with great effect: ‘‘ What shadows we are, and what 
shadows we pursue!’’ Yes, it is very often that the 
death of one very near to us brings us consciously to 


the verge of the eternal, and we realize that all the 
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shadows are here, and all the realities beyond. The 
poet Young says: 
** All on earth is shadow; 
All beyond is substance.”’ 


HEAVEN A PLACE 


First, let us remember that heaven is really a place. 
To be sure, it is a condition. It is what we are, 
more than anything, that makes happiness. At the 
same time, heaven is a place. Jesus said to his disci- 
ples, ‘‘I go to prepare a place for you.’’ All the 
saints who have been raised and glorified, and all who 
have been translated, are in the body; and the body 
requires space for its accommodation. 

Moses and Elijah, as we saw very clearly, are both 
in the body. They appeared here on the mount. If 
heaven is their home, it must be a place. Where it 
is situated in God’s wide universe, we do not know. 
But we know it is a place; it has a certain location, as 
surely as America, or England, or any country upon 
earth. It is well to have that idea clearly fixed in our 
minds. It helps our conception of the reality of the 
world unseen. 


Two Men Came Back 


From this place came back to us these two men, 
Moses and Elijah. 

What a connecting link we have here with the other 
world! These men come from that other world. 
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They are men like ourselves. We know them. We 
meet them in history. We know the active part they 
took in this world’s affairs. In due time they left this 
world, as we all must leave it. But now, after thou- 
sands of years, they come back. They are more active 
and intelligent than ever. They must have had an in- 
telligent life elsewhere, during all these years. They 
interest us, not merely on their own account, but on 
account of the world from which they come. They 
are a connecting link between us and that other world. 
That must be a very real country, since these men 
whom we know so well, paid us a visit on Hermon. 

Then the friends who have gone directly from us 
help us to conceive of that better land as a very real 
place. 

Our departed friends do not come back to us, so far 
as we know, except in our dreams; and so they do not 
form the connecting link in the same direct way that 
Moses and Elijah do. No; but they have an advan- 
tage in another way. We know them better; they are 
nearer and dearer to us; and so, when they leave us, 
the bond of sympathy between us and them helps to 
bridge over the chasm that separates their world from 
ours. 

Many, very many of us have had such an experience 
as this. The departure of one who was very near to 
us made heaven more real to the faith of the bereaved. 

- Yes, though it were but a little child that was taken 
from our arms, we could not believe that the child had 
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ceased to be. It had only departed into some other 
sphere, like a star that sets to rise on another shore, 
or a flower that fades to bloom in a serener clime. 

We have sometimes seen a heavy, dark cloud over- 
spread the whole heavens on a winter day, and for a 
time we did not think of the glory above the cloud. 
But perhaps a little rent was suddenly made in the 
cloud, and through that little rent we had a glimpse of 
the light and glory beyond. And so, one whom we 
have loved here is taken away, but in his upward flight 
he cleaves the clouds of our unbelief and sorrow, and 
through that rent in the cloud we catch a glimpse of 
the heavenly glory. Ah, these temporary losses of 
ours become eternal gain when they bring us into a 
more vivid realization of the unseen. 


NEARNESS OF THE DEPARTED 


Besides, there is the possible nearness to us of de- 
parted friends. 

I suppose we have all indulged this thought at 
times. We have deemed it possible that these friends 
may really not be far away. They may be solicitous 
about us still, and may be ministering to us when we 
do not know it. 


BELIEF oF Stronc MEN 


And this idea is-not indulged merely by weak- 
minded and visionary people. Amongst many others 
of note, Henry Ward Beecher was one who had a be- 
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lief more or less strong of this kind. Speaking of the 
visit of Moses and Elijah, he says there is opened here 
‘‘a side question of great interest; namely, whether in 
the ministration of angels which is taught in sacred 
Scripture there is not the same merciful adaptation to 
personal wants, and whether we may not cherish with- 
out fault the feeling that those who have loved us the 
most wisely on earth are deputed to be our guar- 
dians. It would seem reasonable that those who were 
drawn to us with most intense personal sympathy 
would best fulfil the merciful intents of divine love.”’ 
The eminent General Booth, who is about as sensible a 
man as one could find, maintained that his wife was 
with him several times after her departure. 

Such testimony, and much more of the same order, 
is difficult to put entirely aside. Certainly the idea 
would seem reasonable that departed friends should 
be in communication with us. If angels are deputed 
to wait with their helpful ministries on our race, we 
may suppose that our own glorified friends might 
well have such a mission. They are nearer of kin to 
us than the angels; possibly they understand us better ; 
and they have passed through more similar experi- 
ences; therefore we might expect them to be in deeper 
sympathy with us. 


No ScrirprurE Warrant 


But then, on the other hand, Scripture does not 
seem to give us any solid ground for this view. There 
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may be very reasonable doubts as to whether men who 
have not taken the resurrection body are physically 
fitted to fill an active part in our life’s affairs. While 
not committing myself to this position definitely, I 
have noted the point again and again that one special 
qualification which Moses and Elijah had for this 
visit to our world is the fact that they are in the 
body; yet I have certainly no quarrel with those who 
can believe that departed friends are ministering to 
them here. 

- One of the most cheering testimonies to our faith is 
the glorious realization of heaven that is sometimes 
vouchsafed to dying believers. 

I would not be understood as saying that a Chris- 
tian is to be tested by his experiences in his last hours. 
Such a test might be very delusive. Some eminent 
Christians have died more or less in doubt; some have 
had much darkness; many have been apparently quite 
unconscious. ‘There is no doubt, however, that very 
many have a peaceful departure ; some are triumphant ; 
others have had perfect rapture in the anticipation of 
heavenly bliss. 

One aged saint whose mind during his last illness 
became almost a blank in regard to things of this 
world was far more alive to spiritual realities than he 
had ever been before. He could scarcely remember 
any ordinary event; he did not know his own children ; 
he could not talk intelligently on any usual topic; but 
he was perfectly eloquent in prayer. Any skeptic who 
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witnessed that case might be convinced of the reality 
of the unseen. My own observation, in the instance 
referred to, prepared me for believing more in certain 
remarkable death-bed stories than had been possible 
before. 

ComposurE oF Dyine Saints 

Many of us have heard or read of such cases of 
death-bed raptures. I do not think it would be a safe 
thing for us to rely on such an experience for our- 
selves. We may die safely in the Lord, and not give 
much sign. At the same time, we need not be too 
skeptical as to what God can or may do for dying be- 
lievers. It is certain that they have often comforts 
and joys we know nothing of. When we see the com- 
posure of some of the martyrs in the flames, it hardly 
seems probable that they were really in suffering at all. 
For aught we know there may be a higher law by 
which the body might be consumed without any con- 
sciousness of pain. 

As to the appearance of angels, such a thing may 
be possible and easy, for aught we can tell. When 
we think of Elisha’s servant whose eyes were opened to 
see horses and chariots of fire that others could not 
see, it is not so difficult to believe that a similar ex- 
perience might be vouchsafed to dying believers. The 
angels are here; we are agreed as to that. Mortal 
sight can be quickened to see them; we are agreed on 
that too. Along with those two facts, recall the 
radiant expression that sometimes lingers on the face 
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of the dead, and we may perhaps not be utter un- 
believers in such death-bed experiences. Especially 
when the barrier of the flesh is in process of collapse, 
it may not be so difficult for the spirit to see into the 
invisible. 

Is HEAvEN NEAR? 

Is heaven near? The eternal world is very real; but 
is it very near? Is not heaven the land that lieth very 
far off? Do not the children sing of the happy land 
that is far, far away? Have we not always thought 
of heaven as being beyond the sun and moon and stars? — 

Yes, and perhaps we are right. It may be that 
heaven does lie beyond the stars. It would be strange 
if we on this remote spot of earth could see far enough 
to catch even a glimpse of God’s throne. One thing 
we do know. If heaven lies beyond even what we 
have seen of the glorious creation, it must be very far 
away. Think of the extent and glory of those count- 
less worlds in space. The more we go into that theme, 
the more we are amazed. When we try to realize 
something of the glory of the stars, it is astounding 
to think of heaven being away beyond them all. 

But then, there is another and more cheerful way of 
looking at the matter. Mere geographical distance is 
one thing; but it is not everything. ‘There are two 
other ways of measuring distance as well as measuring 
by miles. If we take these other two methods of 
measurement into account, heaven may perhaps not 
seem so very far off. 
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First, we measure distance by our facility of move- 
ment. 

Near For Swirt TRAVELLERS 

Very much depends on our mode of travel. The 
American continent used to be crossed by oxen; now 
it is crossed by train. I met with many people on the 
Pacific coast who ‘‘crossed the plains,’’ as they call it, 
in the time of the California gold fever. The journey 
by oxen often took six months; now we can cover the 
distance in five days. The crossing of the Atlantic by 
sailing ships used to take four months; now we make 
the passage in about five days. ‘The world grows 
smaller; distant friends come closer; places that were 
far apart draw near by these accelerated modes of 
travel. 

Or, look at the different rates of movement in na- 
ture round about us. How long would it take a worm 
to crawl from New York to San Francisco? I sup- 
pose it would take a million years. How long would 
it take a pigeon to perform the same journey? Not 
more than a few days. If the worm in New York 
could think and reason about distance, San Francisco 
would seem to be away in infinite space; but the 
pigeon in New York would think San Francisco quite 
near at hand. But how long would an electric mes- 
sage require to travel the same distance? Less than 
half a second. Now suppose a being were invested 
with a power of movement equal to that of electricity, 
distant places would become practically near. And it 
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is not unlikely that there are movements in creation ten 
thousand times quicker even than that of electricity. 

Thus almost infinite spaces may be crossed with an 
ease and alertness bewildering for us even to imagine. 

Oh, yes, a vast deal depends on our facility of 
movement as to whether places seem near or far. We 
do not forget the flight of the angel Gabriel on his 
visit to the prophet Daniel. It is clear that he made 
the journey from heaven to earth in a few minutes. 
And it may be that Moses and Elijah moved just as 
quickly in their errand to this world. To us mortals, 
cramped and fettered in our movements by this body 
of clay, heaven may seem a long way off; but if one 
day we put on the elastic spiritual body, mere distance 
will be a factor that will trouble us no more. 


Near IN SYMPATHY 


But there is another way of measuring distance; and 
that is, by sympathy. 

There is a nearness of spirit which sometimes 
brings us closer together than nearness of place. In- 
deed nearness of location fails to bring us truly to- 
gether, if we are not united in spirit. We may be ‘‘so 
near, and yet so far.”’ 

There may be some person with whom we come in 
contact outwardly from day to day, and yet we are 
utter strangers. We may live in the same house with 
such a person, and sit at the same table, and engage 
in the same conversation, and yet we feel that between 
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that other heart and ours there is a wide chasm of 
separation. 

On the other hand, we may have a friend locally far 
away but spiritually very near. We may be sepa- 
rated by mountains and seas, but if our hearts are one, 
we feel that there is a bond of sympathy between us 
that neither distance nor time can break. 

Now if we transfer this principle to the spiritual 
world, we will see that we are not so far apart. Sym- 
pathy draws these two worlds together. We saw that 
it was sympathy that drew Moses and Elijah here. 
They were in intense sympathy with Christ in his 
redemptive work, and so they were drawn to him that 
they might sustain him in view of his approaching 
suffering. And surely it was sympathy that drew 
Moses and Elijah themselves into this sweet bond of 
fellowship. So it isno doubt with all angelic ministry 
in this world. While we slowly plod our way over 
this clod of earth, other beings with their wonderful 
capacity of flight, and intense sympathy with us, may 
pass to and fro between earth and heaven with the 
most perfect ease and swiftness. So after all, we are 
separated from the spirit world only by a thin parti- 
tion of clay. 

I was once on board a steamer that had to stop for 
a while on account of a heavy fog. After some hours, 
when the fog lifted, we found that another ship had 
anchored almost alongside our own. Very weird was 
the effect of that vessel coming into view so close to us, 


NEARNESS OF THE UNSEEN 189 


and so silently; she seemed almost like a phantom 
ship. But she was no phantom; she was as real a ship 
as our own; and when the fog no longer separated us, 
the passengers on the two ships entered into easy con- 
versation. Just so it may be that the fogs of earth 
alone hinder us from seeing our departed friends. 
But one day these fogs will pass off, and then we may 
enter most easily and naturally into the society of 
those we love and for the time have lost. 


Conviction oF Dyinc BELIEVERS 


But passing from this thought, there is one strong 
ground of assurance that heaven is really not far away. 
I refer to the conviction of dying believers. When 
they draw near to the dim boundary of time, they are 
not troubled with any fear that heaven is far off or 
hard to reach. Death is to them a very narrow sea, 
and easily crossed. There are no dreary spaces be- 
tween this world and the other. There is nothing but 
the narrow sea to divide the heavenly land from ours; 
and even this sea is usually not thought of. Death is 
simply a departure. A little rent in the tabernacle— 
a little snapof the silver cord—a little crack in the 
golden bowl—and the spirit is free. 


“‘O change! O wondrous change! 
Burst are the prison bars! 
This moment here, so low, so agonized! 
The next—beyond the stars !”’ 
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Not only that, but we have no hint almost as how 
near the end may be. Some time ago I was sailing 
into the port of Liverpool. A heavy fog had settled 
down on the river, which, as you know, is no unusual 
thing on the Mersey. But on that highway of the sea 
we have to be very cautious in fog for fear of collision 
with some other vessel. So when the fog came upon 
us we slacked our speed ; but the fog increased, and we 
had to slack our speed still more; and at length the 
fog became so dense that we had to stop. And there 
we lay for hours. It seemed as if we were in mid- 
ocean. You could not see the vessel’s prow. There 
was no sight or sound of land anywhere. But the fog 
at length suddenly lifted; and lo, right before us was 
the dock, and a few strokes of the engine brought us 
to the shore. 


There we had a picture of human life. We may 
seem to ourselves and to others to be in the mid-time 
of our days; yet how near we may be to our journey’s 
end! Who can say how many more strokes of this 
human machine, like the strokes of. that engine—or 
how many more pulsations of this throbbing heart, 
like the pulsations of that engine—may land us on the 
eternal shore? 


““Then, O my Lord, prepare 
My soul for that great day; 
O wash me in thy precious blood, 
And take my sins away.”’ 
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